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TuE last prophet of the Old Testament, 
like the Forerunner of our Lord, whom he 
foreannounced under his own name, “*the 
messenger of the Lord,” willed to be but 
“the voice of one crying in the wilderness ;” 
as his great successor, who took up his mes- 
sage, when asked, Who art thou? What 
sayest thou of thyself? said, » I am the voice g 
one crying in the wilderness, Make straight 
way Of the Lord. He mentions neither his 

ntage, nor birthplace, nor date; nor did 

e add the name of his office‘, and has le‘t 
it to be guessed, whether the name under 
which he is known, was the name which he 
bore among men; so wholly did he will to 
be hidden. No one before him is recorded 
to have borne his name. It may be that he 
framed it for himself, and willed to be 
known only as what it designated, “the 
messenger of the Lord.” This was a favo- 
rite title with him, since, in this brief pro- 
phecy, he uses it, a8 describing the priest's 
office, and that of the forerunner’; whereas, 
before him, except once by Haggai and 
once by Isaiah°, it had been used only of 
the bl Angels, 

There is, however, no ground to think 
that it was not his name. Even the Seventy, 
who paraphrase it, “ His messenger,” prefix 
to the book the name Malachi; and the title, 


eran n, the extromest abridgement of the fuller 
form, Ty, TUB", as “UN, Bezaleel’s father 
(and two others) for MUN, ‘Uriah’ or INE, 
Urijah the prophet Jer. xxvi. 20. sq. The same 
person “SN 2 Kgs xviii.2 is MIN fn 2 Chr. xix.1; 
“ot (the name of 11 persons) is doubtless abridged 
from ww MD. 

b8, John i. 23, 


“my messenger,” would not have described 
that he was “the messenger of Cod,” since 
the name of God hud not preceded. “If 
names ure to be interpreted,” 8. Jerome says, 
“fand history is to Le framed from them, 
not u spiritual meaning to be derived, then 
Hosea who is called Saviour, and Joel whose 
name means, ‘ Lord God,’ and the other pro- 
phets will not be men, but rather angels or 
the Lord and Saviour, according to the 
meaning of their name.” No special stress 
was laid upon the name, even Ly the Origen- 
ists, who suppuscd Haggai, Malachi and 8. 
John Baptist to have Leen angels® Origen 
himself suppose: S. John Baptist to huve 
been an angel in human form 4, and Mel- 
chisedek ', us well us Malachi. More widely, 
that “! they became the words in the pro- 
phets.” 

At the time of our Lord, some accounted 
him to have been Ezra, perhaps for his zeal 
for the law. His date must, however, have 
been later, since there is no mention of the 
building of the temple, whcse service was in 
its regular order. In the New Testament, 
like others of the twelve, he is cited without 
his name *, or the substance of his prophecy, 
is spoken of or alluded to, without any rel- 
erence to any human author’; s» entirely 
was his wish to remain hidden fultilled. 


*Hahakkuk and Hageni add the title of their 
Office, “the prophet.” Hah. i. 1. Hagg. i. 1. 

4Mal. fi. 7, iii, 1. ¢ Hagg. i. 13, Is. xiii. 19. 

€ Pref. ad Mal. T. f. p.939 Vall. 

. je on Hage. i. 13 p.751 Vall. 


rig. Comm. in 8. Joan. 'f. ii. n. 25. Opp. iv. 85 
de ta Rie, 13 Jer. Ep. 740d Evang. n. 2. 


JIn Matt. Tom. fi. n. 30. Opp. iii. 549. : 

k“I¢ ia written.” 8. Matt. xi.10.S. Luks vil. 27, 
or, with Igqinh, “in the prophets,” 8S. Mark i. 2. 
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Yet he probably bore a great part in the 
reformation, in which Nehemiah cdoperated 
outwardly, and to effect which, after he had, 
on the expiring of his 12 years of office ™, 
returned to Persia, he obtained leave to 
visit his own land again ®, apparently for a 
short time. For he mentions his obtaining 
that leave, in connection with abuses at Je- 
rusalem, which had taken place in his ab- 
sence, and which he began reforming, forth- 
with on his arrival. But three chief abuses, 
the neglect of God’s service, the defilement 
of the priesthood and of their covenant, and 
the cruelty to their own Jewish wives, 
divorcing them to make way for idolatresses, 
are subjects of Mulachi’s reproofs. Nehe- 
miah found these practices apparently ram- 

ant. It is not then probable that they had 

en, before, the subjects of Malachi’s de- 
nunciation, nor were his own energetic 
measures probably fruitless, so that there 
should be occasion for these denunciations 
afterward. It remains, then, as the most 
probable, that Malachi, as the pope co- 
operated with Nehemiah, as the civil author- 
ity, as Haggai and Zechariah had with Zerub- 
babel. “°So Isaiah céoperated with Heze- 
kiah; Jeremiah with Josiah. Of a mere 
external reformation there is no instance” 
in Jewish history. 

It does not appear, whether Nehemiah, on 
his recurn, was invested by the king of 
Persia with extraordinary authority for 
these reforms, or whether he was appointed 
as their governor. The brief account affords 
no scope for the mention of it. It is not 
then cp hier to the contemporaneous- 
ness of Malachi and Nehemiah, that, where- 
as Nehemiah, while governor, required not 
the bread of the governor, i.e. the allowance 
granted him by the Persian government, as 
an impost upon the pp Malachi upbraids 
the people that they would not offer to their 
governor the poor things which they offered 
to Almighty God, or that the governor 
would not accept it, in that it would be an 
insult rather than an act of respect. For 1) 
the question in Malachi is of a free-offering, 
not of an impost; 2) Nehemiah says that he 
did not require i, not that he would not 
accept it; 3) there is no evidence that he 
was now governor, nor 4) any reason why he 
should not accept in their improved condi- 
tion, what he did not require, ? because the 
bondage was heavy upon this people. Presents 
were, as they are still,a common act of 
courtesy in the East. 

Like 8. John Baptist, though afar off, he 
prepared the way of the Lord by the preach- 
ing of repentance. More than other prophets, 
he unveils priests and people to themselves, 
interprets their thoughts to them, and puts 


@ Neh. v. 4. 2Ib. xiil.6. °Hengst. Christ. iii. 583. 
p Neh. v. 13. aMal. iff. 16. FL 2. *L6. 
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those qhougnts in abrupt naked language, 
picturing them as demurring toevery charge 
which he brought against them. They were 
not, doubtless, conscious hypocrites. For 
lamar hypocrisy : ne a of individua 
aping the graces which others an 
which they have not, yet wish to eZ held in 
estimation for having. Here, it is the mass 
dana Pe corre t. ped true Israel are the 
exception; those who feared the Lord, the 
Jewels of Almighty God. It is the renters 
of self-deceit, contented with poor, limited, 
outward service, and pluming itself upon it, 
Malachi unfolds to them the meaning of 
their acts. His thesis is themselves, whom 
he unfolds tothem. He interprets himself, 
putting into their mouths words, betokening 
a simple unconsciousness either of God’s 
goodness or their own evil. ' Yet ye say, 
Wherein hast Tiou loved us? This was their 
inward thought, as it is the thought of all, 
ungrateful to God. But his characteristic i 
that he puts these thoughts into abrupt, bald 
bad words, which might startle them for 
their hidevusness, as if he would say, “This 
is what your acts mean.” He exhibits the 
worm and the decay, which lay under the 
whited exterior. * Ye say, Wherein have we 
despised Thy Name ? Perhaps, they were al- 
ready learning, not to pronounce the proper 
Name of God, while they caused it to te de- 
spised. Or they pronounced it with reverent 
pause, while they shewed that they held 
cheap God and His service. ‘Ye say, The 
table of the Lord is contemptible. ° Ye say, the 
table of the Lord is polluted; and the fruit 
thereof, his meat, is contemptible. Their acts 
said 1t. What a reading of thoughts! * Ye 
said also, Behold, what a weariness! Itis the 
language of the heart in all indevotion. * Ye 
say, Wherefore? as if innocently unconscious 
of the ground of God’s judgment. * Wherein 
have we robbed Thee? The language of those 
who count the earth as their own. 7 Ye say, 
Wherein have we wearied Him? When ye sry, 
Every one that doeth evil is good im the siyht of 
the Lord, and in them doth He delight, or, 
Where is the God of judgment? The heart's 
speech in all envy at the prosperity of the 
wicked ! 

Yet the object of all this unfol3inz them to 
themselves, is their repentance. We have 
already the self-righteousness of the Phari- 
seeg, and the Sadducees’ denial of God’s Pro- 
vidence. And we have already the voice of 
S. John Baptist, of the wrath to come. They 
professed to * deliyht in the coming of the mes- 
aenger of the covenant; yet their deeds were 
such as would be burned up with the fire of 
His Coming, not, rewanied. 

Pharisees and Sadduces are but two off- 
shoots of the same ungodliness; Pharisecs, 


t]d. 7. 
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while they hoped by outward acts to be in 
favor with God, they become, at least, secret 
Sadducees, when the hope fails. First, they 
justify themselves. God hud said to them, 
* Yu are departe:l out of the way: I have made 
you base, as ye have not kept My ways. They 
say », It is vain to serve God ; and what profit, 
that we have kept His ordinance? (affirming 
that they had done, what God called them to 
repentance for not duing). God said*, Ye 
have covered the altar of the Lord with tears, the 
tears of their wronged wives; they insist on 
their own austerities, © we have walked mourn- 
fully before the Lord our God. Then comes 
the Sudducee portion. God had called them 
to obedience and said, * Prove Me now here- 
with : they say, °the workers of wickedness huve 
proved God, and are saved. God promised, 

All nations shall call you blessed ; they answer, 
Sand now we call the proud blessed. What have 
we spoken against Thee ? is the last self-justify- 
ing question, which Malachi records of them ; 
and this, while reproaching God for the use- 
lessness of serving Him, and chovsing the lot 
of those who rejected Him. 

Thereon Malachi abaadons this class to 
their own blindness. There was hope amid 
any sin, however it rebelled against God. 
This was a final denial of. God’s Providence 
and rejection of Himself. So Malachi closes 
with the same prophecy, with which 8. John 
Baptist prepared our Lord’s coming, His 
poe is in His hand, and He will thoroughly purge 

ig floor, and will gather the wheat into His 
garner, but the chaf He shall burn with fire un- 

uenchable. The unspeakable tenderness of 

o:l toward those who fear His name, and the 
severity to those who finally rebel, are per- 
haps nowhere more vividly declared, than in 
these closing words of the Old Testament. 
Yet the love of God, as ever, predominates ; 
and the last prophet closes with the word 
“Remember,” and with one more effort to 
avert the curse which they were bringing 
upon themselves. Yet no prophet declares 
more expressly the rejection of the people, 
to whom he came to minister, the calling of 
the Gentiles, the universal worship, in all 
the earth, of Him Who was hitherto wor- 
shiped by the Jews only; and that, not at 
Jerusalem, but each offering, in his own 

lace, the sacrifice which hitherto (as they 
had recently experience'l, in their captivity 
at Babylon) could be offered up in Jerusalem 
only. To him alone it was reserved t pro- 
phes of the unbloxdy Sacrifice, which should 

e offered unto God in every place throughout 


Dili. 14. 
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the world from the rising of the sun unto the 

going down thereof. It has been said, “' Ma. 
achi is like a late evening, which closes a 

long day, but he is at the sametime the morn- 

ing twilight which bears in its bosom a glorious 
ay. 

“« When Prophecy was to be withdrawn 
from the ancient Church of God, its lust light 
was mingled with the rising beams of the Sun 
of Righteousness. In one view it combined a 
retrospect of the Law with the clearest s 
cific signs of the Gospel advent. ' Remember 
ye the law of Moses My servant, which I com- 
manded him in Horeb, for all Israel, with the 
statutes und the judgments, Behold I will send 
you Eitjah the pp before the great and 
dreadful day of rd, Prophecy had been 
the oracle of Judaism and of Christianity, to 
uphold the authority of the one, and reveal 
the promise of the other. And now its latest 
admonitions were like those of a faithful de- 
parting minister, embracing and summing up 
his duties. Resigning its charge to the per- 
sonal Precursor of Christ, it expired with the 
Gospel upon its lips.” 

A school, which regards the “ prophets” 
chielly as “poets,” says that “the language 
is proszic, and munifests the decaying spirit 
of prophecy.” The office of the prophets 
was, to convey in force;ul words, which God 
gave them, His message to His people. The 
poetic form was but an accident. God, Who 

ows the hearts of His creatures whom He 
has mude, knows Letter than we, why He 
chose such an instrument. Zechariah, full 
of imagination, He chose some yeurs before. 
But He preserved in history the account 
of the words which Zechariah spoke, not the 
words wherewith he urged the rebuilding of 
the temple, in his own book. Had Malachi 
spoken in imaginative language, like that of 

zekiel, to whom God says, ™ thou art unio 
them like a very lovely song of one that kath a 
pleasant voice and can play well on an rnstru- 
ment, and they hear thy words and they do them 
nol, it may be that they would have acted 
then, as they did in the time of Ezekiel. It 
miy ke, that times lie those of Malachi, 
apathetic, self-justiiying, murmuring, self- 
complacent, needed a sterner, abrupter, more 
startling voice to awakenthem. JWisdomwas 
justified of her children. God wrought by him 
a reformation for the time being: Ile gave 
throuch him a warning to the generation, 
when our Lord should come, that He should 
come, us their Judce as wells their Saviour, 
and, how they should stand in the diy of Llis 


&Davison on prophecy pp. 456, 457.“ Matacht, 
the last of the prophets, as in order, 80 in time; 
and even for that reason, by me chosen to fix my 
thoughts on, before others, hecanse nearest, there- 
fore, in conjunction with the Goxpel: to which it 
teads ua by the hand, and delivers ux over; for 
that begins, where he ends." Pocorke, Pedication. 

hiv. 4, ta Ezek. xxx. 32 
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Coming. He gave it as a book to His whole | dread Day, our Lord’s Second Coming, which 
Church, whereby to distinguish seeming || he foretold, in one with the First, warning 
from real service. Parting words are always us that we deceive not ourselves, in uncon- 
solemn, as closing the past, and opening out || sciousness of our own evil and remembrance 
a future of expectation before us. The pe of our seeming good, until He profess unto 
tion of Malachi, as the last of the prophets, |] us, oI never knew you ; depart from Me, ye thas 
bids us the more solemnly prepare for that || work iniquity. Sees 
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‘ Before - CHAPTER I. 

—_ cir. 3%. 1 Malachi complaineth of Israel's 
unkindness, 6 Of their irrelig- 
tousness, 12 and profaneness. 
HE burden of the word 

t Heb, oy the of the Lorp to Israel 

chi. tby Malachi. 

® Deut. 7. & 

& 10, 15, 2 *I have loved you, 


Cuap. 1.1. The burden of the word of the 
Lord to Israel. “'The word of the Lord is 
heavy, because it is called a burden, yet it 
hath something of consolation, because it is 
not ‘against, but fo Jerael. For it is one 
thing when we write ¢o this or that person ; 
another, when we write ‘against’ this or that 
person; the one being the part of friendship, 
the other, the open admission of enmity.” 

By the hand of Mulachi; through him, as 
the instrument of God, deposited with him; 
as S. Paul speaks of ? the dispensation of the 
Gospel, the word of reconciliation, * the Gospel 
of the uncircumcision, being commited to him. 

2. I have loved you, sith the Lord. Whato 
volume of God's relations to us in two sim- 
ple words, I-have-loved you®, So would not 
God speak, unless He still loved. “I have 
loved and do love you,” is the force of the 
words. When? and since when? In all 
eternity God loved; in all our past, God 
loved, Tokens of IIis love, past or present, 
in good or seeming ill, are but an effluence 
of that everlasting love. He, the Unchange- 
able, ever loved, as the Apostle of love says ; 
Swe love Him, because He first loved us. The 
deliverance from the bondage of Egypt, the 
making them His ? peculiar people, the adop- 
tion, the covenant, the giving of the law, the serv- 
ice of God and His promises, all the several 
mercies involved in these, the feeding with 
manna, the deliverance from their enemies 
whenever they returned to Him, their recent 
restoration, the gift of the prophets, were so 
many single pulses of God’s everlasting love, 
uniform in itself, manifold in its manifesta- 
tions, But it is more than a declaration of His 
everlasting love. “I have loved you ;” God 
would say; with “%a special love, a more 
than ordinary love, with greater tokens of 


1S. Jer. 21 Cor. ix.17, Tit. 1.3. 32 Cor. v.19. 
4Gal. ii. 7. - 1 Tim. 18. SHICN NINN. 
618. John iv. 19. 7 Rom. ix. 4. 8 Poc. 
9 Pa, ixxviil. 11. WIb. evi. 13. N Lap. 
12Gen. xxv. 23. 13 Th. xxix. 31. 
NIN, in this fem. form, is but a variation from 


the form elsewhere, 0°3/F,a8 we have Sox and no-r, 


Ewald. Lehrh. n. 147h. p. 458. ed. 8. Ges.'s render- 
ing “dwellings” (after the LXX. éwWuara épipov, 


and Syr.) fails in many ways. The Arab me 
30 


saith the Lorp. Yet ye «Before 
say, Wherein hast thou __cir. 397. 
loved us? Was not Esau 
Jacob’s brother? saith the 
LorRp: yet °I loved >Rom.s.13, 
Jacob. ¢ Jer. 49. 18, 
8 And I hated Esau, Ezek. 35.3, 4, 
: ; . ) 79, 14, 15, 
and ‘laid his mountains Obad. 10, &. 


love, than to others.” So God brings to the 
penitent soul the thought of its ingratitude: 
have loved you: I, you. And ye huve said, 
Wherein hast Thou loved us? It is a charac- 
teristic of Malachi to exhibit in all its naked- 
ness man’s ingratitude. This is the one 
voice of all men’s murmurings, ignoring all 
God’s past und present mercies, in view of 
the one thing which He withholds, though 
they dare not put it into words: Wherein 
hast Thou loved us? ° Within a while they forgat 
His works, and the wonders that He had shewed 
them: ' they made haste, they forgat IIis works. 
Was not Esau Jacob's brother! saith the 
Lord: and I loved Jacob, and Esau have I 
hated. “While they were yet in their 
mother’s womb, before any good or evil 
deserts of either, God said to their mother, 
2 The elder shall serve the younger. The hatred 
was not a proper and formed hatred, (for 
God could not hate Esau before he sinned) 
but only a lesser love,” which, in comparison 
to the great love for Jacob, seemed us if it 
were not love. “So he says, 5 Zhe Lord 
saw that Leah was hated; where Jacob's 
neglect of Leah, and lesser love than for 
Rachel, is called ‘hatred ;’ yet Jacob did nut 
literally hate Leah, whom he lovedand cared 
for as his wife.”” This greater love was 
shewn in preferring the Jews to the Edomites, 
giving to the Jews is law, Church. templ 
prophets, and subjecting Edom to them; and 
especially in the recent deliverance, “"' Ile 
does not speak directly of predestination, but 
of preelection, to temporal gcods.” God 
gave both nations alike over to the Chaldees 
for the punishment of their sins; but the Jews 
He brought l:ack, Edom He lett unrestored. 
3. And I made his mountains a waste, and 
his heritage for the jackals of the wilderness. 


which he, after Pococke, compares, is a nomen 
actionig, “a remaining, staying, dwelling, abiding 
{in a country, town, place], not “the dwelling" it- 
self. 2) he supposes M13F) to he = MINI (with dag. 
forte euphon.) as nwps for TY Pd» nba for 
medon.” (see Red. in Ges. Thes.) But this would 
be to derive it from NIN, with the characteristics 
of yan and none of N)7. 3) “dwellings of the 
465 


466 
owwere , and his heritage waste for 
cir. 397.__ the dragons of the wilder- 


ness. 
4 Whereas Edom saith, 
We are impoverished, but 
we will return and build 
the desolate places; thus 
saith the Lorp of hosts, 
They shall build, but I 
will throw down ; and they 


Malachi attests the first stage of fulfillment 


of Joel’s prophecy, ! Edom shall be a desolate 
wilderness. In temporal things, Esau’s bless- 
ing was identical with Jacob’s; the fatness of 
the earth and of the dew of heaven from above ; 
and the rich soil on the terraces of its moun- 
tain-sides, though yielding nothing now ex- 
cept a wild beautiful vegetation, and its deep 
glens, attest what they once must have been, 
when artificially watered and cultivated. 
The first desolation must have been through 
Nebuchadnezzar? in his expedition aguinst 
Egypt, when he subdued Moab and Ammon ; 
ae Edom lay in his way, as Jeremiah had 
foretold *. 

, Edom saith*, We are impover- 
ished®, or, more probably, we were crushed. 
Either gives an adequate sense. Human 
self-confidence will admit anything, as to the 
past; nay, will even exaggerate past evil to 
itself, “Crush us how they may, we will arise 
and repair our losses.” So Ephraim said of 
old, “Sin the pride and stoutness of heart, The 
bricks are fallen down, but we will build with 

: the sycamores are cut down, but we 
will change them into cedars. It is the one 
language of what calls itself, “ indomituble ;” 
in other words, “untameable,” conquerors or 
every other gambler; “we will repair our 
losses.” All is again staked and lost. 

They shall call them the border of wickedness, 
Formerly it had its own proper name, the 
border of Edom, as other countries, Tall the 
border of Egypt, ® the border of Moab, * the whole 
border of Israel, the border of Israel, " the whole 


wilderness,” is the contradictory of what is meant, 
complete desolation. 1 Joel iii, 19. vol. i. pp. 214, 216. 

2Jos. Ant. x. 11. See vol. i. on Obad. 16. p. 362. 

8 Jer. xxv. 9, 21. 

497K, Edom, for Idumeea, and so fem. 

580 Jon. and yr. here xaréorparrar, LXX: de- 
structi eumus, Vulg. R. Tanchum gives both, here 
and on Jer. v. 17, and Sal. b. Mel. here out of Kim, 
on Jer. v.17,” Poc. On Jerem., Tanchum says the 
meaning “cutoff” suits best the mention of the 
sword. Perhaps ww) may be = y3"vand wean, 
“Tarshish,” may be so called, as a boast, “she 
crushes.” Syr., in Jerem. also has “impover- 
ished ;"" Jon. “ destroy;” 8. Jer, “conteret.”. The 
adojgoves of the L probably implies a mis- 
reading, Wut. 
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shall call them, The border 
of wickedness, and, The__ cir. 397. 
people against whom the 
Lorp hath indignation for 
ever. 

5 And your eyes shall 
see, and ye shall gay, 
*The Lorp will be magni- pe 
fied || { from the border of Or, upon. 

i) 


b. from 
Israel. pon, 


border of the Amorite. Henceforth it should 
be known no more by its own name; but as 
the border of wickedness, where wickedness 
formerly dwelt, and hence the judgment of 
God and desolation from Him came upon it, 
“an accursed land.” Somewhat in like way 
7 vineanechs of J pirates i Fated nutions 
8 y this city, and they shall say, ev 
man fo his neighbor, Wherefore hath the’ Lord 
done this unto this great city? Then they shall 
answer, Because they have forsaken the covenant 
of the Lord their iy ase, worshiped other gods 
and served them. Only Israel would retain 
its name, as it has; Edom should be blutted 
out wholly and for ever. 

5. And your eyes shall see. Malicious 
leasure in looking on at the misery of 
udea and Jerusalem, had been a special sin 

of Edom: now God would shew Judah the 
fruit of its reversal, and His goodness toward 
themselves. “™ Ye have assurance of His 
love toward you and providence over you, 
when ye see that ye are returned to your own 
land, and can inhabit it, but they cannot do 
this: but they build and 1 throw down, and ye 
therefore praise and magnify My name for 
this, and ye shall say, The Lord shall be mag- 
nified on the border of Israel, i. e. His great- 
ness shall be always manifest upon you;” 
high above and exalted over the border of 
Israel '*, which shall retain its name, while 
Edom shill have ceased to be. Wickedness 
gives its name to Edom’s border, as in 
Zechariah’s vision it was removed and settled 
in Babylon ¥. 

SIa, ix. 9,10. TEx. x. 14,19. | §De. if. 18, 

918am. xi. 3, 7, xxvii. 1, 1 Chr. xxi. 12, 

102 Chr. xi. 13. UJud. xi. 22, 

18 Jer. xxii. 8,9. Comp. Deut. xxix. 23-28. 

%Tanchum in Poc. here. Tanchum gives, as 
constructions of othera, “the Lord, Who protect- 
eth the border of Israel,” or “ye from the border 
of Israel,” or, “it had been fitting that ye should 
do this and abide in it; but ye have done the con- 
trary," as he explains afterward. 

Opp, as in Ecol. v. 7, 732 9p md] “One 
high from above the high;" Ezek. {. 25. “a voice 
from the firmament ‘) 1d) from above their heads,” 
Gen. i. 7, “the waters above the firmament.” 

Zech. v. 8, 11. 
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master: ‘if then I be a fa- 
ther, where is mine honor? 


© Ex. 2. 12. 
fLuke 6. 46, 


6. A son honoreth his father, and a slave his 
lord. Having spoken of the love of God, he 
turns to the thanklessness of man. God 
appeals to the first feelings of the human 
heart, the relation of parent and child, or, 
fuiling this, to the natural self-interest of 
those dependent on their fellow-men. A son 
by the instinct of nature, by the unwritten 
law written in the heart, honoreth his futher. 
If he fuil to do so, he is counted to have 
broken the law of nature, to be an unnatural 
son. If he is, what by nature he ought to be, 
he does really honor him. He does not even 
speak of love, as to which they might de- 
ceive themselves. He speaks of honor, out- 
ward reverence only ; which whoso sheweth 
not, would openly condemn himself as an 
unnatural son, a bad slave. ‘Of course,’ 
the Jews would gay, “children honor 
parents, and slaves their masters, but what is 
that tous?” God turns to them their own 
mental admission. 

If I ama Father. “' Although, Lefore ye 
were born, [ began to love you in Jacob as 
sons, yet chcose by what title ye will name 
Me: I am either your Father or your Lord 
If a Father, render me the honor. due to a 
father, and offer the piety worthy of a parent. 
If a Lord, wl y despise ye Me? why fear ye 
not your Lord?” God was their Father by 
creation, as He is Father of all, as Creator of 
all. He had come to be their Father in a 
nearer way, by temporal redemption and 
adoption as His peculiar people, creating 
them to be a nation to His glory. This they 
were taught to confess in their psalmody, 
2 He hath made us, and not we ourselves; we 
are His people und the sheep of His pasture. 
This title God had given them in sight of 
the Egyptians, * Jeruel is My son, My firstborn : 
of this Hosea reminded them; ‘When Israel 
was a child, then I loved him, ond called My son 
out of Egypt; and Jeremiah reassured them, 
5ITama Rather to Israel and Ephraim is My 
first-born : this, Isaiah had pleaded to God; 

Doubtless Thou art our Father, though Abra- 
ham be ignorant of us, and Isruel ucknouledge 
us not. Thou, O Lord, art our Father, our 
Redeemer, Thy name is from everlasting. ‘And 
now, O Lord, Thou art our Father ; we the clay, 
and Thou our potter ; and we all, the work of 


Thy hands. God had impressed this His 
relation of Father, in Moses’ prophetic warn- 
18. Jer, Pa. 0.3 
3 Ex, iv. 22, 4Hos, xi.1. See vol. i. p. 109. 


6 Jer. xxxi. 9. 6 Is, Lxiii. 16, 


7 Ib. Lxiv. 8. 
8 Deut, xxxii. 6. 9 Lap. 
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and if I bea master, where , Before 
is my fear? saith the Lorp __¢ir. 397. 
of hosts unto you, O 
priests, that despise my 
ing; ° Do ye thus reguite the Lord, O foolish 

is not He thy Father that 


people and unwise ? 

bought thee? hath He not made thee and 
established thee? “¥ God is the Father of the 
faithful; 1) by creation; 2) by preservation 
and governance; 3 alimony; 4) hy 
fatherly care and providence; 5) by faith 
and grace, whereby He justifies and adopts 
us as sons and heirs of His kingdom.” 

If Iam a Father. He does not throw 
doubt, that He is our Father; but, by diso- 
bedience, we in deeds deny it. Qur life 
denies what we in words profess. Where is 
My honor? “'°Why obey ye not My pre- 
cepts, nor honor Me with acts of adoration ; 
praying, praising, giving thanks, sacriticing, 
and reverently fulfilling every work of God? 
For " cursed is he that doeth the work of the 
Lord deceitfully.” 

And if Lam your Lord, “as I certainly am, 
and_ specially by singular providence.” 
“12 He is our Lord by the same titles, that 
He is our Father, and by others, as that He 
has redeemed us, and purchased us to Him- 
self by the Blood of His Son; that He is the 
Supreme Majesty, Whom all creation is 
bound to serve; that, setting before us the 
reward of eternal glory, He has hired us as 
servants and laborers into His vineyard.” 
God Alone is Lord through universal sover- 
eignty, underived authority, and_ original 
source of Jaws, precepts, rights; and all other 
lords are but as ministers and instruments, 
compared to Him, the Lord and_original 
Doer of all. Hence He says, I am the 
Lord ; that is My Name,and My glory will I 
not give to another. 

Where is My fear? which ought to be shewn 
Me. “1If thou art a servant, render to the 
Lord the service of fear; if a son, shew to 
thy Father the feeling of piety. ‘But thou 
renderest not thanks, neither lovest nor 
fearest God. Thou art then either a contu- 
macious servant or a proud son.” “Fear 
includes reverence, adoration, sacrifice, the 
whole worship of God.” “1 Whoso feareth 
is not over-curious, but adores; is not in- 
quisitive, but praises, and glorifies.” 

“10 Fear is twofold; servile, whereby pun- 
ishment, not fault, is dreaded; filial, by 
which fault is feared. In like way service is 
twofold. A servant with a service of fear, 
purely servile, does not deserve to be called 


WDion, MNJer, xlviil.10, Lap. '8Is. xiii. 8. 
i Lap. as from S. Ambr. 


Ber 8. Chyrs. de Incompr. Del. Hom. ii. T. 1. p. 459. 
en. 
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cf, mame tAnd yo say, 
cir. 307. _ Wherein have we despised 
"V3a,e%% thy name? 


a sonof God, nor is in a state of salvation, 


not having love. Whence Christ, distin- 

ishing such a servant from a son of God 
By adoption, saith, ' The servant abideth not in 
the house forever, but the son abideth ever: and 
again, ? The servant knoweth not what his Lord 
doeth, But a servant, whose service is of 
pure and filial love, is also a son, of whom 
the Saviour saith, ° Well done, good and faith- 
fu servant, enter thou into joy of thy 
Lord. But since a distinction is made here 
between the son and the servant, he seems to 
be speaking of servile fear, which, although 
it doth not good well and meritoriously, i. e. 
with a right intention and from love, yet 
withdraws from ill, and is the beginning of 
wisdom, because it disposeth to grace. 
Whence it is written, ‘*The fear of the 
Lord driveth away sins,’ and again Scripture 
saith, a By the fear of the Lord men depart 

rom evil. 


“6 God requireth to be feared as a Lord, 
honored as a Father, loved us a Husband. 
Which is chiefest of these? Love. With- 
out this, fear has torment, honor has no 
grace. Fear, when not enfreed by love, is 
servile. Honor, which cometh not from 
love, is not honor, but adulation. Honor 
and glory belong to God Alone; but neither 
of them will God accept, unless seasoned 
with the honey of love.” 

Saith the Lord unto you, O priests, who de- 
spise My Name, lit. desprsers of ke Name, hab- 
itually beyond others. The contempt of 
God came specially from those bound most 
to honor him. Priests, as consecrated to 
God, belonged especially to God. “1 Mala- 
chi begins his prophecy and correction by 
the correction of the priests; because the re- 
formation of the state and of the laity hangs 
upon the reformation of the clergy and the 
priest; for °as is the priest, such aleo is the 
people” He turns, with a suddenness which 
must have been sturtling to them, to them 
as the centre of the offending. : 

And ye say, Wherein have we despised Thy 
Name? Before, it was ignorance of God’s 


S John viif. 35. ${b. xv. 15. 


Pp. Ap. Hos. iv. 9. 
0S. Matt. vii. 22, 23. N Ib, 

The collocation of O°w*3 is probably subor- 
dinate to the verb, expressed in the question, ye de 
spise, offering; as the participle often is to the ex- 
pressed finite verb. Nu. xxvi. 27. Jud. villi. 4. Ps. 
vii. 3. Ixxviii. 4, Job xiv. 20, xxiv. 5, Ezr. x. 1, Jer. 
xlii. 2 (instances out of those in Ewald Lebrb. é 
Hl. b 3. p. 836. ed. 3.) This case is however more 
developed than the rest, as not at Pops te 
neous only, but in explanation of that expressed 


MALACHI. 


7 || Ye offer® polluted ., Before 


bread upon mine altar; __cir. 397. 
and ye say, Wherein have! 0% Bring 
» Deut, 15. 21. 


love: now it is ignorance of self and of sin. 
They affect to themselves innocence and are 
unconscious of any sin. They said to them- 
selves doubtless, (s many do now) “ we can- 
not help it; we do the best we can, under the 
circumstances.” Without some knowledge 
of God’s love, there can be no sense of sin; 
without some sense of sin, no knowledge of 
His love. They take the defensive, they are 
snely surprised, like Cain, °Am I my 
brothers keeper? or many of the lest in the 
Day of judgment, © Many will suy to Me in 
that day, Lord, Lord, have we not hesied in 
Thy Name? and in Thy Name have cast out 
devils? and in Thy Name done many wonderful 
works? and yet were all the while workers of 
iniquity, to whom He will say, I never knew 

ou: and, "Lord, when saw we Thee an 

ungered, or athirst, or a stranger, or naked, or 
sick, or tn oor and did not minister unto 
Thee? And yet they shall go away into ever- 
lasting punishment. 

7. Offering polluted bread upon Mine altar. 
This, continuing on the words, despisers of 
My Name™, is the answer to their question, 
Wherein have we ec ae Thy Name? Bread 
might stand, in itself, either for the shew- 
bread, or for the “minchah,” meal-offering, 
which was the necessary accompaniment of 
sacrifices and sometimes the whole. But 
here the polluted bread cannot be the shewbread, 
since this was not put upon the altar, but 
upon its own table; and although the altar is, 
as here, also called “a table®” in regard to 
the sacrifice hereon consumed, “the table” 
of the shewbread is nowhere called “altar.” 
The prophet then means by dread, either the 
meal-offering, as representing the sacrifice, 
or the offerings by fire altogether, as in 
Fuekiel, * When ye offer My bread, the fat and 
ihe blood; and in Leviticus, % the offerings of 
the Lord, made by fire, the bread of their God, 
do they offer; and of the peace-offering 'S, the 
priest burn it upon the altar; the bread 9 
the offering made by fire unto the Lord: an 
specifically, of animals with blemish, as 

ese, it is forbidden, ™ Neither from a 


by the finite verb. y*)71 is used with 4, of offer- 


ings to God, Am. v 25, Mal. ii. 12; with 5y, here only. 
3In Ezek. xli. 22, the “altar” {is called the table 
that is before the Lord,and in regard to the offering 
of the sacrifice, it is said, they shall come near to my 
table, Ezek. xii, 15, 16. ' “Ezek, xliv. 7. 
% Lev. xxi.6: more brietly, the bread of thy Ged, 
ib, 8, of his God, ib. 17 and (parallel with to offer the 
offerings of the Lord made by ft éat the 


fire) 21; to 
bread of his God (in contrast with Shrns it) ib. 22, 
and in Nu. xxxinl. 2, “thy offering, thy bread for thy 
sacrifices made by fire, shalt ye observe to offer to Me.” 
6 Ley, iii, 11. T Ib. xxif. 25. 
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copits., we polluted thee? In that 

cir. 307. ye say,'The table of the 
‘Ezek. 41.22 LORD is contenpae 

8 And “if ye offer the 

blind + for sacrifice, 13 i 

" not evil? and if ye offer 


strangers hand shall ye offer the bread of your 


God of uny of these, because their corruption ts 
in them, blemishes in them: they shalt not be 
ted for you. It was, as it were, a feust of 
God with man, and what was withdrawn 
from the use of man by fire, was, as it were, 
consumed by God, to Whom it was offered. 

It was polluted, in that it was contrary to 
the law of God which forbade to sacrifice any 
animal, lame or blind or with any i blemish, 
as heing inconsistent with the typical per- 
fection of the sacrifice. Even the Gentiles 
were careful about the perfection of their 
sacrifices. 

“1 Blind is the sacrifice of the soul, which 
is not illumined by the light of Christ. 
Lame is his sacrifice of prayer, who comes 
with a double mind to entreat the Lord.” 
“2 Heoffereth one weak, whose heart is not 
established in the grace "of Ged, nor by the 
anchor of hope fixed in Christ. These words 
are also uttered against those who, being 
rich, offer to the Creator the cheaper and 
least things, and give small alms.” 

And ye say, Wherewith have we polluted 
Trees? It is a bold expression. Yet a 
word, to which we are but too ill-accus- 
tomed, which expresses what most have 
done, ‘ dishonor God,” comes to the same. 
Though less bold in ex yression, they are 
yet like in ong * Will ye pollute Me 
any more among My people? or, ®that My 
Name should not be po tuted before the hedihen 
® My holy Name shall Israel no more defile ; 
* Twill not let them pollute My Name any more. 
“8 Much more in t ihe new law, in which the 
Sacrifice is Christ [limself our God, whence 
the Apostle says expressly, ° Whoso ecteth this 
bread and drinketh this Cup of the Lord tn- 
worthily, shall be guilty of the Badyand Blood of 
the Lord. “'For when the Sacraments are 
violated, Himself, Whose Sacraments they 
are, is violated.” God speaks of our acts 
with an unveiled | plainness, which we should 
not dure to use. “? As we are said to sanctify 
God, when we minister to Him in holiness 
and righteousness, and so, as far as in us lies, 


18. Jer. 2 Dion. 
8 The conj. Sy occurs only here: the pass. bea, | 


here and 12, Ezr. ii. 62, Neh. vii. G4, in one idiom. 

4 Ezek. xili. 19. $b. xx. 9, 14, 2. 

Bales 7 Tb. xxxix. 7. 8 Eup. 
‘or, 


27. 
WNIT MA]I; the noun being prefixed absolutely, 
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e * e B 
the lame and sick, ¢s it not 4 HTS i 
evil? offer it now unto thy __cir. 39% 


| governor; will he be 
pleased with thee, or 'ac- ‘Job 42.8. 
cept thy person? saith the 
Lorp of hosts. 


=a shew that He is holy; so we are said to pol- 
lute Him, when we conduct otrselves irrey- 
erently and viciously before Him, especially 
in His worship, and thereby, as far as in us 
lies, shew that He is not holy and is to be 
dishonored.” 

In that ye say, the table of the Lord is contempt- 
thle, lit. contemptible is it, and so any con- 
temptible thing might be offered on it. “They 
said this probably, not in words, but in decds, 
Or, if in words, in plausible words, “™ Gad 

doth not require the ornamenting of the 

| altar, but the devotion of the offerers,” 
“* What good is it, if we offer the best? Te 

what we offer, what it may, it isall to be 
consumed by fire.” “a'Phe pretext at once 
of avarice and gluttony!” And su they 
kept the best for themselves, They were 
poor, on theiz return from the cxptivity. 
Anyhow, the sacrifices were offered. What 
could it matter to God? And so they dis- 
pensed with God's law. 

“® So at this day we see some priests and 
prelates, splendid in their tables and feasts, 
sordid in the altar and temple; on the table 
are costly napkins and wine; on the Altar 
torn Jinen and wine-mace® rather than 
wine.” “' We pollute the bread, that is, the 
Body of Christ, when we ap sroach the Altar 
unworthily, and, being defiled, drink that 
pure. Blood, and say, The tuble of the Lord ts 
|| contemptible ; not that any one dareth to say 
this, but the deeds of sinners pour contempt 
on the Table of God.” 

8. And if ye offer the blind for sacrifice. is it 
not evil? Others, i ts not evil, as we should 
say, “there is no harm in it.” Both imply, 
alike, an utter unconsciousness on the part 
of the offerer, that it was evil: the one, in 
irony, that this was always their answer, 
“there is nothing amiss ;” the other is an 
indignant question, “ is there indeed nought 
amiss?” And this scems the most natural, 

The sacrifice of the blind and lame was ex- 
pressly forbidden in the law", and the sick 
in manifold varietics of animal disense. 
Whatever hath a blemish ye shall not oer, 


asin Gen. xxxiv. 21, “ these men, peaceful are the on 
Ib, xhi. 11; “add of us, Sons O 
Ewald n. 297. b. pp. 761, 762. 

1 Remig. 

rd Sap: referring to Card. Bellarmine de gemitu 
cohmhe. 

3+ yilhim (“the refuse of meme _ sking,”), 
potius quam vinum.” .xv. 21, 


one man are te.” 
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tHeb, the face be gracious unto us: ™ this 
mYovts.o, hath been ¢ by your means: 
hoe diag. will he regard your per- 


sons? saith the Lorp of 
hosts. 
10 Who is there even 


—$—$— 


'blnd or with limb rama wounded or 
mangy or seabby or scurfy. Perfectness was 
an essential principle of sacrifice; whether, 
as in the daily sacrifice, or the sin or trespass- 
offering, typical of the all-perfect Sacrifice, 
or in the whole-burnt-oflering, of the entire 
self-oblation. But these knew better than 
God, what was fit for Him and them. His 
law was to be modified by circumstances. 
He would not be so particular, (2s men now 
say so often.) 

Is it then fit to offer to God what under 
the very same circumstances man would not 
offer to man? Against these idle, ungrateful, 
covetous thoughts God snith, 

Offer it now unto thy governor. He appeals 
to our own instinctive thought of propriety 
to our fellow creature, which may so often be 
atest tous. No one would think of acting 
to a fellow-creature, as they do to Almighty 
God. Who would make diligent prepara- 
tion to receive any great one of the earth, and 
turn his back upon him, whencome? Yct 
what else is the behavior of most Christians 
after Holy Communion? If thou wouldest 
not do this to a mortal man, who is but dust 
and ashes, how much less to God Almighty, 
the King of kings and Lord of lords! “? The 
words are a reproof to those most negligent 
persons, who go through their prayers to 
God without fear, attention, reverence or feel- 
ing; but if they have to speak to some great 
man, prelate or prince, approach him with 
great reverence, spexk carefully and dis- 
tinctly and are in awe of hin. not thou 

refer the creature to the Creator, man to 
od, the servant to the Lord, and that Lord, 
50 ee and so org ere 

9. now entreat, you, ft 
He will be gracious unto pal This is not a 
call to repentance, for he assumes that God 
would not accept them. It is rather irony; 
“ go now, seek the favor of God, us ye would 
not that of your governor.” From your 
not from your fathers, not from aliens, haf 
this been: will He accept persons from you? 
The unusual construction seems to imply a 


2 Dion. 


osely in contrast with 
gyptians are men and 


1 Lev. xxii. 22, 


5% seems to be used pu 
man, as in Is, xxxi. 3, 7 
not God. 
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among you that would shut 

the doors for nought? 

"neither do ye kindle fire»1 cor.9.13 

on mine altar for nought. 

I have no pleasure in you, 

saith the Lorp of hosts, 

°neither will I accept an *tsai.1.1. 
. Jer. & 20. 

offering at your hand. Amoa 5. 21, 


Before 
CHRIS'Y 
cir, 397. 


—_——_—_——. 


difference of meaning; as if he would say, 


that it consisted not with the justice of God, 
that He should be an aecepier of persons, 
(which He declares that He is not) which 
yet He would be, were He to accept them, 
while acting thus. 

10. Who is there even among you? This 
stinginess in God’s service was not confined 
to those offices which cost something, as the 
sacrifices. Not even services absolutely cost- 
less, which required only a little trouble, as 
that of closing the folding-doors of the 
temple or the outer court, or bringing the 
fire to consume the sacrifices, would they do 
without some special hire. All was merce- 
nary and hirelingservice. Others have ren- 
dered it asa wish, who ts there among you / i, e, 
would that there were one among you, who 
would close the doors altogether; so shall ye 
not kindle fire on Mine altar for nought, i. e. 
fruitlessly! But apart from the difficulty of 
the construction, it is not God’s way to quench 
the smouldering flax. He Who bids, Gather 
up the fragments that remain, that nothing be 
lost, accepts any imperfect service rather 
than none. He does not break off the last 
link, which binds man to Himself. Then, 
if or when God willed His service to sur- 
cease, He would do it Himself, as He did by 
the destruction of the temple before the 
Captivity, or finally by the Romans. It 
would have been an ungodly act, (such as 
was only done by Ahaz, perhaps the most 
ungodly king of Israel *), and one which es 
cially called down His wrath®, to close the 
doors, and therewith to break off all sacrifice. 
Manasseh carried the worship of false gods 
into the temple itself; Ahaz, as far as in him 
lay, abolished the service of God. A pro- 
phet of God could not express a wish, that 
pious Israelites (for itis presupposed that 
they would do this out of zeal for God’s honor) 
should bring the service of God to an end. 

He sums up with an entire rejection of 
them, present and future. I have no pleasure 
in you; it isa term of repudiation °, some- 
times of disgust ', neither will I accept an offer- 


42 Chron. xxviii. 24. SIb. xxix. 8. 
$3 yan ys 1 Sam. xviii. 26. Ecel. v. 3. [4 Eng.) 


wa, FOF pe 145 Jer. xxit. 28, xivini. 38, Hos. 
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Graray 11 For * from the rising || * among the Gentiles ;and , Before 
cir. 997. _ of the sun even unto the || in every place ‘incense __ cit. 397. 


going down of the same 


"Eat 
" my name shall be great 


tng at your hands. He says not simply, ' your 
burnt-offerings are not acceptuble, nor your sac- 
rifices sweet unto Me, but, I will not ¢ it. 
Such as they were, such they would be here- 
after. God would not accept their sacrifices, 
but would repluce them. 

11. For. The form of words does not ex- 
press whether this declaration relates to the 
present or the future. Itisa vivid present, 
such us is often used to describe the future. 
But the things spoken of shew it to be future. 
The Jewish sacrifices hud defects, partly in- 
cidental, partly inherent. Incidental were 
those, with which the Prophet had upbraided 
them; inherent, (apart from their mere 
typical character)that they never could be the 
religion of the world, since they were locally 
fixed at Jerusalem. Malachi tells them of a 
new sacrifice, which should be offered 
throughout the then heathen world, grounded 
on His new revelation of Himself to them. 
For great shall be My Name among the heathen. 
The prophet anticipates an objection 2, which 
the Jews might make tohim. "What then 
tll God do unto His great Name? Those by 
which He would replace them, would be 
more worthy of God in two ways, 1) in them- 
sclves, 2)in their universality. Then, what- 
soever the heathen worshiped, even if some 
worshiped an unknown God, His Name was 
not known to them, nor great among them. 
Those who knew of Him, knew of Him, not 
as the Lord of heaven and earth, but as the 
God of the Jews only; their offerings were 
not pure, but manifoldly defiled. A Hebrew 
prophet could not be an apologist for heathen 
idolatry amidst its abominations, or set it on 
a level with the worship which God had, for 
the time, appointed ; much less could _he set 
it forth as ¢he true acceptable service of God *. 
Malachi himself speaks of it, as an aggrava- 


1 Jer. vi. Poe. 3 Joa. vi. 9. 

4So in Ravhi; Our rabbis eay, that “they [the 
heathen) called Him [the Lord) God of gods; he 
too whe hath an idol, knoweth, that He [the Lord] 
is God, that He is above all those things, and tha 
in every place the Gentiles also, of their own necord, 
offer unto my name. But our rabbis have ex- 
pounded, that they [those spoken of ] are the disci- 
ples of the wise, who in every pice are ocenpied 
in the rules of the Divine wors ip; so also all the 
prayers of Israel, which ey make in every place, 
these are like a pure oblation (Minchah), and so 
Jonathan interprets, ‘at whatever time ye shall do 
My will, [receive your prayers,and My great name 
is sanctified by you, and your prayer is like a pure 
oblation betore Me.’ See lon Ezra, D. Kim., Tan- 
chun, Aharb., in Poe. 

i. 1 6 Zeph. 11. 11. 


al. A 
18. John iv. 21, 23, 24. 68. Matt. xx. 41, 43. 
9 Jd. vu 11, 12. 


shall be offered unto my rJoha a. ot, 38, 


name, and a pure offering : Rese 


tion of cruelty in their divorcing of their 


wives, that they Smurried the daughter of a 
strange god. The worship of those Jews who 
remained, out of secular interests, in foreign 
countries, could not be represented as the 
“ pure offering ;” for they made no offerings : 
then as now, these being forbidden out of Je- 
rusulem; nor would the worship of such 
Jews, as were scattered in the large empire 
of Persia, be contrasted with that at Jerusa- 
lem, as the pure worship; else why should 
the Jews have returned? It would have been 
an abolition of the law before its time. Mal- 
achi prophesies then, as had Micah, Isaiah, 
Zephaniah *, of a new revelation of God, 
when, and in which, men should worship 
Him, every one from his place, even all the isles 
of the heathen. 

Our Lord Himself explains and expands 
it in His words to the Samaritan woman ; 
7 Woman, believe Me, the hour cometh, when ye 
shall neither in this mountain, nor yet at Jeru- 
salem, worship the Father.—The hour cometh, and 
now is, when the true worshipers shall worship 
the Father in spirit and in truth ; for the Father 
seeketh such to worship Him. God isa Spirit: 
and they that worship Him must worship Him in 
spirit and in truth, and declared the rejection 
of the Jews, sealing their own sentence 
against themselves, * I say unto you, The king- 
domof God shall be taken from you, and given 
to a nation bringing forth the frurtsthereof ; and 
before, *Dfany shall come from the East and 
West, and shall sit down with Abraham and 
Isace and Jacob in the kingdom of heaven, and 
the children of the kingdom shall be cast out ‘to 
outer darkness. 

Incense shall be offered unto My name, lit. £ 
think, there shall be incense, oblation made unto 
My name [this is a mere question of construc- 
tion °), and a pure oblation. 


30 wd DP? are, I think most probably, two in- 
dependent impersonal passive participles, taken as 
future, “ will be incensed, offered [wird gerduchert, 
dargebrachtas Ewald J (Lehrb. 295 a) Smin, “there 
is begun,” TIt#, “there Is wasted,” 3¥? “there 
fs spoken" (Ps. Ixxxvil. 3), and this place. Tan- 
chum praises Abuwalid for taking Vpn as a 
DOUn == mVOpP (Lib. Rad. col. C34). He adds,“ Tho 
rest (7}'N'}') take them as adjectives with an unex- 
pressed substantive.” This, I think right: for, al- 
though Ip might be ‘ what is incensed,’ and a0 
asubst., wart is used elsewhere of offering s sac- 


rifice, not of offering incense, and so wpa could 
not be the subject to it. 
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This sacrifice, which should be offered, is 
designated by the special name of meal-offer- 
ing*. God would not accept it from the 
Jews; He would, from the Heathen. It was 
a special sacrifice, ofléred by itself as an un- 
bloody sacrifice, or together with the bloody 
sacrifice. * Jt is most holy, as the sin-offering 
and as the trespass-offering. In the daily sacrifice 
it was offered morning und evening, with the 
lamb. As this was typical of the precious 
blood-shedding of the (pe: without spot upon 
the Cross, so was the menl-offering which 
accompanied it, of the Holy Eucharist. 

The early Christians saw the force of the 
prediction, that sacrifice was contrasted with 
sacrifice, the bloody sacrifices which were 
ended by the “One full periect and sufficient 
Sacrifice Oblution und Satisfaction” made by 
our Lord “on the Altar of the Cross for the 
sins of the whole world,” and those sacritices 
which He commanded to be made on our 
Altars, as a memorial of Him. So 8. Justin, 
who was converted probably A.D. 133, 
within 30 years from the death of S. John, 
says, “*God has therefore beforchind de- 
clared, that all who through this name offer 
those sacrifices, which Jesus, Who is the 
Christ, commanded to be offered, that is to 
say, in the Encharist of the Bread and of the 
Cup, which are offered in every part of the 
world by us Christians, are well-pleasing to 
Him. But thosesacrifices, which are offered 
by you and through those priests of yours, 
He wholly rejects, saying, And I will not 
accept your offerings at your hunds. For from 
the rising of the sun even to the going down of 
the same, My Name is glorified among the Gen- 
tiles ; but ye profane it? 

He points out further the failure of the 
Jewish explanation us to their sacrifices, in 
that the Church was everywhere, not so the 
Jews. “*You and your teachers deceive 
yourselves, when you interpret this passage 
of Scripture of those of your nation who 
were in the dispersion‘, and say that it 
speaks of their prayers and sacrifices made 
in every place, as pure and well-pleasing, 
and know that you speak falsely, and 
endeavor in every way to impose upon 
yourselves; first, because your people are 
not found, even now, from the risin:: to the 
setting of the sun, but there are nations, in 
which none of your race have ever dwelt: 
whilst there is not one nation of men, whether 
Barbarians, or Greeks, or by whatsoever name 
distinguished, whether of those (nomads) 
who live in wagons, or of those who have no 
houses, or those pastoral people that dwell 
in tents, among whom prayers and thanks- 
givings are not offered to the Father and 


1 Lev. fi. 7 (14 Eng.) sqq. 

21b. vi. 17. [10. Heb} 

3 Dual. c. Tryph. 2 117 pp. 215, 216 Oxf. Tr. also 228, 
aA 104, 105. Ib. 

*The Jews then must have interpreted it of 
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Creator of all things, through the name of the 
crucified Jesus. And you know that at the 
time when the prophet Malachi said this, 
the dispersion of you through the whole 
world, in which you now are, had not yet 
taken pee as is also shewn by Scripture.” 

S. Ireneus in the same century, “5 He 
took that which is part of the creation, viz. 
bread, and gave thanks, saying, This is My 
Body. And the Cup likewise, which is of 
the creation which appertains unto 
professed to be His own Blood, and taught 
men the new oblation of the New ‘lesta- 
ment; which the Church receiving from the 
Apostles offers unto God in the world :—unto 
Him Who giveth us nourishment, the first- 
fruits of His own gilts, in the New Testa- 
ment; of which in the twelve prophets 
Malachi gave beforehand this intimation 
[quoting Mal. i. 10, 11] ;, Most evidently inti- 
muting hereby, that while the former people 
should cease to muke offerings to God, in 
every place sacrifice should be offered unto 
Him, and that in pureness; His Name also 
is glorified among the Gentiles. Now what 
other name is there, which is glorified among 
the Gentiles, than that which belongs to our 
Lord, by Whom the lather is glorified, and 
mun is glorified? And Lecause man belongs 
to Ilis Own Son, and is made by Him, Ife 
calls him His Own. And as if some King 
were himself to paint an image of his own 
son, he justly calls it his own image, on both 
accounts, first that it is his son's, next, that 
he himself made it: so also the Name oj 
Jesus Christ, which is glorified in the 
Church throughout the whole world, the 
Father professes to be His own, both because 
it is His Son’s, and because He Himself 
wrote and gave it for the salvation of men. 
Because therefore the Name of the Son 
properly belonys to the Father, and in God 
Almighty through Jesus Christ the Church 
makes her offering, well saith He on both 
accounts, And in every place incense is offered 
unto My Name, and a pure sacrifice. And 
incense, John in the Apocalypse declares to 
be the prayers of the Saints. Therefore the 
offering of the Church, which the Lord hath 
taht to be offered in the whole world, is 
accounted with God as a pure sacrifice, and 
accepted of Him.” 

Tertullian contrasts the ‘“®sacerdotal law 
through Moses, in Leviticus, prescribing to 
the people of Israel, that sacrifices should 
in no other place be offered to God than in 
the land of promise, which the Lord God 
was about to give to the people Israel and to 
their brethren, in order that on Israel’s intro- 
duction thither, there should be there 


themselves in the present, and 20 of the times of 
Malachi atter the return of others from Babyton. 
S iy. 17. 5. pp. 356, 357. Oxf. Tr. Bee also his g- 
ment xxxvi. p. 554, 545, Oxf. Tr. Se. Jud. i. 6. 

$ p. 214 Edinb. Tr. Add c. Marcion. ii. 22. 


us, He 


CHAPTER L 


celebrated sacrifices and holocausts, as well 
for sins as for souls, and nowhere else but in 
the holy land ',” and this subsequent predic- 
tion of: “the Spirit through the prophets, 
that in every place and in every land there 
should be offered sacrifices to God. As He 
says through the angel Malachi, one of the 
twelve prophets, (citing the place).” 

S. Hippolytus, a disciple of S. Irensus, 
A.D. 220, martyr, ina commentary on Daniel, 
says that “* when Anti-Christ cometh, the 
sacrifice and libation will be taken away, 
which is now in every place offered by the 
Gentiles to God.’ The terms “Sacrilice 
offered in every place” are terms of Mulachi. 

S. Cyprian, in his Testimonies against 
the Jews, sums up the teaching of the passage 
under this head, “* That the old sacrifice 
was to be made void, and a new sucrifice 
instituted.” . 

In the “* Apostolic Constitutions,” the 
prophecy is quoted as “said by God of His 
cecumenical Church.” 

Eusebius says, “* The truth bears witness 
to the prophetic word, whereby God, reject- 
ing the Mosaic sacrifices, foretells that which 
shall be among us. or from the rising of the 
sun dc. We sacrifice then to the supreme 
God the sacrifice of praise; we sacrifice the 
Divine, reverend and holy oblation: we 
sacrifice, in a new way according to the New 
Testament, the pure sacrifice. The broken 
heart is also called a sacrifice to God—We 
sacrifice also the Memory of that great Sacri- 
fice, performing it according to the mysteries 
which have been transmitted by Him.” 

S. Cyril of Jerusalem ® speaks of it only as 
prophesying the rejection of the Jews and 
the adoption of the Gentiles. 

In the liturgy of 8. Murk’, it is naturally 
quoted, only, as fulfilled “in the reasonable 
and unbloody sacrifice, which al! nations offer 
to Thee, O Lord, from the rising of the sun 
to the setting thereof,” not in reference to 
the cessation of Jewish sacrifices. 

S. Chrysostom dwells on its peculiar force, 
coming from so late a prophet’ “ Hear 
Malachi, who came after the other prophets. 
For I adduce, for the time, no testimony 
either of Isaiah or Jeremiah or any other 
before the Captivity, lest thou shouldest say 
that the terrible things which he foretold 
were exhausted in the Captivity. But I 
adduce a prophet, after the return from 


1Lev. xvii. 1-6, Deut. x1i. 5-14, 26, 27. 

2 Interpret. in Dan. n. xxu. p. 110, published from 
the Chistian codex of cent. x. in Daniel sec. LXX. 
Rome 1772, The passage is quoted loosely by 8. 
Jerome in Dan. c. 9. Opp. v. 689. Vall. 

8 Testim. ad Quirin. t. 16. pp. 23and 31. Oxf, Tr. 

4yi1. 30 [on their age. especially of that of their 
substance, see Pusey, The Real Presence the doc- 
trine of the early Churen pp. 605-609.) 

6 Dem. Ev. i.10. fin. He also quotes the passage 
in proof of the abolition of the Jewish sacrifices, 
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Babylon and the restoration of your city, 
prophesying clearly about you. For when 
they had returned, and recovered their city, 
and rebuilt the temple and performed the 
sacrifices, foretelling this present desolation 
then future, and the taking away of the 
sacrifice, Malachi thus speaks in the Person 
of God [ver. 10 fin—I2 beg.]. When, oh 
Jew, happened all this? When was incense 
offered to God in every place? when a pure 
sacrifice ? Thou couldest not name any other 
time, than this, after the Coming of Christ. 
If the prophet foretelleth not this time and 
our sacrifice, but the Jewish, the prophecy 
will be against the law. For if, when Moses 
commandeth that sacrifice should: be offered 
in no other place than the Lord God should 
choose, and shutteth up those sacrifices in one 
place, the prophet says that incense should 

¢ offered in every place and a pure sacrifice, 
he opposeth and centradicteth Moses. But 
there is no strife nor contention. For 
Moses speaketh of one sacrifice, an! Malachi 
of another. Where doth this appear? [From 
the place, not Judea only; from the mode, 
that it should be pure; from the offerers, not 
Israel, but the nations,] from East to West, 
shewing that whatever of earth the sun 
surveys, the preaching will embrace.—He 
calls the former sacrifice impure, not in its 
own nature but in the mind of the offerers ; 
if one compares the sacrifice itself, there is 
such a boundless distance, that this [that 
offered by Christians] might in comparison 
be called ‘ pure.’” 

Even the cold, but clear, Theodoret has, 
“9 Foretelling to the Jews the cessation of 
the legal priesthood, he announces the pure 
and unbloody sacrifice of the Gentiles. And 
first he says to the Jews, I have no pleasure tn 
you, saith the Lord of hosts, and I wiil not accept 
a sacrifice at your hands. Then he foreshews 
the piety of the Gentiles, For from the rising 
of the sun &c, (Mal. i.11.) You then I will 
wholly reject; for I detest altogether what 
you do. Wherefore also I reject the sacrifice 
offered by you ; but instead of you, I have the 
whole world to worship Me. For the dwell- 
ers in the whole earth, which the rising and 
setting sun illumines, will everywhere both 
offer to Me incense, and will sacrifice to Me 
the pure sacrifice, which I love. For they 


‘shall know My name and My will, and shall 


offer to Me reverence due. So the Lord said 


8Ad, Jud. v. 12. Opp. i. 647, 48 M 
his Expos. in Ps. 112. n. 2. Opp. v. 288, 289, and Quod 
Christus sit Deus Opp. j. 682, “Seexe thon, haw 

lainly he both cast out Judaism and exhibited 

hristianity effulgent and extended over the whole 
world?” Sad. loc. 
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‘for my name shall be great 
among the heathen, saith 
the Lorp of hosts. 

12 4] But ye have pro- 
faned it, in that ye say, 
"The table of the Lorp 
ag polluted: and the fruit 


Before 
CHRIST 
cir, 397. 


tIsal. 66, 19, 20. 


Uver. 7. 


tothe Samaritan woman, Woman, beliere Me, 


that the hour cometh and now is, when neither in 
this mnuniain, nor in Jerusalem shall ye worship 
the Futher—The blessed Paul, being in- 
structed in this, says, + J will that men pray 
everywhere &c, und the Divine Malachi clearly 
taught us in this place the worship now 
used ; for the circumscribed worship of the 
riests is brought to an end, and every place 
8 accounted fit for the worship of God, and 
the sacrifice of irrational victims is ended, 
and {fe, our spotless Lamb, Who taketh 
away the sin of the world, is sacrificed.” 
Lastly, S. Augustine, “? Malachi, pro- 
phesying of the Church which we see pro- 
payuted through Christ, says most plainly to 
the Jews in the person of God, I have no 
pleasure in you, and will not receive an offering at 
your hands. for from the rising of the sun Le, 
ince we see this sacrifice through the 
riesthuod of Christ after the orJer of 
elchisedek, now offered to God in every 
place from the rising of the sun to its set- 
ting; but the sacrifice of the Jews, of which 
it is suid, I h-we no pleasure in you, neither wit 
L accept un offering from your hinds, they can- 
not deny to have ceased; why do they yet 
expect another Christ, since what thev read 
ag prophesied and see fulfilled, could not be 
fultille.|, except through Him?” 
12. And ye have profaned {3 are habitually 
profaning it}, in that ye sry. It was the daily 
result of their daily lives and acts. “4 It is 
probable that the priests did not use such 
words, but that by their very deeds, they 
proclaime:l this uloud: as in the, The fool hath 
said in his heart, There is no God. For in that 
he is seen to, be a despiser, though he say it 
not in words, yet, by their very deeds and by 
the crookedness of their lives, they all-but 
ery out, ‘here is noGod. For they who live 
us though God beheld not, and do all things 
recklessly and unholily, by their own di 
and works deny God. So they who are not 


11 Tim. ii. 8. 
ayn Doon on 
48. Cyr. 


6S. Matt. v. 23, Heh, xiii. 10. 71 Cor x. 21, 

88 Ignat. ad Philad. n. 4. p. 32. Cotel. 

° This too is one of the Tikkuné Sophcrim, as if, 
had it not been profane, the prophet would have 
Raid, at MMe. On the character of these hypothetic 
corrections, see on Hab. i. 12. p. 180. n. 17, 


w This is the one sense of bra, which occurs in 34 


2de Civ. Dei. xviii. 35. 3. 


§ Ezek. xliv. 16. 
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i : Before 
thereof, even his meat ts ree 
contemptible. cir. 397. 


13 Ye said also, Behold, 
what a weariness is it / 
|Jand ye have snuffed attOr, whereas ye 
it, saith the Lorp of bans race 
hosts: and ye brought 


earnest to preserve to the holy Altar the 
reverence becoming to it, by the very things 
which they do, say, 

Lhe tuble of the Lord is despised. Not the 
tuble of shewbread, since it is so called in 
reference to the sacrifice offered thereon. 
Ezekiel had probably s0 called the altar, 
which he saw in his vision of the new tem- 
ple’. It is what was before culled the altar ; 
an altar, in regard to the sacritices offered to 
God; a table, in regard to the foud of the 
sacrifice therefrom received. Both names, 
“altar®” and “table™ being received in 
the New Testament, both were received in 
the early Chureh. For each represente.] one 
side of the great Encharistic action, us it is a 
Sacrifice and a Sacrament. But the title 
“altar” was the earliest § 

It may be here a different profuneness of 
the privsts. They connived at the sin of the 
people in sacrificing the maimed animals 
which they brought, and yet, since they had 
their food from the sacrifices, and such ani- 
mils are likely to have been neglected and 
ill-conditioned, they may very probably have 
complained of the poverty of their lot, and 
dlespised the whole service. For the words 
used, ifs produce, the eating thercof is contempt- 
ible belong to their portion, not to what was 
consumed by fire. With this agrees their 


% 
18. What a weariness! What an onerous 
service it is!’ The service of God is its own 
reward. If not, it becomes a greater toil, 
with less reward from this earth, than the 
things of this earth. Our only choice is be- 
aur ss ae and vetad faf ; 

ye have snuffed [pu at u%°, i.e. at 
the altar; asa thine cae tible. Ye have 
brought that which was taken by violence, In 
despising any positive law of God, they 
despised the lawgiver; and so, from con- 
tempt of the ceremonial law, they went 
on to break the moral law. It were in- 


reparate passages (beside two met. Job. xxiv. 19, 
Pr. iv.16.) It is used specially of the robbery of 
the poor, whether by wrong jiidgment (Eccl. ¥. 7, 

eb.) Is. x. 2) or open violence. The meaning 
‘torn ” was gained, as if the animal had been car- 
ried «ff by beasts (énpidAwtov), the eating of which 
was forbidden, Ex. xxii. 30, Lev. vii. 24, xxli. 8. 
Ezek. iv. 14, xliv. 31. But this had its own name, 
1970, and could not be used in sacrifices, since it 


was dead already. 
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Before 


that which was torn, and 
the lame, and the sick: 
thus ye brought an offer- 
z Lev. 22, 20, &c. ing: *should I accept this of 
your hand? saith the Lorp. 
14 But cursed be ” the 
deceiver, || which hath in 


J ver, & 
| Or, in whose 
flock is. 


had taken from the rich. “God,” it was 
said to such an one, “rejects the ‘gifts ob- 
tained by violence and robbery. He loves 
mercy, justice and humanity, and b the 
lovers of tnese only will He be worshiped.” 
“1 He that sacrificeth of a thing wrongfully 
gotten, his offering is ridiculous, an the 
gis of unjust men ure not acce ted. The 

ost High is not pleased with the offerings 
of the wicked, neither is He pacified for sin 
by. the multitude of sxeritices, | Whoso 
bringeth an offering of the goods of the poor 
docth us one that killeth the son before the 
father’s eyes.” 

14. Curscd is the deceiver. “? The fraudu- 
lent, hypocritical, false or deceitful dealer, 
who mikes a show of one thing, and doth or 
intends another, nor doth to his power what 
he would make a sas of doing 5 as if he 

could deceive God in doing in His service 
otherwise than He required, and yet be ac- 
cepted by Him.” The whole habit of these 
men was Cr to break with God, but to keep 
well with Him on as easy terms as they 
could. They even went bey ond what the law 
required in making vows, probably for some 
temporal end, and then substituted for that 
which had typical perfection, the less valua- 
ble animal, the ewe*, und that, diseased. It 
was probably, to prevent self-deceit, that the 
law commanded that the oblution for a vow 
should be *a male without blemish, perfect ; lest 
(which may be a temptation in impulsive 

vows) repenting of their vow, they should 

poe themselves, that they had vowed 
ess than they had. Ordinarily, then, it 
would not have been allowed to one, who 
hail not the best to offer, to vow at all. But, 
in their alleged poverty, the prophet sup- 
poe that God would so far dispense with 
own law, and accept the best which any 


1 Ecelus. xxxiv. 18-20. 2 Poc. 

3 NNW fem. for NNN, as NW for Nw, 
Kegs i. 15. and nay Lev. Ii. 6, Ewald Lehrb. n. 
188. p. 495 ed. 8. Keil would read nny (mase.) and 
make it a separate case, “the deceiver, whereas in 


deed a mockery of God, to break a law 
whereby He bound man to man, and there- 
from to seek to appease Himself. Yet in 
rough times, people, even in Christianity, 
have made their account with their souls, by 
giving to the poor a portion of what they 
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his flock a male, and vow- 
eth, and sacrificeth unto 
the Lord a corrupt thing : 
for *I am a great King, «Ps. 4:.2. 
saith the Lorp of hosts, ities 
and my name is dreadful 

eiinone tee neat kote the heathen. 


Before 
CHRIST 
eir. 397. 


one "Gave Wuad, ‘although 14 did uot come: pi to thst Deg it did not come up to that 
law. Hence the clause, which hath in his 
flock a male, “*®If thou hast not a_male, that 
curse in no wise injureth thee. But saying 
this, he sheweth, that they have what is best, 
and offer what is bad.” 

They sinned, not against religion only, but 
aguinst justice also. “For as a merchant, 
who offers his goods at a certain price, if he 
supply them afterward adulterated and cor- 
rupted, is guilty of fraud and is unjust, so he 
who promised to God a sacrifice worthy of 
God, and, according to the law, perfect and 
sound, is fraudulent and sins against justice, 
if he afterward gives one, defective, muti- 
lated, vitiated, and is guilty of theft ina 
aacred thing, and g0 of sacrilege.” 

Clergy or “all who have vowed, should 
learn hence, that what they have vowed 
should Le given to God, entire, manly, per- 
fect, the best—For, reverence for the su- 
preme and Divine Majesty to Whom they 
consecrate themselves demundeth this, that 
they should offer Him the highest, best and 
most perfect, making themselves a whole- 
burnt-offering to God.” 

“TThey who abandon all things of the 
world, and kindle their whole mind with the 

fire of Divine love, these become a sacrifice 
and a whole-burnt-offering to Almighty 
God.” “® Man himself, consecrated an nd de 
voted in the name of God, is a sacrifice.” Ile 
then offers a corrupt thing who, like Ana- 
nias, keeps back part of the price, and is the 
more muilty, because, while it was his own, 
it was in his own power. 

I ama great King. “As God is Alone 
Lord through His anion Providence and 
His intrinsic authority, so He Alone is King, 
and a King so great, that of His greatness or 
dignity and perfection there is no end. vt 

‘My Name is dreadful among the heathen, Ab- 
sence of any awe of God was a central defect 
of these Jews. They treated Him, as they 
would not a fellow-creature, for whom they 
had any respect or awe or fear. Some re- 
maining instinct kept them from parting 


his flock {8 a male; and he who voweth &c.:” but 
then nothing would be said, wherein the deceit 
conxiate 
4 Levit. xxii. 19, 21. S Lap. 
73. Hee: in Ezek. L. i. Hom, “rit. so. Opp. i. 805 


Ben. 
88, ag de Civ. Dei. x. 6. L. 9 Dion. 


CHAPTER II. 


cir. 897.1 He sharply reproveth the priests 
for neglecting their covenant, 
11 and the people for idolatry, 
14 for adultery, 17 and for 
infidelity. 
ND now, O ye priests, 
this commandment is 
for you. 
2 °If ye will not hear, 


s Lev. 26. 14, &e. 
Deut. zs, 15, 
&e. 


with Him; but they yielded a cold, weari- 
some, heartless service. Malachi puints to 
the root of the evil, the ignorance, how 
awful God is. This is the root of so much 
irreverence in poople’s theuries, thoughts, 
conversutions, systems, acts, of the present 
day also. They know neither God or them- 
selves. The relation is summe.l up in those 
words to x saint’, “ Knowest thou well, Who 
Tam, and who thou art? Iam Ie Who Is, 
and thou art she who is not.” So Job says 
in the presence of God, *f have heard of Thee 
by the hearing of the ear, but now mine eye seeth 
Tnee: wherefore Iabhor myself and repent in 
dust and ashes. To correct this, God, from 
the beginning, insists on the title which He 
gives Himself. *Cireameixe the foreskin of 
your hearts and be no more stitf-necked: for the 
Lord your God is God of gods and Lord of 
lords, the grent God, the mignty and the terrible ; 
and in warning, ‘Jf thou wilt not observe to 
do all the words of this law that are written 
tn this book, that thou mayest fear this glorious 
and fearful name, The Lord thy God, then 
the Lord thy God will make thy plagues won- 
derfiul &e. 

I. 1. And now this is My commandment 
unto yor, not a commandment, which He 
give them, but a commandment in regard to 
them. As Gol said of old, upon obedience, 
® £ will command My blessing unto you, 80 now 
He would commian-l what should reach them, 
buta curse. “® {Te returns from the people 
to the priests, xs the fountain of the evil, 
whose carelessness about things sacred he 
hal rebuked before. Let the priests of the 
new law hear this rebuke of God, anid con- 
ceive it dictated to them by the Holy Spirit 
to hear, from whom God rightly requires 
greater holiness, and so will punish them 
more grievously, if careless or scandalous in 
their office.” All Christians are, in some 
sense, 'a royal, holy priesthood, over und above 
the special “Christian priesthood;” os the 


1. Catherine of Sienna. 2 Job xii. 6, €. 

* Deut. x. 16, 17, vii. 21. Nehemiah uses it in his 
pravers (i. 5, ix, 32) ard Daniel (ix 4.) It occurs 
also Neh. iv.8 (14 Eng.) Px. xivii, 3, Ixviii. 36, Ixxxix. 
8, xevi. 4, xeix. 3, exi. 9, Zeph. ii. 11. 

4 Deut. xxviii. 53, 59. 
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Jews, over and above the special priesthood 
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MALACHI. 


and if ye will not lay 7 to ‘ Tiere 
heart, to give glory unto __cir. 397. 


my name, saith the Lorp 
of hosts, I will even send 
a curse upon you, and [ 
will curse your blessings : 
yea, I have cursed them 
already, because ye do not 
lay it to heart. 


of Aaron, were a * kingdom of priests. Whit 
fullows then belongs, in their degree, to them 
and their duties. 

2. If ye will not lay to heurt, viz. the rebukes 
addressed to them, to gire glory to God. For 
the glory of Gol is the end and aim of the 
priesthood. This should be the principle 
and rule of their whole life, “® to the greater 
glory of God.” £ will send the curse upon you, 
viz. that which He had threatened in ‘the 
Jaw upon disobedience ; and will curse your 
blessings, will turn your blessings into a curse. 
IIe does not say, I will send you curses in- 
stead of blessings, but, I will make the bless- 
ings themselves a curse. "The things which 
should have been to their wealth became to them 
an occasion of Feed y to the proud, the 
things which lift them up; to the gluttonous, 
their abundance; to the avaricious, their 
wealth; which, if used to the glory of God, 
become blessings, do, when self not God is 
their end, by God’s dispensation and Provi- 

dence, become 2 curse to them. “The 
| goals of nature, the goods of fortune, the 
| goods of the Church allowed to you, I will 

turn to your greater damnation, permitting 
you to abuse them to pride; and your dam- 
nation shall be the more penal, the more 
good things ye have received frum Me. 

Whence Christ declares in the Gospel, 

Unto whomsoerer much is given, of him shall 

be much required.” 

Yer, I have cursed them [lit. it], i.e. each 
one of the blessings, already. “Gail's judg- 
ments as well as His mercies are individual 
with a minute care, shewing that it is His 
doing. The curse had already gone forth, 
and had begun to seize upon them from the 
time that they hegan to despise His Name. 
Ilis judgments do not break in at once, but 
little by little, with warnings of their ap- 
proach, that so we may turn to Him, and es- 
cape the wrath to come. 


6 Lev. xxv. 21, D935 “"N999 NN Ny. 
6 Lap. 71 8. Pet. it. 9. 8 Ex. xix. 
®*“Ad majerem Dei. gloriam," the motto of 8. 

Ignatius Loyola. 

10 Px, Ixix. 23, 
« 4 Dion. 


228, Luke xii. 48. 
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Or, reprove. {spread dung upon your 
Pts ti faces, even the dung of 
your solemn feasts; and 


JOr, it shat! || one shall >take you away 
take youaway “., .« 
to it. with it. 

>1 Kin. 14. 10, 


4 And ye shall know 


3. Lo, I will rebuke the seed! for your sake, 
ive. that it should not grow. He Who work- 
eth by His sustaining will ull the opera- 
tions of nature, would at His will withhold 
them. Neither priests nor Levites cultivated 
the soil; yet, since the tithes were assigned to 
them, the diminution of the harvest affected 
them. The meul-offering too was a requisite 
part of the sacrifice”. 

And spread dung upon your faces, the dung 
of your solemn feasts, or, of your sacrifices‘. It 
was by the law carried without the camp 
and burned with the animal itsclf. The 
had brought before the face of God qoiitined. 
unfitting sacrifices; they should have them 
cast back, with their refuse, upon them; 
“8 93 a lord that rejecteth a gift, brought to 
him by his servant, casts it back in his face.” 
“8 Of your sacrifices, not of Mine; for I am 
not worshiped in them: ye seek to please, 
not Me, but yourselves.” So God said of 
Eli, * them that honor Me I will honor, and they 
that despise Me shall be lightly esteemed. 

And one shall take you away with it, lit. to it, 
They should be swept away, as if they were 
an appendage to it, as God said, °I will take 
away the remnant of the house of Jeroboam, as a 


man taketh away a till all be gone. As are 
the offerings, so shall it be with the offerers. 


4, And ye shall know that I have sent this 
commandment unto you: this, which He had 
just uttered. They who believe not God 
when threatening, know that He is in earn- 
est and not to be trifled with, through His 

unishing. That My covenant might be with 
Tei, God willed to punish those who at 
that time rebelled against Him, that He 


1Kell objects to this rendering of the text and 
adopts the punctuation })%;} from Ixx. Aq. Vulg. 
* the arm,” i. e. render it useless and incapable of 
discharging its office. But when yy) is used of 
other than men themselves, it is a whole, as to 
which the metaphor is used,” either being animate, 
as “the devourer,” Mal. fii. 11, or pictured as ani- 
mate, as “the sea,” Ps. cvi. 9. Nah. i. 4. 

28ee also Joel i, 13. fi. 14. 

3713 is only used of the dung, as it Hes in the 
animal killed for sacrifice, Ex. xxix. 4, Lev. iv. 11, 
viii. 7, xxi. 27, Nu. xix. 5, and here. 

43m is certainly the animal sacrificed at the 
feast, Ex. xxiii. 18, Ps. cxviii. 27, and so probably 
here. So Kim. 


that I have sent this com- 
mandment unto you, that __cir. 397. 
my covenant might be 
with Levi, saith the Lorp 
of hosts. 

5 °My covenant was+Num. 25.12. 
with him of life and gna 


peace; and I gave them 


might spare those who should come after 
them. He chastened the fathers, whoshewed 
their contempt toward Hin, that their sons, 
taking warning thereby, mi ht not be cut off. 
He continues to say, what the covenant w 
which He willed still to be, if they woul 
repent. 

5. My covenant was with him life and peuce ; 
lit. the life and the peace ; that, which alone 
is true life and peace. The covenunt wns not. 
with Levi himself, but with Aaron, his re 
presentative, with whom the covenant was 
made in the desert, as is indeed here ex- 
pressed; and, in him, with all his race’ 
after him, who succeeded him in his office; 
as, when it is said, that "Aaron and his sons 
offered upon the allur of burnt offering, it must 
needs be understood, not of Aaron in person 
alone and his sons then living, but of any of 
his race thet succeeded in his and their 
room. So our Lord promised to be with 
His Apostles, ! always to the end of the world, 
i. e. with them and those whom they should 
appoint in their stead, and these othe 
until He should Himself come G 
promised, if they would keep the law, that 
they should live in peace on the earth ; yea, 
that they should have peace of mind and a 
life of grace. Life is an indefectible being, 
which man does not forfeit by sin, to whic 
death is no interruption, changing only the 
place of the soul’s life. 

And I gave them to him, in, or as, fear, 
“13 Fear, not servile but filial and pure, as 8. 
Paul bids Christians, “work out your own sal- 
vation with fear and trembling.” God gave 
them an awful gift, to be held with fear 


6 Abarb. Poc. SRib. 71 Sam. if. 30. 
81 Kgs xiv. 10. 


*Keil gays that T)'T} means indeed to “exist,” 
but not to “continue existence.” But the contin- 
uance is involved in the existence in the future, 
for the being in the future involves the continue 
being. His own rendering, “that this should be 
My covenant with Levi;” requires a more definite 
subject; and it should rather be, “that My -cove- 
nant with Levi should come to this.” In ver.5, 6 
he speaks of the past emphatically, “ My covenant 
was with him,” “the law of truth was in his 
mont .”" So it shall be with you, if you become 

ike him. 


30 By the art. in "YOM v.8. See Num. xxv. 12, 13. 


21 Chr. vi.49. 2S, Matt. xxviii. 20. 1% Dion. 
14 Phil, ii. 12, 
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Before a : 
CHRI ST to him ‘for the fear where 
cir. 397, with he feared me, and 


¢Deut. 33. 8,9. was afraid before my name. 


and awe, for its very preciousness, as one 
would hold auxiously what is very precious, 
yet very fragile and easily marred. 

And he feared Me, and was afraid before My 
Name. Malachi unites two words, the second 
expressive of strong fear, by which a man is, 
as it were, crushed or broken. They are 
often united in Hebrew, but as expressing 
terror, which men are bidden not to feel 
before men. Toward man it is ever said, 
1 fear nol, neither be ye dismayed ; toward Gol 
Alone, it is a matter of praise. Man's high- 
est fear is too tittle; for he knows not, Who 
God is. So Isaiah says, ? Fear ye not their 
fear [the fer of this people], nor be afraid. 
Sanctify the Lord of hosts Himself, and let Him 
be your fear and let Him be your dread. 
“3What can be more precious (than this 
fear)? For it is written, ‘ He who feareth the 
Lord will be rewarded. ‘>The fear of the 
Lord is honor and glory and gladness and a 
crown of rejoicing.’ Ile saith, the fear, where- 
with he fearcth Me and was afraid, i.e. he re- 
ceived the fear of Gol in his whole heart 
and soul. For these reduplications and em- 
phases suggest to the hearer how rooted in 
virtue are those thus praised.” 

6. The law of truth was in his mouth. Apart 
from those cases, which were brouzht to the 
priests at the tabernacle’, in which their 
voice was the voice of God through them, to 
teach the law was part of the office both of 
the priest and Levite. Of the priest (sod 
says; "that ye may teach the children of Isruel 
all the statutes, which the Lord hath spoken unto 
them by the hand of Moses: of the tribe of 
Levi generally Moses says, ® They shall teach 
Jacoh Thy judgments and Israel Tay law. 
After the schism of the ten tries, a prophet 
says to Asa, that Jsravl had ° for a long time 
been without the true God and without a teach- 
ing priest and without law. They are evil 
times, of which Ezekiel says, the law shall 
perish from Ure priest; and God says of cor- 
rupt priests, '' The priest said not, where is the 
Lord? and they that handle the law knew Me 
no. ™ They did violence to My law. On 
their return from the captivity Ezra was 
known to Artaxerxes as a scribe of the law 
of the God of heaven, and he looked upon him 
apparently, as one who should keep the peo- 


1Dent. i. 21, xxxi. 8, Josh. 1.9, x. 25,1 Chr. xxii. 
13, xxviii. 20, 2 Chr. xx. 15,17, xxxii. 7, Is. li. 7, Jer. 
xxii. 4, xxx. 10, xlvi. 27, Ez. li. 6, dii. 9. 

2 Is. vini, 12, 13. 3S. Cyr. 4Pr, xiii. 13. 

5 Reelus, i. 11. 

6 Deut. xvii. 9, 10,11, xix.17; (ndd Deut. xxi. 5, 
Ezek. xliv. 23, 24.) hence the use of O'5N Ex. 
xxi. 6, xxii. 7, 8. 


MALACHI. 


° Before 
6 The law of truth erie 
was in his mouth, and in- __ cir. 307. 


iquity was not found in«Deut. 3s. 10, 


ple in good order by teaching it. ™ Thou, 
czra, after the wisdum of thy God which ia in 
thy hand, set mayistrates and judges, which may 
judge all the people which are beyond the river, 
all such as know the laws of thy God, and teach 
ye them that know them not: and whosoever will 
not do the luw of thy God or the law of the king, 
let judgment be executed specdily upon him. 
Ezra says of himself, that he had prepared 
his heart to seek the luw of the Lord and to do it 
and to teach in Israel statutes and judgments, 

“16 God’s "law is the truth: the true doc 
trine of this law did he teach the people, 
and instruct them in the true meaning and 
intent thereof, that, according to the right 
rule, they might frame all their actions; 
nothing of it did he conceal from them, nor 
teach any thing contrary to it or false. This 
was in his mouth; nothing contrary to it 
was found in his lips.” 

And iniquity was not found in hia lips, Ve 
expresses the perfectness of thut teaching, 
first positively, then negatively. The true 
priest taught truth without any admixture 
of wrong. “" Not he only is a betrayer of 
the truth, who, transzressing the truth, 
openly teaches a lie for the truth; but he 
too, who does not freely utter the truth, 
which he ought to utter freely, or who does 
not freely defend the truth which he ought 
to defend freely, is a betrayer of the truth. 
For with the heart man believeth unto right 
enusness, and with the mouth confcasion is made 
unto salvation.” “ Nothing,” says S. Am- 
bruse ® to the Emperor Theodosius, “is so 
perilous to the priest with (sod, so disgrace- 
ful with men, as not to utter freely what he 
thinks. For it is written, "I spake of Th 
testimonies before kings, and was not ashamed, 
And therefore a priest’s silence ought to dis- 
please your Clemency ; his freedom, to please 
you. For you are involved in the peril of 
my ochre art aided by the good of my free 
speech. 

P He walked with Me. To awe of God, 
truthfulness of teaching, he adds a devout 
continual intercourse with God. Like the 
patriarchs of old, Enoch and Nouh, he 
*? walked with God. He not only lived in the 
Presence, but walked up and down with 
Him, through his whole life, as a Friend; 


99 Chr. xv. 3. 

M Jor, ii. 8. 
13 Ear, vii. 12, 21. 
1 Ps. extx. 142. 


TLev. x.11. ®Deut. xxxiii. 10. 


0 Ezek, vii. 26. 


Ben. 


10, 
2S. Ambr. Ep. xi. ad Theod. n. 2. 3. Ben. L. 
2 Ps, exix. 46, =Gen. v. 24, v1. 9% 


CHAPTER II. 


CHRIST . ‘ 
cir. 397._ me in peace and equity, 
t Jer. 23. 22, ca ¢ 
Jam.s.20. and did ‘turn many away 
s Lev. 10. 11. 


Deut. 17. 9, 10. from iniquity. 


& 24.8, : 2 
Ezra 7. 10. 7 ®For the priest’s lips 
Jer. 18, 18. Hag. 2. 11, 12. 


“having respect in all things to Him and 


His glory.” 

In and equity. The inward 
with God overflowing in peace to men. The 
brief words comprise the duties of both 
tables; as that, } Follow with all men, 
and holiness, without which no man shall see 
God ; 3 Live in peace, and the God of love and 
peace shall be with you ; * blessed are the peace- 
makers, for they shall be called the children of 
God. “‘*God’s covenant with him was of 

5; so he observed it on his part.” 
ven equity, or real considerate justice, would 
alienate those, whom it found wrong, so he 
joins with it peace, that even equity was not 
administered but with love. “®To have 
peace with God, what is it but to will to be 
mended and to do what He willeth, and in 
nothing to offend Him?” 

And turned away many from iniquity. They, 
the true priests of the Old Testament then, 
were not satisfied with their own sanctifica- 
tion, but were zealous for the salvation of 
souls. What a history of zeal for the glory 
of God and the conversion of sinners in 
those, of whom the world knows nothing ; 
of whose working, but for the three words ! 
in the closing book of the Old Testament, 
we should have known nothing! The Pro- 

hets upbraid the sins of the many; the 

salms are the prayers given to and used by 
the pious; such incidental sayings as these, 
record some of the fruits. “ Be of the disci- 
ples of Aaron,” said Hillel’, “who loved 
peace and followed peace; and who loved 
men and brought them near to the lew.” 
Yet even under the Gospel S. Gregory com- 
plains, “* The world is full of priests; yet in 
the harvest of God the laborers are few. 
For we undertake the priestly office, but do 
not fulfill its work. We receive the fruit of 
holy Church in daily stipend, but labor not 
for the everlasting Church in preaching.” 
“20There are many priests,” says a writer in 
the IVth cent., “and few priests; many in 
name, few in deed. See then, how ye sit on 
your thrones; for the throne maketh not 
the priest, but the priest the throne; the 
place sanctifieth not the man, but the man 

1 Heb. xii. 14. Rom. xti. 1 $2 Cor. xiif, 11. 

oh matey e. ae Boe a S yer. 5. 6S, Cyr. 

Tyo Pwr DIN. 

8 Pirke Aboth c, 1, ¢ 13 Poe. 


°S. Greg. Hom. xvii. in Evang. 0. 3 and 8. Opp. i. 
1496, 1499. Ben. L. 
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should keep knowledge, ,, Before 
and they should seek the ° sor 
law at his mouth: ®for*Gal.4 

he is the messenger of the 

Lorp of hosts. 


the place. Whoso sitteth well on the throne, 
recelveth honor from the throne; whoso ill, 
doth injustice to the throne. Thou sittest in 
judgment. If thou livest well and teachest 
well, thou wilt be a judge of all; if thou 
teachest well and livest ill, thine own only. 
For by teaching well and living well thou 
instructest the people, how it cught to live; 
by teaching well and living ill, thou teach- 
est God, how He should condemn thee.” 
“1 We who are called priests, above the ills 
which we have of our own, add also the 
deaths of others. For we slay as many as 
we, in tepidity and silence, see daily go to 
death—He who is placed under thee dies 
without thee, when in that which causes his 
death, thou hast withstood him. For to 
that death, which thou hast not withstood, 
thou wilt be added.” 

7. For the priest's lips should kp knowledge. 
“12He assigns the reason for what he had 
just said, the law of truth was in his mouth; 
they had done what it was their duty to do; 
as in Ecclesiasticus it is said of Aaron; 
*13God gave unto him His commandments, 
and authority in the statutes of judgments, 
that he should teach Jacob the testimonies 
and inform Israel in His laws’ SoS. Paul 
requires of Titus to ordain such Bishops, as 
shall be able to ** exhort by sound doctrine and 
to convince gainsayers. ‘Wherefore S. Am- 
brose 5 calls the Bible, which contains the 
law of God, ‘the book of priests,’ as a 
cially belonging to them, to be specially 
studied by them. 8. Jerome notes that he 
says keep, not ‘give forth,’ that they should 

seasonably, and give their fellow-ser- 
vants meat in due season.” 

For he is the er (or angel] of the 
Lord of hosts. Malachi gives to the priest 
the title which belongs to the lowest order 
of the heavenly spirits, as having an office 
akin to theirs; as Haggai does to the pro- 
phet "6, as an extraordinary messenger of God ; 
and S. Paul tells the Galatians, *! ye received 
me as an angel of God, as Christ Jesus; and 
Christ, by 8. John, speaks to the Bishops of the 
seven Churches, good or bad, or of- mixed 
good and bad, as the angels "® of those Churches. 


10 Op. Imperf. in 8. Matt. exxifl, Hom. xliii. App. 
p. cixxxiii. Ben. L. 

8. Greg. Hom. in Ezek. L. i. Hom. xi. nn. 9. and 
11. Opp. i. 1285, L. 

33 Lap. 13 Ecclus. xly. 17. 4 Tit, 1. 9. 

48 de fide‘til. ¢. 15. n. 128. Opp. i. 519. Ben. 

36 Hagg. ii, 11. 1 Gal. iv. 14. 8 Rev. 1. 20. 
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ceere, 8 But ye are departed 
cir. 397.__ out of the way; ye ‘have 
 41Sam.2.17, caused many to || stumble 
lor fail inthe at the law; *ye have cor- 
tNeh. 13.99, rupted the covenant of 


Levi, saith the Lorp of 
hosts. 


“1Since in the heavenly hierarchy the 
order of Angels is the lowest, and in the 
Eucharistical hierarchy the order of the 
priesthood is the highest,” “? most truly is 
the priest of God called angel, i. e. messen- 
ger, because he intervenes between God and 
man, ind announces the things of God to 
the people; and therefore were the Urim 
and Thimmim placed on the priest’s breast- 
plate of judgment, that we might learn, that 
the priest ought to be learned, 2 herald of 
Divine truth.” Much more in the New 
Testament. “> Who, as it were in a day, 
can form one of earth, to be the defender of 
truth, to stand with angels, to give glory 
with rchangels, to transmit the sacrifices 
to the altur above, to be partaker of the 
priesthood‘ of Christ, to reform the thing 
formed, and present the image, to re-create 
jor the world above, to be a god® and make 
men partakers of the Divine Nature®?” 
“TT he priesthood is enacted on earth, but 
is ranked with the heavenly ranks. Very 
rightly, For not man, not angel, not arch- 
ingel, not any other created power, but the 
Paraclete Himself hath ordained this office, 
and persuaded them, while yet abiding in 
the flesh, to conceive the ministry of the 
Angels. Wherefore, he who is consecrated 
us priest, ought to be pure, as if he stood 
among the heavenly powers.” “®The 
throne of the priesthood is placed in the 
heavens, and he is entrusted with minister- 
ing things of heaven. Who saith this? 
The King of heaven Himself. Jor He 
saith, Waésoever ye shall bind on earth, shall 
be bound in heaven, and whalsoerer ye shall 
loose on earth, shall be loosed in heaven.—So the 
priest standeth in the middle between God 
and human nature, bringing down to us Di- 
vine benefits, and transmitting thither our 
supplivations,” 

8. But ye® are departed out of the way, 
“10 of knowledge, truth, equity, fear of God, 
which I appointed to Aaron and the Levites.” 
Ye have etused many to stumble at the law. Ile 
docs not simply say, in the law, but aé it. 
The law was what they stumbled at. They 


1 Dion. 33. Jer. 
*8. Greg. Naz. Orat. f1. n. 73. p. 48 Ben. 

* guvepevoortra, 

> Geov eocpevoy cat Geomajcovra, 528, Pet. i. 4. 


13. Chrys. de Sacerdotio iii. 4. Opp. i. 382 Ben. 


MALACHI. 


9 Therefore 'have I ,, Before 
also made you contempti- 
ble and base before all the11 sam. 2. 30. 
people, according as ye 
have not kept my ways, | Or, ies up 
but ||thave been partial 


Pi delay ted 
_ deb. ae 
in the law. jean 


did not only misunderstand the law, through 
the false teaching of the priests, as though it 
allowed things which in truth were sins (al- 
though this too); itself was their source of 
stumbling. «As Jesus Himself was « rock of 
offence whereon they stumbled, because 
through His Divine holiness He was not 
what they expected Him to be, so contrari- 
wise the luw became an offence to them 
throngh the unholiness and inconsistency of 
the lives and ways of those who taught it; 
much us we now hear Christianity spoken 
against, because of the inconsistency of 
Christians. So S. Paul saith to the Jews, 
The name of God is blasphemed amony the 
Gentiles through you, as it is written ; wil for 
the sins of _Ili's sons , men abhorred the offer- 
ina of the Lord. 

And have corrupted the covenant of Leri ; asit 
is said in Nehemiah, ° Lhey hare dejiled the 
priesthood, and the covenant of the priesthood aad 
of Levi, that covenant which was life and peace", 
and therefore forfeited them. 

9. Therefore have I made you contemptible. 
They had said in their hearts, 5 The table 0 
the Lord is contemptible. So God would 
requite them “'® measure for measure.” Yet 
not only so, but in their office us judges, 
against the repeated protestations in the law, 
"Liou shalt not respect the person of the poor, 
nor honor the person of the mighty, in righteous 
ness shalt thou judge thy neighbor ; * ye shall not 
respect persons in judgment; ™ thou shall not 
wrest judgment, he says, 

Ye have accepted persons in the lav. You 
have interpreted the law differently for rich 
and poor, or have put it in force aguinst the 
poor, not against the rich. It would include 
actual bribery; but there are many more 
direct offences against equal justice. How 
differently is the like offence against the 
eighth commandment visited upon the poor 
who have real temptation to it, and the rich 
who have none, but the lust of the eyes! 


“Crows he condones, vexes the simple dove.” 


That contempt which they cast upon God 
and His law, by wresting it out of respect to 


81d. in Ts. vi. 1. Hom. v. 1. Opp. vi. 132, 

FON, emphatic. 10 Lap. 
MW Rom. 1. 24. 121 Sam. {1.17. Poe, 3 Neh. xin. 20. 
Mii. 5, 159i, 7, 16 Kim. 7 Lev. x1x. 15, 
18 Deut. 1.17. 9 Ib. xvi. 19, 


CHAPTER II. 


crers, 10 Have we not all 
cir. 397._ one father? * hath not one 
"1 Cor. 8. 6. God created us? why do 
ajop3i.is, we deal treacherously 


every man against his 

brother, by profaning the 

covenant of our fathers? 
11 (| Judah hath dealt 


persons, that so they might gain favor and 


respect from them, so honoring them more 
than Him, and seeking to please them more 
than Him, will He cast back on them making 
them contemptible even in the eyes of those, 
from whom they thought by that means to 
find respect, 

10. Have we not all one Father’? Hath not 
one God created us? Malachi turns abruptly 
to another offence, in which also the priests 
set an evil example, the capricious dismissal 
’ of their Hebrew wives and taking other 
women in their stead. Here, as before, he 
lays down, at the outset, a general moral 

rinciple, which he applies. The one Father, 
bt appears from the parallel), is manifest] 
Almighty God, as the Jews said to our Lor 
2We have one Father, even God. He created 
them, not only as He did all mankind, but 
by the spiritual relationship with Himself, 
into which He brought them. So Isaiah 
speaks, ° Thus saith the Lord, that created thee, 
O Jacoh, and He that formed thee, O Israel. 
Every one that is called by My Name; I have 
created Him for Ay glory ; I have formed him ; 
yea I have made him. This people have I 
formed for Myself; they shall shew forth My 
praise. And from the first in Moses’ song, 

Js not He thy Father that created® thee? 
Hath He not made thee and established thee ? 
This creation of them by God, as His people, 
gave them a new existence, a new relation to 
each other; so that every offence against 
each other was a violation of their relation 
to God, Who had given them this unity, and 
was, in a nearer sense than of any other, 
the common Father of all. Why then, the 
prophet adds, do we deal treacherously, a man 
against his brother, to profane the covenant of our 
fathers? He does not yet say, wherein this 
treacherous dealing consisted; but awakens 
them to the thought, that sin against a 


1 Jews (Ibn E., Tanchum, Kim. Abarb. ap. Poe.) 
have understood the one father to be Jacob; S. Cyril, 
tobe Auraham. The parallelism ig, I think, evi- 
sive against loth. Although Abraham is spectally 
spoken of as their father, yee the appeal to that rela- 
tion would nor hold against tne marriage, condemned 
hero, since lhe was the father of the descendanta 
of Ishmael ac of Isaac, of the bitterest foes of 
Israel, the heathenish Edomictes. Ammon and Moab, 
inveterate persecntors of Icrael, were his near 
kindred. Ammonitesses and Moabitesyes were as 
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Before 

treacherously, and an ¢ PHYS > 
abomination is committed __cir. 397. 


in Israel and in Jerusa- 

lem ; for Judah hath pro- 

faned the holiness of the 

Lorp which he II loved, fOr, ought to 
Sand hath married theeEzrao.1. 
daughter of a strange god. Neh. 13. 28. 


brother is sin against God, Who made him a 
brother; as, and much more under the 
Gospel, in which we are all members of one 
mystical body; Swhen ye ain so aguinst the 
brethren, and wound their weak conscience, ye sin 
against Christ. He speaks of the sin, as 
aflecting those who did not commit it. Why 
do we deal treacherously? So Isaiah, before 
his lips were cleansed by the mystical coal, 
said, ‘Iam a man of unclean lips, and I dwell 
in the midst of « people of uncleun lips, and the 
high-priest Joshua was shewn in the vision, 
clothed with defiled garments®; and the sin 
of Achan became the sin of the children of 
Israel®, and David's sinful pride in number- 
ing the people was visited upon all'® He 
teaches beforehand, that," whether one mem- 
ber suffer, all the members suffer with ¢t, or one 
member be honored, all the members rejoice with 
it. They profaned also the covenant of their 
fathers, by marrying those whom God forbade 
and who wouid ceduce, as heathen wives had 
Solomon, from His worship. §. Paul in 
sanctioning the remarriage of widows, adds, 
only 2 tn the Lord, i.e. Christian husbands. 
“18 He who treated as null the difference 
between the Israelites and a heathen woman 
shewed that the difference between the God 
of Israel and the God of the heathen had 
before become null to him, whence it 
follows ; 

ll. Treacherously has Judah dealt; an 
abomination is committed in Israel. The pro- 
phet, by the order of the words, emphasizes 
the treachery and the abomination. This have 
they done; the very contrary to what was 
required of them as the people of God. He 
calls the remnant of Judah by the sacred 
name of the whole peuple, of whom they 
were the surviving representatives. The 
word “abomination *” is a word belongin 
to the Hebrew, and is used especially o: 


much forbidden by Ezra (ix. 2) as women of the 
different nations of Canaan, Ashdod or Egypt. 

23, John viii. 41. 

31g, xliti. 1. 7. 21. add xliv. 2, 21, 24. 


4 Deut. xxxili. 6. & PP Tar. 


31 Cor, vili. 12. TIs. vi. 8. 
5Zech. fii. 3, 4. See ab. pp. 354, 355. 

® Joan. vii. 1, 11. 2 Sam. xxiv. 
111 Cor, x1i. 26. 12 fh. vii. 39. 


13 Hengst. Christ. ifi. 595. MQW. 
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cEeerg, 612 The Lorp will cut 


__cir 897. _off the man that doeth 
{Or, him that this, || the master and the 
him that an- scholar, out of the taber- 
p Noh 1s. 28, 29, Dacles of Jacob, ? and him 
that offereth an offering 

unto the Lorp of hosts. 
13 And this have ye 


things offensive to, or separating from 
Almighty God; idolatry, as the central 
dereliction of God, and involving offences 
aguinst the laws of nature, but alzo all other 
sins, as adultery, which violate His most 
sacred laws and alienate from Him. . 

Hath profaned the holiness of the Lord which 
He loved in themselves, who had been sepa- 
rated and set apart by God to Himself as a 
1 holy nation. * Israel was holiness to the Lord. 
“8The Lord is holy, perfect holiness; His 
name, holy ; all things relating to Him, holy; 
His law, covenant and all His ordinances 
and institutions holy; Israel, His peculiar 
people, an holy people; the temple and all 
things therein consecrated to Him, holy; 
Jerusalem, the city of the great God, holy ; 
yea, the whole land of His inheritance, holy ; 
so that whosoever doth not observe those 
due respects which to any of these belong, 
may be said to have profaned the holiness which 
He loved.” 

Unlawful marriages and unlawful lusts 
were in themselves a special profanation 
of that holiness. The high priest was 
to ‘take a@ virgin of his own people to wife, 
and not to profane his seed among the people. 
Thepriests who married strange wives, defiled 
the priesthood and the covenant of the priesthood 5, 
The marriage with idolatresses brought, as 
one consequence, the profanation by their 
idolatries. The prohibition is an anticipa- 
tion of the fuller revelution in the Gospel, 
that *the body is the temple of the Holy 
Ghost, and so; that sins against the body are 
profanations of the temple of God. “As 
those who acknowledge, worship and serve 
the true God are called His ? sons and daugh- 
ters, so they that worshiped any strange 

od are, by like reason, here called the 
daughters of that god. Hence the Jews say, 
‘8 He that marrieth a heathen woman is, as 
if he made himself son-in-law to an idol.’” 

Hath married the daughter of a strange god. 


1 Bx. xix. 6. 3 Jor. ff. 3. 
4 Lev. xxi. 14, 15. 

61 Cor. vi. 15-20. 

1 Deut. xxxii. 19, 2 Cor. vi. 18. 

8 Maim. in Issure biah, c. 12. 2 1. Poc. 


* Not “the awakener,” as if Vy were active: for 
“Wy is always intransitive, except in the correction 


8 Poe. 
6 Neh. xiii, 29. 


MALACHI. 


i eri Before 
done again, covering the crete 
altar of the Lorp with __sir. 307. 


tears, with weeping, and 
with crying out, insomuch 
that he regardeth not the 
offering any more, or re- 
ceiveth i¢ with good will 
at your hand. 


And so he came into closest relation with 
idols and with devils, 

12. The Lord will cut off the man that doeth 
this, the master and the scholar, lit. The Lord cut 
of from the man that doeth this, watcher® and 
answerer, A proverbial saying apparently, 
in which the two corresponding classes com- 
prise the whole’ Yet so, probably, that 
the one is the active agent ; the other, the pas- 
sive. Theoneasa goes his rounds, tosee 
that nothing stirreth against that which he is 
to guard ; the other answereth, when roused. 
Together, they express the two opposite 
classes, active and passive sin; those who 
originate the sin, and those who adopt or 
retain it at the instigation of the inventor or 
active propagator of it. It will not exempt 
from punishment, that he was led into the sin. 

From the of Jucob. Perha 
“he chose the word, to remind them of their 
unsettled condition,” out of which God had 
brought them. 

And him that offereth an offering unto the 
Lord of hosts; ice. him, who, doing these 
things, offereth an offering to God, to bribe 
Him, as it were, to connivance at his sin. 
In the same meaning, Isaiah says, that God 
hateth " iniquity and the solemn meeting, and, 
"FT hate robbery with burnt-offering ; or Sol- 
omon, The sacrifice of the wicked 13 an abom- 
ination to the Lord; ™ he that turneth away his 
ear from hearing the law, his prayer shall be an 
abomination. And God by Amos says, ¥J 
hate, I despise, your feast-days, and will not 
accept your solemn assemblies. In one sense 
the sacrifice was an aggravation, in that the 
worship of God made the offence either a sin 
against light, or implied that God might be 
bribed ii:to connivance in the breaking of 
His laws, The ancient discipline of remov- 
ing from Communion those guilty of grievous 
sin was founded on this principle. 

13. dnd this ye have done again, adding the 
second sin of cruelty to their wives to the 


of the text, Job xli. 2 In Chald. "py is “a 
watcher.” Dan. iv. 10, 14. 

10 Dietrich, Abhandil. zur Hebr. Gram. p. 201 sqq., 
has instances from the Arabic, but not so energetic 
as those in the 0. T., except when they are the 


same. 
Ib, Lxi. 8. 3 Prov. xv. 8. 


Ig, 4. 13. . Ixt. 8 
leIb, xxvili.9. %See vol. i. p. 299 on Am. v. 21. 
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144 Yet ye say, 


CHRIST 

__cir. 307. Wherefore? Because the 
Lorp hath been witness 

@Prov.6.18. between thee and ‘the 
wife of thy youth, against 
whom thou hast dealt 

*Prov,2.17.  treacherously: "yet 7s she 


taking foreign women ; they covered the altar 


of God with tears, in that they by ill-treat- 
ment occasioned their wives to weep there to 
God; and God regarded this, as though they 
hud stained the altar with their tears. 

Insomuch that He regurdeth not the offering 
any more. God regarded the tears of the 
oppressed, not the sacrifices of the oppres- 
sors. He would not accept what was thus 
offered Him as a thing well-pleasing ' to 
Him, acceptable to win His g F panies 

14. And ye say, Wherefore? They se 
act the innocent, or half-ignorant. hat 
had they to do with their wives’ womanly 
tears? He Who knows the hearts of all was 
Himself the witness between them and the wife 
of youth ofeach ; her to whom, in the first fresh- 
ness of life and their young hearts, each had 

lighted his troth, having been entrusted by 

er with her earthly all. ? The Lord, said 
even Labun, when parting from his daughters, 
watch between me und thee, when we are absent, 
the one from the other; if thou shalt afflict my 
daughters, or if thou shalt take wives beside my 
daughters, no man is with us ; see, God is witness 
between me and thee. 

And he dealt treacherously against her, violat- 
ing his own faith and her trusting love, 
which she had given once for all, and could 
not now retract. And she is thy companion ; 
she has been another self, the companion of 
thy life, sharing thy sorrows, joys, hopes, 
fears, interests; different in strength, yet in 
all, good and ill, sickness and health, thy 
associate and companion ; the help meet for 
the husband and | aati for him by God 
in Paradise; und above all, the wife of thy 
covenant, to whom thou didst pledge thyself 
before God. These are so many aggrava- 
tions of their sin. She was the wife of their 
youth, of their covenant, their companion ; 
and (yod was the witness and Sanctifier of 
their union. Marriage was instituted and 
consecrated by God in Paradise. Man was to 
leave father and mother (if so be), but to 
cleave to his wife indissolubly. For they 
were to be *no more twain, but one flesh. Hence, 
as a remnant of Paradise, even the heathen 
knew of marriage, as a religious act, guarded 


yy. 


3S. Matt. xix. 6. 
5’ Marriage Service. 


8Gen. xxxi. 49, 60. 
4 Prov. ii, 17. 
6 Lap. 
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15 And ‘did not hesntatt 19. 4,5. 
make one? Yet had he 
the || residue of the spirit. | Or, exceltency, 


And wherefore one? That, Ge 


|| he might seed t'a godly 1Gor.7-14 


by religious sanctions. Among God’s people, 


marriage was a ‘covenant of their God. To 
that original institution of marriage he seems 
to refer in the following; 

15. And did not He, Cod, of Whom he had 
spoken as the witness between man and his 
wife, make one, viz. Adam first, to mark the 
oneness of marriage and make it a law of 
nature, sppeinting “that out of man 
(created in His own image and similitude,) 
woman should take her beginning, and, knit- 
ting them together, did teach that it should 
never be lawiul to put asunder those, whom 
He by matrimony had made one?” 
“8 Between those two, and consequently 
between all other married, to be born from 
them, He willed that there should be one 
indivisible union ; for Adam could be mar- 
ried to no other save Eve, since no other had 
been created by God, nor could Eve turn to 
any other man than Adam, since there was 
no other in the world. ‘Infringe not then 
this sanction of God, and unity of marriage, 
and degenerate not from your first parents, 
Adam and Eve.” “If divorce had been 
gvod, Jesus says, God would not have made 
one man and one woman, but, having made 
one Adam, would have made two women, had 
He meant that he should cast out the on 
bring in the other; but now by the mode o: 
creation, He brought in this law, that each 
should have, throughout, the wife which he 
had from the beginning. This law is older 
than that about divorce, as much as Adam is 
older than Moses.” 

Yet had he the residue of the spirit » ® the 
breath of life, which He breathed into Adam, 
and man became a living soul. All the sou 
which God would ever create, are His, an 
He could have called them into being at 
once. Yet in order to designate the unity of 
marriage, He willed to create but one. So 
our Lord argues against divorce, ® Have ye 
not read, that He which made them at the begin- 
ning, made them male and female? They both 
together are called one man", and therefore 
should be of one mind and spirit also, the 
unity of which they ought faithfully to 
preserve. 


78. Chrys. de Hibello repud. n 2. Opp. iii. 28. Ben. 
Rib. 
8 Gen. ii. 7. 


98. Matt. xix.4-6. Gen. i. 27. 


484 
cere. seed. Therefore take heed 
_—cir. 397.__ to your spirit, and let none 
Or, unfaithe deal ||[treacherously 
ioe against the wife of his 
youth. 
® Dent. 24, 1. 16 For *the Lorp, the 
hive God of Israel, saith || that 
Bey ne hate he hateth + putting away : 
4Het topue for one covereth violence 
as with his garment, saith 


the Lorp of hosts: there- 
fore take heed to your 


And wherefore one? Seeking a seed of God, 
i. e. worthy of God; for from religious mar- 
riage, religious oflspring may most be hoped 
from God; and by violating that law, those 
befcre the flood brought in a eons un- 
sanctified generation, so that God in Iis dis- 
pieasnre destroyed them all. And take heed 
to your spirit', which ye too had from God, 
which was His, and which He willed in 
time to create. He closes, as he began, 
with an appeal to man’s natural feeling, 
let none deal treacherously aguinst the wife of his 
youth. 

16. He hateth putting away? He had al- 
lowed it for the hardness of their hearts, yet 
only in the one case of some extreme bodily 
foulness*, discovered upon marriage, and 
which the woman, knowing the law, con- 
cealed at her own peril. Not subsequent ill- 
ness or any consequences of it, however 
loathsome (as leprosy), were a ground of 
divorce, but only this concealed foulness, 
which the husband found upon marriage. 
The capricious tyrannical divorce, God saith, 
He hateth: a word‘ naturally used only 


{The DIN, “your spirit,” manifestly refers 
back to“ tho residue of the spirit,” THT INY which, 
he rays, was Gort's. 

2The FE. M. “df he hate her, put her_ away," 
(which follows Jon.) seema to enjoin what Malachi 
reprovea these for, their cruelty to their wives, ag 
also it gives an unbounded license of divorce. 

e433 My Deut. xxiv. 1, used of disgusting 


foutneas in (he chapter before, xxlit. 15. 

4Things spoken of as objects of God's hatred 
ara, “a proud look, a lving tongue, hands that shed 
innocent blood, a heart that deviseth wicked imag- 
inations, fect that be swift in running to mischief, 
a false witness that speaketh lies, and he that sow- 
eth discord among brethren,” Prov. vi. 16-19; 
“ pride, arrogancy, the evil way, and the froward 
mouth,” Jb. vill. 13; idolatry, De. xvi. 22, Jer. xliv, 
4, “robbery with burnt-offering,” Is. Ixi. 8; heathen 
a eunination Deut. xii. 31; worship with sin, Am. 
v. a. 1.14, 

®No Jewinh-Arabic writer notices the meaning, 
which Pococke suggested, and Gesenius, Farst, 


Ewald follow; as if wind signified “ wife,” because 


in the Koran 099 is used, not directly for ‘ hus- 
band’ or “ wife,” but in its original sense, “cover- 


_  ————— 
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cir. 397. 


spirit, that ye deal not 
treacherously,. 

17 4[* Ye have wearied stsai 43. 24. 
the Lorp with your words. or 3 13, 14, 16 
Yet ye say, Wherein have 
we wearied him? When 
ye say, Every one that do- 
eth evil is good in the 
sight of the Lorn, and he 
delighteth in them; or, 

Where is the God of judg- 
ment ? 


as to sin, and so stamping such divorce as 


sin. 

One corercth violence with his garment® or, 
and vinlence covercth his garment’, or, it might 
be, in the sume sense, he covereth hia qurment 
with violence’,so that it cannot be hid, nor 
washed away, nor removed, but envelopes 
him and his garment; and that, to his shame 
and punishment. It was, as it were, an 
outer garment of violence, as Asaph says, 
Sviolence covereth them as a garment; or 
David, ® he clothed himself twith cursing as with 
a garment. It was like a garment with fret- 
ting leprosy, unclean and making unclean, to 
be burned with fire. Contrariwise, the 
redeemed saints had " washed their robea and 
made them white in the Blood of the Lamb. 
Having declared God’s hatred of this their 
doing, he sums up in the same words, 
but more briefly; and this being so, ye shall 
ea heed to your spirit, and not deal treacher- 
ously. 

17. Ye have wearied the Lord with your 
words, “™ By your blasphemous words, full 
of unbelief and mistrust, you have ina man- 


ing,” of each reciprocally, DNR O39 DXI> In 
wm on) “they (your wives) are a garment to 
ou, and you area garment to them.” So Abime- 
ech said to Sarah, “he [Abraham) {3 to thee a cover- 
ing (MDI) of the eyes, unto all which are with thee, 
(Gen, xx. 16), But ona> does not signify, either 
husband or wife. In Arabie, aon and NIN lonse 
dresser, (See Lane Arab. Lex. p. 53, 621) are used 


metaph. of a wife: (ANIN also of a person's self or 

family as well). But there is uo trace of this in 
e 
¢ According to the constr., Nu. xvi. 33, Lev. iv. 8, 

Job xxi. 26, where the thing covering is the num- 


inative and by is put before the thing covered. 80 


Vulg. and LXX. originally, as shewn by the Arabic 
transi, though now the LXX. has évOuuypata for 
évévvara. ( De Dieu.) 


TIn Ez. xxiv, 7,Job xxxvi. 32, the thing covar- 
ing ia in the ace., with Sy of thing covered, 


Ps. Iixxili.d %b.clx.18 Lev. xift. 47-58. 
0 Rev, vii. 14. 48 Dion, 


CHAPTER III. 


CHAPTER III. 


1 Of the messenger, majesty and 
grace of Christ. 7 Of the re- 
bellion, 8 sacrilege, 13 and in- 
fidelity of the people. 16 The 
promise of blessing to them 
that fear God. 


Before 
CHRIST 
eir. 397. 


ner wearied God. He speaks of God, after 


the manner of men, as a man affli 

the ills of others. Whence also the Lord 
says in Isaiah, 'J am weary to bear them, and 
7 thou hast made Me. to serve with thy sins ; thou 
hast wearied Me with thine iniquities. In like 
way the Apostle says, * Grieve not the Holy 
Spirit of God.” 

With the same contumacy as before, and 
unconsciousness of sin, they ask, Wherein? 
It is the old temptation at the prosperity of 
the wicked. ‘ Does God love the wicked ? 
if not, why does He not punish them?” 
“4The people, when returned from Babylon, 
seeing all the nations around, and the Baby- 
lonians themselves, serving idols but abound- 
ing in wealth, strong in body, possessing all 
which is accounted good in this world, and 
themselves, who had the knowledge of God, 
overwhelmed with want, hunger, servitude, 
is scandalized and says, ‘There is no provi- 
dence in human things; all things are borne 
along by blind chance, and not governed by 
the judgment of God; nay rather, things evil 
please Him, things good displease Him; or 
if God does discriminate all things, where is 
His equitable and just judgment?’ Questions 
of this sort minds, which believe not in the 
world to come, daily raise to God, when they 
see the wicked in power, the saints in low 
estate; such as Lazarus, whom we read of in 
the Gospel, who, before the gate of the rich 
man in his purple, desires to support his 
hungry soul with the crumbs which are 
thrown away from the remnants of the table, 
while the rich man is of such savagery and 
cruelty, that he had no pity on his fellow- 
man, to whom the tongues of the dogs 
shewed pity ; not understanding the time of 
judgment, nor that those are the true soos, 
which are for ever, say, He is g eased 
with the evil, and, Where is the God of 
judgment?” 

Where is the God of the judgment ? “i.e. of 
that judgment, the great, most certain, most 
exact, clearsighted, omniscient, most just, 
most free, wherein He regards neither 
powerful nor rich nor gifts, nor aught but 

ustice? For He is the God of the judgment, to 
Whom it belongs by nature to judge all men 
and things by an exact judgment: for IIis 


is. 7.14. Zib. xlili. 24. 3 Eph. iv. 30. 
48. Jer. 5 Lap. 
sy md had been used only by Isaiah, zi. 3, 


485 
BEHOLD, *I will send 291% 
my messenger, and he __ ir. 397. 


shall » prepare the way be-» Matt. 11. 10. 
fore me: and the Lord, ket 6. 
whom ye seek, shall sud-, 45:74. 9 

denly come to his temple, 


nature is equity itself, justice itself, provi- 
dence itself, and that, most just, most wise. — 
To Him it belongs to be the Judge of a 
and to exercise strict judgment upon all ; an 
He will exercise it fully on that decisive and 
last day of the world, which shall be the 
horizon between this life and the next, part- 
ing off time from eternity, heaven from hell, 
the blessed from the damned forever, through 
Christ, Whom He constituted Judge of al, 
quick and dead.” 

II. 1. God answers their complaints of 
the absence of His judgments, that they 
would come, but would include those also 
who clamored for them. For no one who 
knew his own sinfulness would call for the 
judgment of God, as being himself, chief of 
sinners. 8. Augustine pictures one saying to 
God, “Take away the ungodly man,” and 
that God answers, “ Which?” 

Behold, I send My messenger before My on 
and he shall prepare My way ag bole Me. ey, 
then, were not prepared for His Coming, for 
Whom they clamored. The messenger is the 
same whom Isaiah had foretold, whose words 
Malachi uses®; * The voice of one crying in 
the wilderness, Prepare ye the way of the Lord, 
make straight in the desert a high-way for our 
God. ® Thou, child, was the prophecy on 8. 
John Baptist’s birth, shalt be called the prophet 
of the Highest ; for thou shalt go before the face 
of the Lordto prepare His way, to give know- 
ledge of salvation unto His people, for the remis- 
sion of their sins. Repentance was to be the 

reparation for the kingdom of Christ, the 
essiah, for Whom they looked so impa- 
tiently. 

He Who speaks, is He Who should come, 
God the Son. For it was before Him Who 
came and dwelt among us, that the way was 
to be prepared. He speaks here in His Di- 
vine Nature, as the Lord Who should send, 
and Who should Himself come in our flesh. 
In the Gospel, when He was come in the flesh, 
He speaks not of His own Person but of the 
Father, since “* indivisible are the operations 
of the Trinity, and what the One doth, the 
other Two do, since the Three are of one 
nature, power and operation.” Whence 
Christ, in order to give no excuse to the Jews 
to speak against Him before the time, refers 


ivi. 14, Ixif. 10, althongh 77°955 7138, abs. had 
10. 


been ured Ps. Ixxx. 
TIs. x13. 88. Luke & 76. ® Lap. 
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5 Betore 7 °even the messenger of the 
cir. 397._ covenant, whom ye delight 
® Isai. 63. 9. 


it, as He does His life1, His doctrine ?, 
words* and works‘ to the Father. 

“$ Those works, which do not relate to 
that which belongs peculiarly to each Person, 
being common, areascribed now to One Person, 
now to Another, in order to set forth the One 
Substance in the Trinity of Persons.” Th 
8. John says®, Isaiah spoke of the unbelie 
of the Jews, when he saw the gory of God 
the Son and spake of Him, and 8. Paul says? 
that the Holy Ghost spake then by him. 

And he s repare the way before Me. 
“8The same is & 8 way here, and Christ’s 
there, an evident proof that Christ is one 
God with the Father, and that, in Christ, 
God came and was manifest in the flesh.” 
The prophets and all who turned men to 
righteousness, or who retained the knowledge 
of the truth or of eaten or of God in 
the world, did, in their degree, prepare the 
way for Christ. But John was His imme- 
diate forerunner before His Face, the herald 
of His immediate approach; whence he is 
called “®the end of the law, and the begin- 
ning of the Gospel,” “the lamp before the 
Light, the voice before the Word, the me- 
diator between the Old and the New Testa- 
ment;” “1 the link of the law and of grace; 
a new morning star; a ray, before the true 
Sun should burst forth,” the end of night, 
the beginning of day. 

And the Lord, Whom ye seek, shall suddenly 
come to His temple. He, Whose Coming they 
sought for, was Almighty God, the God 9 
J ts, He Who should come, was 


18. John vi. 57. 2 Ib. vii. 16, 
am 3 Ib. iii. 11, v. 43, vii. 38, 40, 47, 55, xfi. 49, xiv. 10, 


“4b. iv. 34, v. 19, 20, 28, 30, 36, vi. 38, viii. 28, ix. 4, 


XK, 2h, 32, 37, 38, xiv. 10, 11. 

Rib. $8. John xii. 41, — T Acts xxviii. 25. 

‘0c. 

98. Thom, 3 p. q. 38. art. 1. ad 2.8ee Tert. in 
Mare, iv. 33, PP: 317, 318. Edinb. Tr. 

10S, Greg. Naz. Orat. 21. n. 3 p. 387 Ben. 

"8. Chrysol. Serm. 21. Bibl. Patr. vii. 917. 

Rashi, “The God of judgment.” Ibn Ezra 
saya, “ This is the glory; this is the messenger of the 
covenant; for the sense is doubled.” Abarbanel 
“ Handon is the Name which is glorified, who will 
then come to His temple, the house of His eanctu- 
ary, and His glorious name and His Shechinah 
shall dwell there; and this is what they sought in 
their murmurings.” In the “ Mashmia’ yeshu ‘ ah,” 
“he in be “ Haadon may be explained of the king 
Meusstah.” Kimchi also gives it as his first explana- 
tion; “ Haadon, he is the king Messiah, and he is the 
angel of the covenant ;” but he gives an alternative 
explanation, “or he calls Elijah the messenger of the 
covenant.” Saadiah Gaon admits the ‘ MMe,’ before 
whom the messenger is sent, to be the Messiah b. 
David. “The forerunner of the Messiah b. David will 
he like his embassador, and as one who preparcth the 

ople, and cleareth the way, as in what is said, Be- 
hota 1 send &c.” Sepher Haemunoth Tr. 8 de re- 
demptione, (quoted by Voisin on the P. F. f. 127.) 


in: behold, “he shall come, 
saith the Lorp of hosts. 


MALACHI. 


Before 


Lord, again Almighty God, since, in usage 
too, none else is called “ the Lord %” as none 
else can be. The temple also, to which Ie 
was to come, the temple of God, is His own. 
The messenger, or the Angel of the covenant, 
plainly, even from the parallelism, is the 
same as the Lord. It was one, for whom they 
looked; one, of whose absence they com- 
plained ; where is the God of judgment? one, 
who should come to His temple™; one, 
whose coming they sought and prepared to 
have ure tr 8; one, of whom it is re- 
peated, lo, He cometh"; one, in the day of 
whose coming, at whose appearing, it was 
asked, who shall stand? “8 All Christian in- 
terpreters are agreed that this Lord is Christ, 
Whom God hath made both Lord and Christ, 
and ® Who is Lord over all; by Whom all 
things were made, are sustained and gov- 
erned; Who is (as the root of the word?! im- 
ports) the basis and foundation, not of any 
private family, tribe or kingdom, but of all; 
by Whom are all things and we by Him: an 
Whose we are also by right of redemption ; 
and so He is * Lord of lords and King of 
kings, deservedly called the Lord.” As then 
the special presence of God was often indi- 
cated in connection with the Angel of the 
Lord, so, here, He Who was to come was en- 
titled the Angel or messenger of the cove- 
nant, as God calls Him the covenant it- 
self, *J will give Thee for « covenant of the 
people, a light thee Gentiles. He it was, * the 
Angel of His Presence, Who saved His former 
people, in Whom His Name was, and Who, 


The author of the older Nizzachon (whether seri- 
ously or to have something to say) said, “ He is sent 
and is not God.” Wagenseil p. 126. Tanchum says, 
“they are promised a time, in which transgressors 
will be requited with a ewilt retribution by the just 
king whom God wil] raise up to the rule, and he is 
the king Messiah.” 

The Jews are agreed also that the messenger is 
no ordinary person. Ibn Ezra supposes him to be 
the Messiah b. Joseph, holding accordingly ihat he, 
before whose face he should come, war the Messiah 
ben David: Kimchi, that it was an angel from heaven 
(as in Ex. xxiii. 20.) to guard them in the way. But 
to guard in the way is not to prepare the way bs Gi 
him; Rashi and the author of the Abkath rachel 
“the angel of death who should clear away the 
wicked ;" Abarbanel, that it was Malachi himself; 
but he who is promised through Malachi, was yet 
to come. 

13 PRT Ex. xxiii. 17, xxxiv. 23, Is. i. 24, iif. 1, x. 


16, 33, xxix. 4. [all, beside this place.] 


1441.17. 15 9°77 ON ND", aii 1. 
DYPID, DDT 1b. TRITIMN. Poe. 
1 Acts il. 36. 2 th. x. 36. 


31 Poc., (as Abulwalid, Menahem, Parchon, Kimchi) 
derives jVIN from ["IN. 
21 Cor. viii. 6. 


3 Rev. xvii. 14, xix. 16. 
% Is. xis. 6. 


Ib, Ixiil. 9. 
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oer. 2 But who may abide he appeareth? for She i o PtTS¢ 
cir. 397%. _*the day of his coming? || like a refiner’s fire, and __cir. 307. __ 
eon-4., and ‘who shall stand when || like fullers’ soap: “Mat 30,1, 


by the prerogative of God, would ‘not par- 
don their transgressions. He should be * the 
Mediator of the new and better covenant which 
is promised; ‘not according to the ere 
that I made with their fathers, in the day when 
took them by the hand to lead them out of the land 
of Eyypl which Jfy covenant they brake, al- 
hough I was a husband unto them, saith the 
Lord ; but this shall be the covenant, that I will 
make with the house of Israel after those days, 
saith the Lord, I will put My law in their in- 
ward paris, and writc at in their hearts, and will 
be thetr God and they shall be My people. 

Whom ye seck, are seeking, Whom ye delight 
tn, i. e. profess so to do; He will come, but 
will be very different from Him whom ye 
look for, an Avenger on your enemies. 
Judgment will come, but it will begin with 
yourselves. 

Shall suddenly come, “* unawares, when men 
should not think of them; whence perhaps 
it is that the Jews reckon the Messiah 
among what shall come unawares®, As, it is 
here said of His first Coming, so it is 
said of His second Coming (which ma: 
be comprehended under this here spoken of) 
that except they diligently watch for it, ° 2 
shall come upon them unawares, suddenly, Sin 
such an hour as they'think not. “*The Lord 
of glory always comes, like a thief in the 
night, to those who sleep in their sins.” 

Lo, He will come: he insists again and calls 
their minds to that Coming, certain, swift, 
new, wonderful, on which all eyes should be 
set, but His Coming would be a sifting-time. 

2. And who may abide the day of His com- 
ing? And who stand when He appeareth ? 
The implied answer is, “No one;” as in the 
Psalm, * If Thou, Lord, wilt mark iniquities, O 
Lord, who shall stand? Joel had asked the 
same, '! The day of the Lord is great and very 
terrible ; and ho can abide ii? “4 How can 
the weakness of man endure such might; his 
blindness, such light; his frailty,such power ; 
his uncleanness, such holiness ; the chaff, such 
a fire? For He is like a refiner’s fire. Who 
would not fail through stupefaction, fear, 
horror, shrinking reverence, from such 
majesty ?” 


TEx, xxili. 21. 3 Heb. xii. 24, viil. 6. 
3 Jer. xxxi. 32, 33, Hob. vill. 9. 4 Poc. 
5“ Buxt. Lex. Ch. et Talm. v. T}Q3" Poc. 
6g. Luke xxi. 35. 
18. Mark xtii. 36. 
68. Matt. xxiv. 44. 

10 Py, CxXxx. 3. 


nJo. i. 1, 199°3" "Bis Jer. x. 10, “ The nations 
shalt not ablde (993') His tndignation.” Vulg. has, 


9Schmieder. 


Malachi seems to blend, as Joel, the first 
and second coming of our Lord. The first 
Coming too was a time of sifting and sever- 
ance, according as those, to whom He came, 
did or did not receive Him. The severance 
was not final, because there was yet space for 
repentance; but it was real, an earnest of 
the final judgment. ™ For judgment, our 
Lord says, [ain come into this world, that they 
which see not may see, and they which see might 
be made blind ; and again, * Now is the judg- 
ment of this world ; and, He that believeth not 
ts condemned already, because he hath not be- 
lieved on the name of the Only-Begotien Son of 
God ; '* He that believeth not the Son, shall not 
see life, but the wrath of God abideth on him. 
As, on the other hand, He saith, '? whoso 
eateth My Flesh and drinketh My Blood hath 
eternal life; and "he that believeth on the Son 
hath everlasting life; “hath,” He saith; no 
“shall have;” hath it, in present reality an 
earnest, though he may forfeit it: so the 
other class is condemned already, although the 
one may repent and be saved, the other may 
Wiurn from his righteousness and commit tn- 
iguity and if he persevere in it, shall die 

in. It is then one ever-present judg- 
ment. Every soul of man is in a state 
of grace or out of it; in God’s favor or under 
His wrath; and the judgment of the Great 
Day, in which the secrets of men’s hearts 
shall be revealed, will be but an outward 
manifestation of that now hidden judgment. 
But the words, in their fullest sense, imply a 
passing of that judgment, in which men do 
or do not stand, as in those of our Lord, As 
a snare shall that day come on all those that 
dwell on the face of the whole earth. Watch ye, 
therefore, and pray always, that ye may be ac- 
counted worthy to escape all these things which 
shall come to pass, and to stand before the Son of 
Man; and S, Paul, 2" Luke unto you the who 
armor of God, that ye may be able to withstand 
in the evil day, and, having done all, to stand ; 
and in the Revelation, They said to the 
mountains and rocks; Fail on us, and hide us 
from the wrath of Him that silteth on the 
throne, and from the wrath of the Lamb. For 
the great day of His wrath is come, and who shall 


cogitare, i.e. wno shall comprehend? But ba4>, 
in this sense, is used of actual containing, (he 
heaven of heavens cannot contain the Infinite me! 
Kgs viii. 27, 2 Chr. ii. 5, [6 Eng.] vi. 18.) not of tnte}- 
Mecually sia a pr 


Ap. 138, John ix. 39. Tb. xti, 31 
35 Tb, iif. 18. 16 Ib. 36. 
W Ib, vi. 54. 38 Ib. 47 
19 Ezek. xxxiii. 18. 28, Luke xxi. 35, 36. 
21 Eph. vi. 13. 2 Rev. vi. 16, 17 
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cris. 3 And *he shall sit ae 
cir. 397. a refiner and purifier of 
bIsai.1.25, silver: and he shall purify 
Zech, 13. 9. 


the sons of Levi, and 


be able to stand? Asaph says of a temporal, 


yet, for this lile, final destruction; “Adi Thy 
rebuke, O God of Jacob, both the chariot and 
horse «ye cust into a deep sleep. Thou art to be 
feared, and who may stand in Thy sight, when 
Thou art angry? 

For He is like a refiner’s sire, and like fuller’s 
soap. Tro sorts of materials for cleansing 
are mentioned, the one severe, where the 
baser materials are inworked with the rich 
ore; the other mild, where the defilement is 
easily separable. “?He shall come like a 
refining fire; a fire shall burn before IHim, 
and i shall be very tempestuous round about 
Him. Then He shell call the heaven from above, 
and the earth, that He may judge His pcople; 
streams of tire shall sweep before, bearing 
away all sinners. For the Lord is called a 
fire, and a ‘¢onsuming fire, so as to burn our 
Swood, hay, sinbble. And not fire only, but 
fuller’s soap®, To those who sin heavily, He 
Is a refining anil consuming fire, but to those 
who comnit light sins, fuller’s soap, to restore 
cleanness to it, when washed.” ‘Yet, though 
light in comparison, this too had its severity; 
for clothes which were washed (of which the 
word is used) were trampled * on by the fect. 
“8 The nitrum and the fuller’s soap is peni- 
tence.” Yet the whiteness and purity so 
restored, is, at the last, perfected. Inspira- 
tion could find no more adequate comparison 
for us, for the brightness of our Lord's 
raiment from the glory of the Transfigura- 
tion, than, ° exceeding white as snow; so as no 
fuller on earth cun white them. 

Our Lord is, in many ways, as a fire. 
says of Himself; '°£ am come to send a fire 
upon earth, and what will I, if tt be already 


He } 


kindled? 8, John Baptist sad of Him, ™ He | 


shall baptize you with the Holy Ghost and 
with fire. He kindles in the heart “a fire of 
love,” which softens what is hard, will 


'Ps, Ixxvi. 6, 7. 23, Jer. 3 Ps. 1. 3, 4. 


4 Dent, iv. 24. $1 Cor. ili. 12. 
© fv 3 is a generic name for materials for cleans- 


ing; but various plants, poesessing alkaline quali- 
tres, grew and grow in Palestine, and “kali” is 
still an article of trade, Being united with IJ 
der, iL 22, it has been euro the “horith” is a 
vegetable, as contrasted with 3f\J, a mineral. 
“For the herb Borith, the LXX. have translated 
roar, to signtiy the herb of fillers, whieh aecord- 
ing ta the wont of Palestine grows in luxuriant moist 
places, und lias the same virtue for cleansing defile- 
ments «4 nitrum.” S. Jer. on Jerem. ii. 21. 

TOAD, (only used in Piel, except in the part. of 
the obsolete Kal. Comp., with Ges., 295 and 0123, 
88. Jer.ib. 9S. Mark ix.3. 19S. Luke xl. 49. 

Why ak, BH 
"Trans! cf Whitsun-hymn, Veni Sancte Spiritus, 


| 


MALACHI, 


purge them as gold and , nia 
silver, that they may 'of-__cir. 397. 


fer unto the Lorn an of-11 pet.2.5, 
fering in righteousness. 


“1 Wash whate’er of stain is here, 


Sprinkle what is dry or sere, 

Heal and bind the wounded sprite; 
Bend whate’er is stubborn still, 
Kindle what is cold and chill, 

What hath wandered guide aright.” 


But as God is a consuming fire, Who must 
burn out the dross, unless we be " reprobate 
silver which the founder melteth in vain, either 
He must, by His grace, consume the sin 
wit Us, Or must consume us with it, in 

ell. 

3. And He shall sit'*, as a King and Judge 
on His throne, with authority, yet also to 
try accurately the cause of each, separating 
seeming virtues from real graces; hypocrites, 
more or less consciously, from His true ser- 
vants, 

IT: shall purify the sons of Levi. These 
had been first the leaders in degeneracy, the 
corrupters of the people by their example 
and connivance. Actually "a great compuny 
of the pricats were obedient to the faith, Barna- 
bas also was a Levite'", But more largely, 
as Zion and Jerusalem are the titles for the 
Christisn Church, and Israel who believed 
was the true Israel, so the sons of Levi are the 
true Levites, the Apostles and their succes- 
sors in the Christian priesthood. 

It was through three centuries of persecu- 
tions that the Church was purified by fire. 

That they may offer, lit. and they shall be 
unto the Lord offerers of a meal-offering in 
righteousness, i.e. they shall be such, and 
that, habitually, abidingly. Ayain, here and 
in the next words, and the meal-offering of 
Judah shall be pleasant unto the Lord, it is re- 
markable, that the meal-offering, to which the 
Holy Eucharist corresponds, is alone men- 
tioned. Of blondy offerings Malachi is silent ; 
for they were to cease. 


~ alae for the Week and the Seasons p. 105. 


13 Jer. vi. 29, 30. 

4 The usual word for sitting on a throne, Ex. xii. 
29, Deut. xvil. 18,1 Kgs i. 13, 17, 46, 43, fi. 12, 24, iii. 
6, viii. 20, 25, xvi. TH, xxii. 1, 2 Kgs x. 30, x1, 19, xiii. 
13, xv. 12, Ps, exxxii, 12, Pr. xx. 8, Is, xvi. 5, Jer. 
xii. 13, xvil. 23, xxii. 4, 30, xxxiil. 17, xxxvi. 30, 
Zech. vi. 13; or for judgment, Ex. xviil. 13. Jud. v. 
10, Ps, exxii. 5, Ix. xxviii. 6, Jer. xxix. 16, Dan. vii. 
9, 26, Jo. ili. 12. Of God, Ps. ii. 4, ix. 5,8, XXIX. 10, 
xivii. 3, lv. 20, 1 Kga xxii. 19, [s. vi. 1. and others, 

*pph probably originally “strained,” used of 
wine, Is. xxvi. 6, but thence Rerhiais: the firat 

33 


meaning being lost, of precious metals; gold, Job 
xxviii. 1, 1 Chr. xxvii. 18, silver, Pa. xii. 7,1 Chr. 


xxix. 4, 
6 Acts vi. 7. VW Th, iv. 36, 


CHAPTER UI. 


Before 


cortiar 4 Then *shall the offer- 
__cir.go7. ing of Judah and Jerusa- 


keh. 1. lem be pleasant unto the 
Lorp, as in the days of 
{Or, ancient. old, and as ||in former 


years. 


In righteousness, a3 Zacharias prophesied, 
that we might serve Him in holiness and 
banal before Him all the days of our 
ife. 

A Then [And] shall the offering of Judah 
and Jerusulem. “Che law, the new revelation 
of God, was to 'go forth from Zion and the 
word of the Lord from Jerusalem. Judah and 
Jerusulem then are here the Christian 
Chureh. They shall be pleasant Fie sweet] 
unto the Lord. It is a reversal [using the 
self-same word] of what God had said of 
them in the time of their religious decay, 
3 they shall not offer wine-offerings to the Lord, 
neither shall they be sweet unto Him ; *your 
burnt-offerings are not acceptable, nor your sac- 
rifices sweet unto Me. 

As in the days of old, before the days of 
degeneracy; a3 it stands in the ancient 
Liturgies, ““* Vouchsafe to look upon them 
[the consecrated oblutions] with a propitious 
and serene Countenance, and to accept them, 
as Thou vouchsafedst to uccept the gifis of 
Thy rightcous Abel and the sacritice of our 
Patriarch Abraham, and the holy sacrifice, 
the immaculate offering, which Thy high 
priest Melchisedec offered unto Thee.” 
“5'The oblation of the sacrament of the 
Eucharist, made by the Jews who should 
believe in Christ, which is known to have 
been first instituted by Christ in the city of 
Jerusalem, and afterward to have been con- 
tinued by His disciples’, shall be pleasing 
unto the Lord, as the sacrifices of the Patri- 
archs, Melchisedec, Abraham, and the hol 
priests in the law, as Aaron; yea, the truth 
tukes precedence of the figure and shadow ; 
the sacrifice of the new law is more excellent 


Vis, i. 3. 2 Hos. ix. 4. S Jer. vi. 20. 

4Canon Misse. So in 8. James’ Liturgy, in the 
prayer of the incense, *O God, Who didat receive 
he gift of Abel, and the sacrifice of Noah and 
Abraham, the incense of Aaron and Zachariah.” 
Ass, Cod. Lit. 'T. v. p. 5. “Reveive from the hand 
of us sinners this incense, ax Thou didat reccive 
the oblation of Abel and Noah and Aaron and all 
Thy sunts.” Ib. p. 6. “Grant us, Lord, with fear 
and a pire conscience to present to Thee this 
spiritual ancl unbloody Sacrifice, which, when Thou 
ha-t received on Thy holy supercelestial and 
apiruual altar, av a sweet saver, do Thou send 
back to us the eae of Thine All- holy Spirit, and 
look upon us, O God, and regard this our reason- 
able service, and accept it,as Thou didst ath the 
gitts of Abel, the gaeritice of Neah, the priesthoods 
of Moses and Aaron, the peace-otferings of Samuel, 
the repentance of David, the incense of Zachary. 
As Thou didst receive this true worship from the 
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Before 
HRIST 
cir, 397, 


5 And I will come near 
to you to judgment; and I 
will be a swift witness 
against the sorcerers, and 
against the adulterers, ‘and ' Zech. 5.4 

: Jam. 5. 4, 12. 
against false swearers, and 


and acceptable to God, than all the sacrifices 


of the law or before the law. With this 
ter what the Lord saith to the synagogue, 
TT will turn My hand upon thee, and purely 
purge away thy dross, and takeaway all thy tin; 
and I will restore thy judges as at the first, and 
thy counsellors, as at the beginning: and the 
destruction of the transgressors, and of the sin- 
ners, shall be toyether, and they that forsake the 
Lord shall be consumed.” So now it follows ; 

5. And I will come near to you to judgment. 
They had clamored for the coming of the 
God of judgment ; God assures them that He 
will come to judgment, which they had de- 
sired, but fur other than they look for. The 
few would be purified; the great mass of 
them (sothat He calls them you), the main 
body of those who had so clamored, would 
find that He came as a Judge, not for them 
but against them. 

And I will bea swift witness, “5 In judging 
I will bear witness, and witnessing, I, the 
Same, will bring forth judgment, saith the 
Lord; therefore the judgment shall be ter- 
rible, since the judge is an infallible witness, 
whom the conscience of no one will be able 
to contradict.” 

God would be a swift witness, as He had 
said before, He shall come suddenly. Our Lord 
calls Himself %the Faithful and True witness, 
when He stands in the midst of the Church, 
us their Judge. God’s judgments are always 
unexpected by those, on whom they fall. The 
sins are those specially condemned by the 
law ; the use of magical arts as druwing men 
away from God, the rest as sins of special 
malignity. Magical arts were rife at the 
time of the Coming of our Lord®; and 


hand of Thine Apostle, so, in Thy goodness, receive 
also trom us sinners the gifts which lie before Thee, 
and grant that our oblation may be acceptable, 
hallowed in the Holy Spirit, &e." Ib, p. 29, 30. 

5 Dion. 6S. Matt. xxvi. [20] Acts if. 42, 46, 

T 1s, 1. 24, 26, 28. 

8 Rev. iii. 14, i. 5, “ [and not other witnesses, hav- 
ing seen with My own eyes." Theod. S. Jer. 

9See Introduction to Zechariah pp. 330, 331, and 
on Zech. xiii. 2. p. 442. Lighttoot, on S, Matt. xxiv. 
“4., quotes Maimonides, alieging that one “ elected 
in the Sanhedrin ought to be lenrned in the arts of 
astrologers, diviners, soothgayers &c. that he 
might be able to judge those ginity thereof" San. 
hedrinc.2. Ile mentions the benef that many had 
perished thereby ae ieros. Sanhedr, f. 18, 3), 80 wo- 
men hung in one day for it at Ascaton, (ib. f, 23, 3. 
Babyl. Sanh. f. 44, 2;) lor that “the Jewish women 
had greatly broken out into such practices.” Gloss 
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op ere, against those that I oppress 
_—cir_ 397.__ the hireling in his wages, 
[Or,defraud. the widow, and the father- 


less, and that turn aside 


adultery, asshewn in the history of the woman 
taken in adultery, when her accusers were 
convicted in their own consciences ?. 

Oppress the hireling, lit. oppress the hire, Le. 
deal oppressively in it. Behold, says 8S. 
James*, the hire of the laborers who have reaped 
down your fields, which is by you kept back by 
fraud, crieth ; and the cries of them which have 
reaped are entered into the ears of the Lord of 
Sabaoth. The mere delay in the payment of 
the wages of the laborer broughtsin unto him, 
against vhom he cried to God 4 It is no 
light sin, since it is united with the heaviest, 
and is spoken of as reaching the ears of God. 
The widow and the fatherless stand in a 
relation of special nearness to God. 

And fear not Me. He closes with the 
central defect, which was the mainspring of 
all their sins, the absence of the fear of God. 
The commission of any of these sins, rife as 
they unhappily are, proves that those who 
did them had no fear of God. “* Nothing 
hinders that this should be referred to the 
first Coming of Christ. For Christ, in preach- 
ing to the Jews, exercised upon them a 
judgment of just rebuke, especially of the 
Priests, Scribes and Pharisees, as the Gospels 
shew. 

6. Iam the Lord, I change not, better, more 
concisely, J, the Lord®, change not. The 
proper name, of God, He Who Is, involves 

is Unchangeableness. For change implies 
imperfection ; it changes to that which is 
either more perfect or fess perfect: to some- 
what which that being, who changes, is not 
or has not. But God has everything in 
Himself perfectly. “Thou Alone, O Lord, 
Art what Thou Art, and Thou Art Who Art. 
For what is one thing in the wholeand another 
in parts, and wherein is anything subject to 
change, is not altogether what Is. And 
what beginneth from not being, and can be 
conceived, as not being, and only subsisteth 


18. John viii. 9, adulterous generation. S. Matt. 
xii. 39. Lightfoot on 8. John viii. 3 quotes Sotah f. 
47.1. “From the time that homicides were mul- 
tiplied, the beheading of the heifer ceased: from 
the time that adulterers were multiplied, the bitter 
waters ceased:" and Maimonides on Sotah, c. oi 
“When the adulterers multiplied under the 
Tomple, the Sanhedrin abolished the ordeal of the 
adulferess2s by the bitter water; relying on its be- 
ing written, ‘I will not visit your daughters when 
they commit whoredom, nor vour sponses when 
they commit adultery.’” Lightfoot aubjoins, “The 
Gomarists teach that Johanan b. Zacchai was the 
author of that advice, who was still alive, in the 
Sanhedrin, and perhaps among those who brought 
the adulteress before Christ. For some things 
make it probable, that the Seribes and Pharisces, 
mentioned here, were eldera of the Synagugue.' 


MALACHI, 


Before 
CHRIST 
cir, 397. 


the stranger from his right, 
and fear not me, saith the 
Lorp of hosts. 

6 For I am the Lorp, 
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through another thing, returns to not-being ; 
and what hath a ‘has been, which now is 
not, and a ‘to be,’ which as yet is not, that is 
not, properly and absolutely. But Thou Art 
what Thou Art. For whatever Thou Art in 
any time or way, that Thou Art wholly and 
always; and Thou Art, Who Art properly 
and simply, because Thou hast neither ‘to 
have been’ or ‘ to be about to be;’ but onl 
tobe present; and canst not be conceived, 
ever not to have been.” “®There is only 
one simple Good, and therefore One Alone 
Unchangeable, which is God.” 

Our life isa “becoming” rather than a 
simple “being ;” it is a continual losing of 
what we had, and gaining what we had not; 
for “® in as far as any one is not what he was, 
and is what he was not, go fur forth he dieth 
and ariseth ;” dieth to what he was, ariseth 
to be something otherwise. 

“10 Increase evidences a beginning; de- 
crease, death and destruction. And there- 
fore Malachi says, Iam God, and I change not, 
ever retaining His own state of being; be- 
cause what has no origin cannot be changed.” 

So the Psalmist says," Asa vesture, Thou 
shalt chunge them and they shall be changed, but 
Thou art the Same, and Thy years shall not fuil ; 
and Balaam, controlled by God, ¥ God 73 not 
aman, that He should lic, or the sonof man, that 
He should repent ; and, ® with Whom is no vari- 
ableness, neither shadow of turning. 

Of this unchangeableness of God, His holy 
ones partake, as far as they fix themselves on 
God. “™The soul of man hangs upon Him, 
by Whom it was made. And use it was 
made, to desire God Alone, but everything 
which it desires below is less than He, right] 
doth not that suffice it, which is not God. 
Hence is it, that the soul is scattered hither 
and thither, and is repelled from everything, 
toward which it is borne, through satiety of 
them. But holy men guard themselves by 


8. Justin Teproaches them with having fresh wives, 
wherever t! ey went throughout the world. Dial. 
fin. p. 243. Oxf. Tr. 


yaw 1D” ‘Pwy, asin Mi. iL 2 933 ipwy 


UVAI oppress a man and his house. 
38. Jas. v. 4. Deut. xxiv. 14, 15. § Dion. 
¢ The Lord is tn apposition to J, as, in the follow- 
ing clause, the sons of Jacob to ye. The two clauses 
correg; 


are not consumed. 
18, Anselm Prosi. c. 22. p. 34 Ben. 
§8. Aug. do Civ. Dei xi, 10. 

°8. Aug. Conf. xi. 7. P. 291, Oxf. Tr. 


Nu. xxiii. 19. 
48, Greg. Mor. xxvi. 44. n. 79. Ben. 


"MU Pa. efi. 27, 
388, Jas. i. 17. 
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=I change not; ° therefore 


CHRIST 

cir. 97. ye sons of Jacob are not 

= Num. 23, 19 consumed. 
Jam. 1.17 7 {J Even from the days 
ofan ~~ of your fathers ye are 
gone away from mine or- 
dinances, and have not 
pZech.1.3. kept them. ° Return unto 


me, and I will return unto 
you, saith the Lorp of 


cautious observation, lest they should be re- 
laxed from their intentness by change, and 
because they desire to be the same, wisely 
bind themselves to the thought, whereby 
they love God. For in the contemplation of 
the Creator, they will receive this, that they 
should ever enjoy one stability of mind. No 
changeableness then dissipates them, because 
their thought ever perseveres, free from un- 
likeness to itself. This therefore they now 
imitate, striving with effort, which hereafter 
they shall with joy receive as a gift. To 
which isaac) are the prophet had 
bound himself by the power of love, when he 
said, ! One thing I required of the Lord, which I 
will require, that Imay dwell in the house of the 
Lord. To this unity Paul clave intently, 
when he said,? One thing I do, forgetting 
those things which are behind and stretching forth 
to those things which are before, I press forward 
toward the mark for the prize of the high calling 
of God in Christ Jesus,’ 

And ye sons of Jacob are not consumed. Man 
would often have become weary of man’s 
wickedness and waywardness. We are im- 
patient at one another, readily despair of 
oneanother. (God might justly have cast off 
them and us; but He changes not. He 
abides by the covenant which He made with 
their fathers ; He consumed them not; but 
with His own unebanreaie love awaited 
their repentance. Our hope is not in our- 
selves, but in God. 

7. Even from the days of your fathers. Back 
to those days and from them, ye are gone away 
from My ordinances. “*I am not changed 
from good; ye are not changed from evil. 
I am unchangeable in holiness; ye are un- 
changeable in perversity.” 

Return unto Me. The beginning of our re- 
turn is from the preventing grace of God. 
5 Turn Thou me, und I shall be turned ; for 
Thou art the Lord my God, is the voice of the 
soul to God, preparing for His grace; Sturn 


, Pr. xxvii4,  @PhILGL13,H. © 94, 
up. 

tJen xxxi. 18. Lam. v. 21. 

oPg, Ixxxv. 4. TmHoVrVv Num. xv. 19, 20. 


® Ex, xxx. 13-15. 
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hosts. *But ye said Before 
; > CHRIST 
Wherein shall we return? __ cir. 307. 


8 J Will a man robech16 
God? Yet ye have robbed 
me. But ye say, Wherein 
have we robbed thee? ‘In «Neh. 13. 10, 12. 
tithes and offerings. 

9 Ye are cursed with a 
curse: for ye have robbed 
me, ever this whole nation. 


us, O God of our salvation. For, not in its 
a, 


own strength, but by His grace can the soul 
turn to God. urn thou to Me and I will re- 
turn unto you, is the Voice of God, acknowl- 
edging our free-will, and promising His 
favor, if we accept His grace in return. 

And ye say, Wherein shallwe return ? Strange 
ignorance of the blinded soul, unconscious 
that God has aught against it! It is the 
Pharisaic spirit in the Gospel. It would 
own itself doubtless in general terms a sinner, 
but when called on, wholly to turn to God, 
as being wholly turned from Him, it asks 
“Tn what? What would God have of me?” 
as if ready to do it. 

8. Shall a man vob or cheat, defraud God? 
God answers question by question, but thereby 
drives it home to the sinner’s soul, and ap- 
peals to his conscience. The conscience is 
steeled, and answers again, In what? God 
specifies two things only, obvious, patent, 
which, as being material things, they could 
not deny. In tithes and offerings. The offer- 
ings included several classes of dues to (od, 
a) the first fruits?; b) the annu:l half- 
shekel ®; c) the offerings made for the tab- 
ernacle®, and the second temple” at its first 
erection; it is used-of ordinary offerings "; 
d) of the tithes of their own tithes, which the 
Levites paid to the priests’; e) of the por- 
tions of the sacrifice which accrued to the 
priests}, 

9. Ye have been cursed with the curse (not 
“with a curse”). The curse threatened had 
come upon them: but, as fore-supposed in 
Leviticus by the repeated burthen, Jf ye still 
uxlk contrary to Me, they had persevered in 
evil. God had already shewn His displeas- 
ure. But they,so far from being amende’l by 
it, were the more hardened in their sin. Per- 
haps as men do, they pleaded their punish- 
ment, as areason why they should not amend. 
They defrauded God, under false pretences. 
They were impoverished by His curse, and 


9Ib, xxv. 2,3, xxxv. 5, 21, 24, xxxvi. 3, 6. 

10 Exr. viii. 25. 

12 Chr. xxxi. 10. 12 (where Wwypynrtand MDM 
are joined, as here, but in inverse order.) 

9 Nu. xviii. 26, 28, 29. 13 Ley. vii. 14. 
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é ARTS T. 10 *Bring ye all the || now herewith, saith th © o fer. 
Fe tithes into ‘the storehouse, || Lorp of hosts, if I will __cir. 397. 
8 ° e s le ba . 
‘1onr 332, that there may be meat in || not open you the “windows ‘sstre7'5. 

Nek tesa" mine house, and prove me || of heaven, and }*pour!{e> py 

& 13. 12. 22 Chr. 31. 10. 


80 they could not afford to pay the tithes; 
as men say, “the times are had; so we can- 
not help the poor” of Christ. And Me ye 
still are defrauding; Me, ye; man, God. 
And that not one or other, but this whole 
people. It was a requital asto that, in which 
they had offended. “? Because ye have not 
rendered tithes and first-fruits, therefure ye 
are cursed in famine and penury.” ‘“? Be- 
cause the people did not render tithes and 
first-fruits to the Levites, the Lord suith, that 
He Himself suffered fraud, Whose ministe 
constrained by hunger and penury, deser 
the temple. For, if He is visited by others 
in Maret and sick, is received and cared for, 
and, hungry and athirst, receives food and 
drink, why should He not receive tithes in 
His ministers, and, if they are not given, be 
Himself deprived of His portion ?” 

10. Bring the whole tithes, nota part only, 
keeping back more or less, and, as he hud 
said, d-frauding God, offering, like Anuanias, 
a part,as if it had been the whole; into the 
treasury, where they were collected in the 
time of Hezekiah, and again, at this time, 
Ars direction of Nehemiah, so that there 
shall be food‘, not superfluity, in My house, 
“Sfor those who minister in the house of My 
sanctuary.” ©The Levites and singers had, 
before the reformation, fled every one to hus 
fad, because the portion of the Levites had not 

een given them. On Nehemiah’s remon- 

strance, aided by Malachi, the tithe of corn and 
the wine and the new oil were brought tnio the 
treasuries. 

Bring the whole tithes. “*™Thou knowest 
that all things which come to thee are God’s, 
and dost not thou give of His own to the Cre- 
ator of all? The Lord God needeth not: He 
asketh not a reward, but reverence: He 
asketh not anything of thine, to restore to 
Him. He asketh of thee first-fruits and tithes. 
Niggard, what wouldest thou do, if He touk 
nine parts to Himself, and left thee the 
tenth ?—What if He said to thee; ‘Man, 


‘Dap. According to its probable etym. 


fp tinerew and so hid,” Arab.), it might he de- 
rauding rather than open Ueda f But it has not 
this metaph. meaning in Arabic. Abulw. Tanchum, 
Hunt. 200., render it of open violence ayy. yap 


occurs, beside, in Hebrew only in Pr, xxii. 23, The 
Lord till fod their cause and will sport those who 
ool them, i.e. He will requite them as they have 
ae ; My the same bold language, as in Ps. xviii. 17. 
er. 
52 Chr. xxxi. 11, sqq. Neh. x. 38, 32, xii. 44. xili. 
4 10, food, as Pr. xxxi. 15, Ps. exi. 5. 


! 
| 


thou art Mine, Who made thee; Mine is the 
land which thou tillest; Mine are the seeds, 
which thou sowest; Mine are the animals, 
which thou weariest; Mine are the showers, 
Mine the winds, Mine the sun's heat; and 
since Mine are all the elements, whereby 
thou livest, thou who givest only the labor 
of thine hands, deservest only the tithes.’ 
But since Almighty God lovingly feeds us, 
He gives most umple reward to us who labor 
little: claiming to Himself the tithes only, 
He has condoned us all the rest.” 

And prove Me now herewith, in or by this 
thing. a pledges Himself to His creatures, 
in a way in which they themselves can verify, 
“Yf you will obey, I will supply all your 
needs ; if not, I will continue your dearth.” 
By whatever laws God orders the material 
creation, He gave them a test, of the comple- 
tion of which they themselves could judge, of 
which they themselves must have judged, 
They had been afflicted with years of want, 
God promises them years of plenty, on @ con- 
dition which He names. hat would men 
think now, if any one had, in God's name, 

romised that such or such a disease, which 
injured our crops or our cattle, should come 
at once toan end, if any one of God’s laws 
should be kept? We should have been held 
as fanatics, and rightly; for we had no com- 
mission of God. God authenticates those by 
whom He speaks; He promises, Who alone 
can perform. 

“® There be three keys which God hath re- 
served in His own hands, and hath not deliv- 
ered to any to minister or substitute, the keys 
of life, of rain, and of the resurrection. In 
the ordering of the rain they look on His 
great power, no less than in giving life at 
first, or afterward raising the dead to it; as 
S. Paul saith, *God left not Himself without wit- 
ness, in that He did good and gave rain from 
heaven and fruitful seasons.” 

If I will not open the windows of hearen™, In 
the time of the flood, they were, as it were, 


5 Jon. ®Neh. xiii. 10-23, 
7 App. Serm. 8. Aug. 277. Opp. v. App. p. 461. “ Not 

S. Augustine’s ; more like Casarius than S, Aug.” 
n 


en. 
5Poc. quoting Sanhedr. c. Chelek, and Taanith 
1. ®Acts xiv. 17. 
10 The exact expression occurs only in the history 
of the flood, Gen. vii. 11, viii. 2; in the scoffing 
courtier's speech, ironically, of God “ making win- 
dows in heaven” (0°NwW2), 2 Kgs vil. 2. and, per- 
haps in reference to the flond, Isaiah saya, “ win- 
dows from on high are opened, and the.foundations 
of the earth do shake.” Is. xxly. 18. 


CHAPTER III. 


you out a blessing, that 
there shall not be room 
enough to receive it. 

11 And I will rebuke 


eir. 807. 


yAmos4.9. ‘the devourer for your 
sakes, and he shall not 
+Heb. corrupt. ¢ destroy the fruits of your 


ground ; neither shall your | 


vine cast her fruit before 


opened, to man’s destruction : now, God would 
rain abundantly for you, for their sukes. And 
pour you out, lit. empty out to you, give to them 
fully, holding back nothing. So in the Gos- 
pel it is suid, that the love of God is shed 
abroad}, poured out and forth in our hearts by 
the Holy Ghost which ts given to us. 

That there be not room enough to receive it; 
lit. until there be no sufficiency*?. The text does 
not express what should not suffice, whether 
it be on God’s part oron man’s. Yet it were 
too great irony, if understood of God. His 
superabundance, above all which we can ask or 
think, is a first principle in the conception of 
God, as the Infinite Source of all being. But 
to say of God, that He would pour out Iis 
blessing, until man could not contain it, is 
one bliss of eternity, that God's gifts will 
overtlow the capacity of ITis creatures to re- 
ceivethem. The pot of oif poured forth the 
oil, until, on the prophet’s saying, > Bring sme 
yet a vessel, the widow's s:n suid, ‘There is net 
a vessel more. And the oil staycd. God's giits 
are limited only by our capacity to receive 
them. 

11. And I will rebube the devourer, the locust, 
caterpillar, or any like scourge of Ged. It 
might be, that when the rain watered the 
fields, the locust or caterpillar &. might de- 
stroy the corn, so that the labors of man 
should perish; whereture he adds, £ will re- 
buke the devourer. Neither shall yo: vine cast 
her fruit* before the tim, holding out a fair 

romise, but cut off by the frost-wind or the 
Pail; the blessoms or the unripe fruit strew- 
ing the earth, as a token of God's dis- 
pleusure. 

12, All nations siatl call you blesred. The 
promise goes beyond the temporal prosperity 
of their immediate obedience. Tew could 


léxadyvras Rom. v. 5. 
2In Ps. Ixxii.3 (quoted by Ges. Ros. &c.) “there 
shall be abundance of peace TI’ 2 ty, Vit “untit 


there be no moon,” has a literal meaning, that the 
peace should last until the end of our creation, 
without saying anything of what lies beyond. 


82 Kgs iv. 6. 
show, used elsewhere as to the animal world, is 
used of a land, 2 Kgs if. 19, whenco noawn Tb. 21. 
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the time in the field, saith ., Before 
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the Lorn of hosts. cir. 397. 


12 And all nations shall 
call you blessed: for ye 
shall be ‘a delightsome: Dan.s.9. 
land, saith the Lorp of 
hosts. 

13 4 * Your words have ‘ch. 2.1%. 
been stout against me, 


know or think much of the restored prolii- 
ealness of Judwa; none could know of its 
antecedents. A people, as well a3 individuals, 
may starve, and none know of it. Had the 
whole population of Judah died out, their 
Persian masters would not have cared for it, 
but would have sent fresh colonists to replace 
them and pay the tribuie to the great fing. 
The only interest, which al nasions could have 
in them, was as being the people of God, from 
whoin He should come, the Desire of all na- 
tions, in Whomall the famitics of the earth would 
be blessed. Of this, God’s outward favor was 
the eurnest; they should have again the 
blessings which He had promised to Lis 


people 

nd ye shall be called a delightsome land, lit. 
a land of good pleasure, It was not so much 
the land as the people; ye shall be culled. The 
land stands for the people upon it, in whom 
its characteristics lay. ‘Che river Jordan was 
not so bright as Abana and Pharpar: “the 
aspect of the shore” isthe same, when the 
inhabitants are spiritually or morally dead ; 
only the more beautiful, in contrast with the 
lifeless “spirit of man.” So Isaiah says, 
§ The nations shall see thy righteousness, and all 
kings thy glory; and thon shalt be called by a 
name, which the mouth of the Lord shall name— 
Thou shalt no more be called Forsaken, nor shalt 
thy land be called Desolate, but thou shalt be called 
My-delight-is-in-her, and thy land Married: for 
the Lord delighteth in thee and thy land shall be 
married . God and man should delight in 

er. 

13. Your words huve been stout against Me, 
probably oppressive to ° Afe, as it is said, the 
famine was strong upon the lund. And ye have 
said, What have we spoken among ourselves™ 
against Thee Again, the entire unconscious- 


of “immaturity.” Pliny speaks of “arborum abor- 
tus.” H.N. xii. 2, 6. Ges. 6 Is. |xit, 2-4. 
6537, with 3 on the land, Gen. xli. 56, 57; the city, 
2 Kgs xxv. 3, Jer. lit. 6; with by, of persongs, Gen. 
xivii. 20; hand of God was strong upon the pro- 
phet, Ex. iii. 14; they were urgent, pressed upon. 

Ze. Xb. 338 

TThe force of Nif. asin iii, 16. Ps. cix. 23, Ezel. 


xxxiii.30, The constr. with 5y as Pih. in Ps. cix. 
20, Hos. vii. 13, Jer. xxix. 32. 
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copes, saith the Loxp. Yet ye 
clr. 307.__ssay, What have we spoken 
so much against thee? 
bJob 21.14,15, 14 > Ye have said, It és 
Ps-43.43, vain to serve God: and 
Zeph. 412, what profit 7s iz that we 
tHeb. hus have kept f his ordinance, 
observation. 


and that we have walked 


ness of self-ignorance and self-conceit! They 


had criticised God, and knew it not. “1! Be- 
fore, he had said, ? Ye have wearied the Lord 
with your words, and ye said, Wherein have we 
wearied Him? When ye said, Every one that 
doeth evil is good in the sight of the Lord &e. 
Now he repeats this more fully. For the 

eople who returned from Babylon seemed to 
ays a knowledge of God, and to observe the 
law, and to understand their sin, and to offer 
sacrifices for sin; to pay tithes, to observe the 
sabbath, and the rest, communded in the law 
of God, and seeing all the nations around 
them abounding in all things, and that they 
themselves were in penury, hunger and 
misery, was scandalized and said, ‘ What does 
it benefit me, that I worship the One True 
Giod, abominate idols, and, pricked with the 
consciousness of sin, walk mournfully before 
God?’ A topic, which is pursued more 
largely in the 73d Psalm.” Only the Psalmist 
relates his temptations to God, and God's de- 
liverance of him from them; these adopted 
them and spake them against God. They 
claim, for their partial and meagre service, to 
have fulfilled God’s law, taking to themselves 
God's words of Abraham, Ae kept My charge’, 

14. Ye have said, It is vain to serve the Lord: 
“408 receiving no gain or reward for their 
service. This isthe judgment of the world, 
whereby worldlings think pious, just, sincere, 
strict men, vain, i. ¢. especially when they see 
them impoverished, despised, oppressed, 
afilicted, because they know not the true 
goods of virtue and eternal glory, but measure 
all things by sight, sense and tuste—Truly, if 
the righteous had not hope of another and 
better life, in vain would they afflict them- 
selves, and bear the aifllictions of others. 
For, us the Apostle says, ° Jf in this life only we 
have hope in Christ, we are ofall men most mis- 
erable. But now, hoping for another blessed 


13, Jer. 211.17. 

S*DwW) WwW") Gen. xxvi. 6; add Lev. xviii. 
30, xxti. 9, Deut. xi.1, Jos, xxii. 3.2 Kgs ii. 3, 2 Chr. 
xii, 11, xxiii. 6, Zech. iii. 7. 

4 Lap. . 51 Cor. xv. 19. 

emdap 199971. The form 9 fs one found only 
here; the phrase in the Ps, is yn “Ip Ps, xxxv. 
14, xxxviil. 7, xiii, 10, xliii, 2. 
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f mournfully before the 
Lorp of hosts? 

15 And now *we call;Heb. in biack. 
the proud happy; yea, eh Hate 
they that work wickedness 
tare set up; yea, they that t Heb. are built. 
‘tempt God are even de-4Ps.95. 9. 


livered. 


Before 
CHRIST 
cir, 397. 


and eternal life for the slight tribulations of 
this, we are the pet rag of all men.” 

And we have walked mournfully® Again 
they take ig their mouths the words of Psalm- 
ists, that they took the garb of mourners, 
going about mourning beiure God for their 
country’s afilictions. 

15. And now we call the proud happy [blessed]. 
This being so, they sum up the cuse against 
God. God had. declared that all nations 
should call them blessed’, if they would obey. 
They answer, using His words; And now we, 
(they lay stress on the word, ®we,) pronounce 
blesscd, in fact, those whom God had pro- 
nounced cursed: ® Thou hast rebuked the proud, 
who are cursed. Their characteristic, among 
other bad men, is of insolence, arrogance, 
boiling over with self-conceit, and presump- 
tuous toward God. The ground of Babylows 
sentence was, |! she hath been proud toward the 
Lord, the Holy One of Israel; Jethro says of 
the Egyptians, as a ground of his belief in 
God, for, in the thing that they dealt proudly, 
He was above them, It describes the character 
of the act of Israel, when God bade them not go 
up, neither fight, and they would not hear, and 
went up presumptuously into the battle; the 
contumacious act of those, who, appealing to 
the judgment of God, afterward refused it; 
of Johanan’s associates, who accuse Jeremiah 
of speaking fulsely in the name of God; 
they are persons who rise up’, forge lies 
against’, dig pits for', deal perversely 
with 9, hold in, derision ®, oppress*, the 
pious. Whether orno, they mean specitically 
the heathen, those, whom these pronounced 
blessed, were those who were contemptuous 
toward God. 

Yea, the workers of wickedness, those who 
habitually work it, whose employment it is, 
are built up ; yea, they have tried God and have 
escaped. God had promised that, if 7 they 


® Ps, cxix. 21. t0Pr, xxi. 24. 
1 br TW Jer. 1. 29. It is used in regard to 
Babylon together with D'¥" Ty (as in Ps. Ixxxvi. 


14.) Is, xiii, 1. 
WEx. xvii. 11. It is used of Egypt toward Is- 


rael. Neh. ix. 16. 
13 Deut. i, 41, 43, MWh. xvii. 12, 13. 
Jer, xHiL2 i Pg, Ixxxvi.l4. 17 Ib. xix. 69. 
18 Ib. 85. Ib. 738. Ib. 51. 
Jer. xii. 16. 


I 
21 Ib. 122, 
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cHktsT 16 4 Then they that 
cir. 397. feared the Lorp ‘spake 
*Ps. 86. 16, often one to another: and 
tiii’sis. the Lorp hearkened, and 
& Ps. 56.8, heard it, and a book of 
Isai. 65. 6. 5 
Rey. 20-12. remembrance was written 


will ee learn the ways of My peenle they 


shall be built up in the midst of ay people ; these 
say, the workers of wickedness had been built 
up: God had bidden themselves, ’ make trial 
of Me in this; these answer, the wicked had 
ee trial of Him, and had been unpun- 
ishe 

16. Then they that feared the Lord spake often 
among themselves. ithe kadai the 
ungodly called out the piety of the God- 
fearing. “?The more the ungodly spake 
against God, the more these among 
themselves for God.” Both went on till the 

at Day of severance. True, as those said 
the distinction between righteous and wicked 
was not made yet, but it was stored up out 
of sight. They spake among themselves, strength- 
ening each other against the ungodly sayings 
of the ungodly. 

And the Lord hearkened and heard it, God, 
Whom these thought an idle looker-on, or 
regardless, all the while (to speak after the 
manner of men) was bending the ear® from 
heaven and heard. Not one pious loyal word 
for Him and His glory, escaped Him. 

And a book of remembrance was written before 
Him. Kings had their chronicles written ‘ 
wherein men’s good or ill deeds toward 
them were recorded. But the image is one 
of the oldest in Scripture, and in the self- 
same words, Sthe Lord said to Moses, Write 
this, a@ memorial in a book. God can enly 
speak to us in our own Junguage. One ex- 
pression is not more human than another, 
since all are so. Since with God all things 
are present, and memory relates to the past, 
to speak of God as “remembering” is as 
imperfect an expression in regard to God, as 
to speak of “a book.” “° Forgetfulness hath 
no place with God, because He is in no way 
changed ; nor remembrance, because He for- 
getteth not.” Both expressions are used, 
only to picture vividly to our minds, that 
our deeds are present with God, for good or 


1ch. fii. 10. 24 Castro. 
wp"). 471993171 DD Esth. vi. 1. 


S9DDI p)19t AN AND Ex. xvii. 14. 


68, Aug. in Ps. xxxvii. n. 5. 7 Dan. vii. 10, 
5 Rev. xx. 12, °Ex. xxxii. 32, 
10 Pa, Ixix. 28. 
nS. Luke x. 20. 12 Mal. {. 6. 13 Is. Hii. 3. 
14 Pac, 16 Ki Ibn Ezr. ib. 


Kim. ib. 
11 Tho grounds for this rendering are 1) the recur- 
rence of the words, MWY “IN TWN BN, ver. 21. 
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before him for them that Se nian 
feared the Lorn, and that __ cir. 397 


thought upon his name. 
17 And "they shall be* Ex. 19.5. 
Deut. 7. 6 


mine, saith the Lorp of Ps, 139, 4 
hosts, in that day when I 1 Pet. 2.9. 


—___ 


for evil; and in the Day of Judgment He 
will make them manifest to men and angels, 
as though read out of a book, and will requite 
them. So Daniel had said, 7 the judgment 
was set, and the books were opened. And S. 
John says, ® The books were Si and another 
book was opened, which is the book of life; and 
the dead were judged out of those things which were 
written in the books, according to their works. 
So Moses says to God, °Jf not, blot me out of 
Thy book which Thou hast writien; and David, 
prophesying, prays, ° Let them be blotted out of 
the book of the living, and not be written among 
the righteous ; and our Lord bids His disci- 
ples, *" Rejoice in this, that your names are writ- 
ten in heaven. 

And that thought upon His name, rather, 
esteemed, prized, it, in contrast with those who 
12 despised ; as, of Christ, when He should 
come, it is said, He was despised, and we 
esteemed Him not. “™“ The thinking on His 
Name imports, not a bare thinking of, but a 
edue esteem and awful regard of, so as with 
all care to avoid all things which may tend 
to the dishonor of it, as always in His pres- 
ence and with respect to Him and iear of 
Him.” “Those are meant who always 
meditate on the ways of the Lord and the 
knowledge of His Godhead ; for His name is 
Himself, and He is His Name;” “ 6 the wise 
in heart who know the mystery of the awful 
glorious Name.” 

17, And they shall be Mine, saith the Lord of 
hosts, in that duy when I make up My jewels", 
or perhaps better, And they shall be to Ae, 
saith the Lord of hosts, in that day which I make 
(or, in which I do this) a peculiar treasure ™. 
19 In the day of judgment, those who fear Me 
and believe and maintain My providence 
shall be to Me a peculiar treasure, i.e. a 
people peculiarly belonging and precious to 

fe, blessed in the vision and fruition of 
Me. For as in the old law, Israel was a pecu- 
liar treasure ™, a special people” and inher- 


Heb. [iv. 3. Eng.}, and the m520 % oven Ex. 
xix. 5; so that we have both phrases elsewhere. In 


Deut. vii. 6, there is the equivalent oy> th nvnd 
720. and the Ilke, Deut. xiv. 2, Ps. cxxxv. 4. 

18 Beside the places in which Israel is spoken of 
such, it occurs only of David's treasures, laid up 
for building the temple 1 Chr. xxix. 3. and of the 
public treasures of kings and provinces. Encl. 11.8. 

39 Lap. 29510 Ex. xxix. 5, Ps. cxxxv, 4. 


amid py Deut. vil. 6. 
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craig, make up my ||’ jewels; 
_—cir_ 397. _ and * I will spare them, as 
JOr, specie? ==& Man spareth his own son 
i Iga G23, that serveth him. 
1 Pa, 68. 11. 18 'Then shall ye re- 


turn, and discern between 
the righteous and the 
wicked, between him that 
serveth God and him that 


serveth him not. 


itance of God, chosen out of all nations, so in 


the new law Christians, and those who are 
righteous through grace, are the special treas- 
ure of God, and in heaven shall be His special 
treasure in glory, possessed by God and _pos- 
sevsing God’ The peculiar treasure, is some- 
thing, much prized, made great store of, and 
guarded. Such are Christians, bought at a 
sreit price, even by the precious Blood of 
Christ, but much more evidently such shall 
they be, Malachi says, in all eternity, which 
that Day of final retribution shall decide, 
“ljoying in the participation of their 
Creator, by Whose eternity they are fixed, 
by Whose truth they are assured, by Whose 
gift they are holy.” 

And Iwill spare them. It is a remarkable 
word, as used of those who should be to Him 
a peculiar treasure, teaching that, not of their 
own merits, they shall be such, but by His 

reat mercy. It stands in contrast with the 
dcotn of the wicked, whom that day shall 
sentence to everlasting less of God. Still, 
the saved also shall have needed the tender 
mercy? of God, whereby He pardoned their 
misdeeds and had compassion upon them. 
ed Lhou, Lord, shalt lay up iniquities, O Lord, 
who shall stand? Among those whom God 
will spare on that day, will be countless, 
whom the self-righteous despised as sinners. 
“4T will spare them, although formerly 
sinners; I will spare them, repenting, and 
serving Me with the service of a pious con- 
fession, as a man spareth his own son which 
served him.” For our Lord saith of the son, 
who refused to go work in his Father's 
~ineyard, and afterward repented and went, 
taunt he Sdid the will of his Father. 

18. Then shall ye return, or turn, not, 
“return” in the sense of returning to God, for 
in that day will be the time of judgment, not 
of repentance ; nor yet, “then shall ye again 
see;” for this is what they denied; and, if 
they har ceased to deny it, they would have 
been converted, not in that day, but before, 


18. Aug. in Civ. Dei x. 7. 


s4non_ has originally the meaning of tender 
oom passion. 


proud, yea, and all that do 


when God gave them grace to see it, 


MALACHI. 


CHAPTER IV. 


1 God's judgment on the wicked, 
2 and his blessing on the good. 
He exhorteth to the study of 
the law, 5 and telleth of Eli- 
jal’s coming and office. 


FOR, behold, *the days Joel 2, 1, 
cometh, that shall burn $3 27. 
as an oven; and all ° the?ch.3. 18, 


They 
shall turn, so us to have other convictions 
than before; but, as Judas. The Day of 
judgment will muke a great change in 
earthly judgment. Last shall be first, and 
first last; this world’s sorrow shall end in jo 
and worldly joy in sorrow; afflictions shell 
be seen to be God’s love: *Ziow in very 
faithfulness hast afflicted me; and the un- 
clouded prosperity of the ungodly to be God's 
abandonment of them. The picture of the 
surprise of the wicked in the Day of 
judgment, in the Wisdom ef Solomon, 
is 2 comment on the Prophet. “?Then 
shall the righte:us man stund in great bold- 
ness beiore the face of such as have afflicted 
him, and mude no account of his labors; 
when they see it, they shall be troubled with 
terrible fear, und shall be amazed with the 
strangeness of his salvation, so far bevond all 
they looked fur: and they, repenting and 
groaning for anguish of spirit, shall say 
within thenselvcs, This was he whom we 
ha:l sometimes in derision and a proverb of 
reproach: we fools counted his life madness 
and his end to Le without honor: how is he 
numbered among the children of God, and 
his lot is among the saints!” 

IV. 1. For, behold, the day cometh, which 
shall burn as an oven. He had declared the 
great severance of the God-fearing and the 
God-bluspheming, those who served and 
those who did not serve God; the righteous 
and the wicked; now he declares the way 
ant time of the severance, the Day of Judg- 
ment. Daniel had described the fire of that 
day, ® The throne [of the Ancient of days] was 
a fiery flame; his wheels a burning fire: a 
fiery stream issued and came forth from Him: 
the judgment wis set and the books were opencd. 
Fire is ever spoken of, as accompanying the 
judgment. °Qur God shall come, and shall 
not keep silence, a fire shall devour before Him ; 
0 Behold the Lord will come with fire: for by fire 
and by the sword will the Lord plead with all 


®Pa, exxx. 3, 4Rup. $8. Matt. xxi. 31. 
5 Ps. exix. 75. T Wisd. v. 1-5. 
§Dan. vii.9,10. Ps.1.3. 201s. ixvi. 15, 16. 


CHAPTER IV. 


o Erg wickedly, shall be*stubble: 
cir. 47. and the day that cometh 
eObad.is. shall burn them up, saith 


the Lorp of hosts, that it 


flesh: © every man’s work shall be made manifest, 
for the Day shall declure it, because it shall bc 
revealed by fire: and the fire shall try every man’s 
work, of what sort it is. S. Peter tells us that 
fire will be of this burning world ; ? the heavens 
and the earth which are now, by the same word 
are kept in store, reserved unto fire against the 
day of judgment and perdition of ungodly men ; 
—in the which the heavens shall pass awa 
with a great noise, and the elements shall melt 
with fervent heat, the earth also and the works 
that are therein shall be burned up. 

The oven, or furnace, pictures the intensity 
of the heat, which is white from its intensity, 
and darts forth, fiercely, shooting up like a 
living creature, and destroying life, as the 
flame of the fire of Nebuchadnezzar’s * burn- 
ing fiery furnace slew those men that took up 
Shadrach Meshuch and Abednego. The whole 
world shall be one burning furnace. 

Ant all the proud and all that do wickedly. 
Allthose, whom those murmurers pronounced 
blessed *, yea and all who should thereafter be 
like them (he insists on the universality of 
the judgment), every doer of wickedness, up to 
that day and those who should then be, shall 
be stubble. “* The proud and mighty, who in 
this life were strong as iron and brass, so 
that no one dared resist them, but they dared 
to fight with God, these, in the Day of Judg- 
ment, shall be most powerless, as stubble can- 
not resist the fire, in an everliving death.” 

Lhot shall leave them neither root nor branch 
“i.e. Sthey shall have no hope of shooting 
up eae to life; that life, I mean, which is 
worthy of love, and in glory with God, in 
holiness and bliss. For when the root has 
not been wholly cut away, nor the shoot torn 
up as from the depth, some hope is retained, 
that it i baa shoot up. For, as it is 
written, 7 e is hope of a tree, if ut be cut 
down, that it will sprout again, and that the 
tender branch thereof will not cease. But if it 
be wholly torn up from below and from its 
very roots, and its shoots be fiercely cut 
away, all hope, that it can aguin shoot up to 


life, will perish also. So, he saith, will all ; 
For so the |: 
il then for healing of his soul, Who healeth 


hope of the lovers of sin perish. 
Divine Isaiah clearly announces, ® their worm 
shall not die and their sire shall not be quenched, 
and they shall be an abhorring to all flesh.” 

2. But (And) unto you, who fear My Name, 


11 Cor. fii.13. 228. Pet. iii. 7-10. 8 Dan. iii. 22. 
‘ch. iii.15. SLap. 6S,Cyr. 9 TJob xiv. 7. 

8 Js. Ixvi. ult. ¢Ps.Ixxxiv. 11. Ig, Ix. 19, 20. 
NS, Luke i. 76, 78, 79. 

13 Eus. Dem. Ev. iv. 29. 13 Heb. ix. 28. 
14 As. Ps. 1. 6, ii. 12, iii. 7, 8, v. 10-12, vi. 8-10, vii. 16, 
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a j Before 
shall *leave them neither CHRIST 
root nor branch. cir, 397. 


2 ¥ But unto you that¢rmos2.9. 


‘fear my name shall theech.3. 16. 


shall the Sun of Righteousness arise. It is said 


of God, ® The Lord God is a sun and a shield, 
and, ° The Lord shall be to thee an everlasting 
light, and thy God thy glory ; thy sun shall no 
more go down ; for the Tad shall be thine ever- 
lasting light; and Zacharias, speaking of the 
office of S. John Baptist in the words of 
Malachi, thou shalt go before the face of the 
Lord to prepare His way, speaks of '' the tender 
mercy of our God, whereby the Dayspring from 
on hugh hath visited us, to give light to them that 
sit in darkness, “™ He Who 3s often called 
Lord and God, and Angel and Captain of the 
Lord’s host, and Christ and Priest and Word 
and Wisdom of God and Image, is now called 
the Sun of Righteousness. He, the Father 
promises, will arise, not to all, but to those 
only who fear His Name, giving them the 
light of the Sun of Righteousness, as the re- 
ward of their fear toward Him. This is God 
the Word Who saith, I am the Light of the 
world, Who was the Light of every one who com- 
eth into the world” Primarily, Malachi 
apeaks of our Lord’s second Coming, when 
13 49 them that look for Him shall He appear, a 
second time unto salndion. For as, in so many 
places 4, the Old Testament exhibits the op- 
posite lots of the righteous and the wicked, 
so here the prophet speaks of the Day of 
Judgment, in reference to the two opposite 
classes, of which he had before spoken, the 
proud and evil doers, and the fearers of God. 
The title, the Sun of Righteousness, belongs to 
both Comings; “*in the first, He diffused 
rays of righteousness, whereby He justified 
and daily justifies any sinners whatever, who 
will look to Him, i.e. believe in Him and obey 
Him, as the sun imparts light, joy and life to 
all who turn toward it” In the second, the 
righteousness which He gave, He will own 
and exhibit, cleared from all the misjudg- 
ment of the world, before men and Angels. 
Yet more, healing is, throughout Holy Scrip- 
ture, used of the removal of sickness or cur- 
ing of wounds, in the individual or state or 
Church, and, as to the individual, bodily or 
spiritual. So David thanks God, first for the 
forgiveness, © Who forgiveth all thine iniquities ; 


all thy diseases; then for salvation, Who re- 
deemeth thy life from destruction; then for the 
crown laid up for him, Who crowneth thee with 


17, ix. 17-20, x. 16-18, xi. 6, 7, xvil, 13-15, xx. 8, xxvi. 
9-12, xxxi. 23, xxxil, 10,11, xxxiv. 21, 22, XXXV. 26-28, 
xxxvi. a xxxvii. 38-40, xl. 15-17, 1. 22, 23, lii. 
5-6, Iv. 22, 23, Wviii. 10, 11, Lxiil. 10, 11, txiv, 9, 10, Lxxiii. 
27, 28, civ. 33-35, exil. 9, 10, cxxvi. 5, extix. 9. 

is Ps, cili. 3-5. 
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Before t . 
CHRIST Sun of righteousness 
cir. 87. arise with healing in his 
tL . 78, 1 . 
Tanke 1.78. wings; and ye shall go 
2Pet.1.19. forth, and grow up as 


Rev.°2. 28. 
62Sam. 22.43. calves of the stull. 


Mie, 7. 10, 3And ye shall tread 


Zech. 10. 5. 


loving-kindness and tender mercies ; then, with 
the abiding sustenance and satisfying joy, 
Who sutisfieth thy mouth with good things, 
Healing then primarily belongs to this life, 
in which we are still encompassed with in- 
firmities, and even His elect and His Saints 
have still, whereof to be healed. ‘The full 
then and complete healing of the soul, the 
integrity of all its powers will be in the life 
tocome. There, will be “! understanding 
without error, memory without forgetfulness, 
thought without distraction, love without 
simulation, sensation without offence, satisfy- 
ing without satiety, universal health without 
sickness.” “* For through Adam’s sin the 
soul was wounded in unilerstanding, through 
obscurity and isnorance; in will, through 
the leaning to perishing goods; as_concupis- 
cent, through intirmity and manifold concu- 
piscence. fn heaven Christ will heal all 
these, giving to the understanding light and 
knowledge; to the will, constancy in good ; 
to the desire, that it should desire nothing 
but what is right and gand. ‘Then too the 
healing of the soul will be the light of glory, 
the vision and fruition of God, and the glori- 
ous endowments con-cquent thereon, over- 
streaming all the powers of the soul and 
therefrom to the body.”  “4God has made 
the soul of a nature so mighty, that from its 
most full leatitude, which at the end of time 
is promised to the suints, there shall over- 
flow to the inferior nature, the body, not 
bliss, which belongs to the soul as intelligent 
and capuble of fruition, but the fullness of 
health that is, the vigoronsness of incorrup- 
tion.” 

And ye shall go forth, as from a prison- 
house, from the miseries of this lifeless life, 
and grow up, or perhaps more probably, bound +, 
as the animal, which has been confined, ex- 
ults in its regained freedom, itself full of life 
and exuberance of delight. So the Psalmist, 
5 The stints shall exult in glory. And our Lord 
uses the like word’ ns to the way, with 
which they should greet persecution to the 
utmost, for is Name’s suke. Swiftness of 

1 Pomerius de vit. eontempl, i. 4. 2 Lap. 

38. Aug. ats U8 nat Diese, n. 4 Opp. ii. Hh. TL, 

4So LXX, Valy. Svr. (ane on Jer. 1.11) Jon. (here 
“zo” only); of modern Jows, Tauchim here and 
on Jer, LL. Pococke says more cautiously than 
moderns generally, “ not far from this signification 
is the Arab. WROD, which signifies to‘ vaunt’ or 
‘houst* or ‘go strutting * or ‘ proudly.’ For “arro- 


MALACRHI. 


clown the wicked ; for they é rae ‘, 
shall be ashes under the__cir. 397. 


soles of your feet in the 
day that Ishall do this, 
saith the Lorp of hosts. 

44 Remember ye the 


motion is one of the endowments of the spir- 
itual body, after the resurrection; as the 
angels, to whom the righteous shull be like , 
"ran and returned us the uppearanee of « flush of 
lightning. 

8. And ye shall tread down the wicked ; for 
they shall be ashes uniler the soles of your feet. 
It shall be a great reversal. Ile that exalteth 
himself shell be abused, aml he that humbleth 
himself shall be cralted. Here the wicked often 
have the pre-eminence. This was the com- 

laint of the murmurers among the Jcws ; 
tn the morning of the Resurrection ” the up- 
right shall have dominion over them. The 
wicked, he had sail, shall be as stubble, and 
that day "shall burn them up; here, then, 
they are as the ashes, the only remnant of 
the stubble, as the dust under the feet. 
“U The clect shall rejoice, that they have, in 
Inercy, escaped such misery. Therefore the 
shall be kindled inconceivably with the Di- 
vine love, and shall from their inmost heart 
give thanks unto God.” And being thus of 
one mind with God, and secing all things as 
He seeth, they wil! rejoice in His judgments, 
because they are His. For they cannot have 
one slightest velleity, other than the all- 
perfect Will of God. So Isiah closes his 
prophecy, Aud they shalt yo forth, and look 
upon the carcass of the men, thet hare trans- 
gressed against Me ; fur their worm shall not dic, 
wither shell their fire be quenched, and they 
shall be an athorring to al feeh. So ™ The 
righteous shall rejoice, when he seeth the ven- 
geance; and another Psalmist, The righteous 
shell see and rejoices and all wickedness shell 
stop her month» and Job, Lhe righteous sce 
and are glad, and the innocent laugh them to 
scorn. 

4, Remember ye the law of Moses, My ser- 
cant. "8 The law was our achonlnaster to bring 
ux unto Christ. They then who were most 
faithful to the law, would be most prepared 
for Christ. But for those of his own day, 
ton, who were negligent both of the cere- 
monial and moral law, he says, “™ Since the 
judgment of God will be so fearful, remem- 
gance,” not “exnherance of jov,” seems the mean- 
ing of the Arabie word. “The BF. V., “grow,” 
“enlarge,” follows the interpretation given by most 
Ifeh, Comm. or lexicographors, 

SPs, exlix. 5, Soxiprigare S. Luke vi. 

78, Luke xx.36.  SFxek.i.14. 9 Pa. xlix. 

ive d. 1 Dion. IZ Ts, Ixvi. 24, 
13 Px, lviii. 10. 14 Th, evii. 42. 
13 Job xxii. 19. Gal. iii. 


CHAPTER IV. 


Before h 
oR RIST law of Moses my servant, 
cir. 397. which I commanded unto 


him ‘in Horeb for all Is- 
rael, with * the statutes and 
judgments. 


b Ex. 20. 3. &c. 
5 Deut. 4. 10. 
k Pg, 147. 19. 


Ler now unceasingly and observe the law of 


God given by Moses.” 

Which I commanded! unto him for [lit. 
upon, incumbent upon] all Israel. Not Moses 
commanded them, but God by His servant 
Moses; therefore fe “# would in the day of 
judgment take strict account of each, whether 
they had or had not kept them. He would 
glorify those who obeyed, He would con- 
demn those who disobeyed them.” They 
had asked, Where is the God of judgment ? 
What profit, that we have kept the ordinance ? 
He tells them of the judgment to come, and 
bids them take heed, that they did indeed 
keep them; for there was a day of account 
to be held for all. 

With the statutes and judgments, better, 
statutes and judgments, i. e. consisting in them ; 
it seems added as an explanation of the word, 
law, individualizing them. Duty is fulfilled, 
not in a general acknowledgment of law, or 
an arbitrary selection of some favorite com- 
mandments, which cost the human will less ; 
as, in our Lord’s time, they minutely ob- 
served the law of tithes, but Somitted weight- 
ter matters of the law, judgment, mercy, and 
faith, It is in obedience to the command- 
ments, one by one, one and ull, Moses ex- 
horted to the kee ing of the law, under these 
same words: Now, therefore hearken, O 
Tsracl, unto the statutes and judgments which I 
teach you, to do them, that ye may live— Ye shall 
not add unto the word that [ command you, 
neither shall ye diminish t.—Behold, I have 
taught you statutes and judgments, even as the 
Lord my God commanded me.— What nation so 
great, that hath statutes and judgments, righteous 
as all this law, which I set before you this day? 
Lhe Lord commanded me at that time, to teach 
you statutes and judgments, that ye might do 
them in the land, ahither ye go to possess it. 

5. Behold I will send (I send, as a future, 
proximate in the prophet’s mind] you Elijah 
the prophet. The Archangel Gabriel inter- 
prets this for us, to include the sending of 
S. John Baptist. For he not only says ® that 
he-shall go before the Lord in the spirit and 
power of Elias, but describes his mission in 
the characteristic words of Malachi, to turn 
the hearts of the fathers to the children: and 


yy with double accns, 2 Lap. 


48. Matt. xxili. 23. 4 Deut. iv. 1, 2, 4, 8, 14. 
63. Luke i. 17. 68, John {, 21. 
18. Matt. xi. 14. Sib. xvii. 12. 
9The error of the Jews consisted, not in their 
rooted belief, as founded on these words, that 
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5q Behold, I will send ,, Before 
you 'Elijah the prophet __ cir. 397. 


™before the coming of the’ Matt. 11. 14. 
417.11. 

great and dreadful day of Mark 9. 1. 

the Lorp: m Joel 2.31. 


those other words also, and the disobedient 


to the wixtlom of the just, perhaps represent the 
sequel in Malachi, and the hearts of the children 
to the fathers ; for their hearts could only be 
so turned by conversion to God, Whom the 
fathers, patriarchs and prophets, knew, loved 
and served ; and Whom ¢hey served in name 
only. S. John Baptist, in denving that he 
was Elias’, denied only, that he was that 
great prophet himself. Our Lord, in saying, 
TThis is Ilias, which was for to come, ® that 
Elias is come alreaty and they knew him not, but 
have done unto him whatsoever they listed, met 
the error of the Scribes, that Ife could not 
be the Christ, because Elias wits not yet 
come®, When He says, !J¢lias truly shall first 
come and restore all things, He implies a com- 
ing of Elias, other than that of S. John Bup- 
tist, since Ae was already martyred, and ail 
things were not yet restored. This must also 
be the fullest fultillment. For the great and 
terrible Day of the Lord ig the Day of judg- 
ment, of which all earthly judgments, how- 
ever desolating, (vs the destruction of Jeru- 
salem) are but shadows and carnests. Belore 
our Lord's coming all things leoked on to 
His first Coming, and, since that Coming, all 
looks on to the Second, which is the comple- 
tion of the first and of all things in time. 
Our Lord's words, Elias truly shall first come 
and restore all things, seem to me to leave no 
uestion, that, as S. John Buptist came, in 
the spirit and power of Elias, before Ilis 
First Coming, so, before the Second Coming, 
Elias should come in person, as Jews and 
Christians have alike expected. This has 
been the Christian expectation from the first. 
S. Justin Martyr asked his opponent |, “Shall 
we not conceive that the Word of God has 
proclaimed Elias to be the forerunner of the 
great and terrible day of His second Com- 
ing?” “Certainly,” was Trypho's_ reply. 
S. Justin continues, “Our Lord Himself 
taught us in His own teaching that this very 
thing shall be, when He said that Elias also 
shall come; and we know that this shall be 
fulfilled, when He is about to come from 
Heaven in glory.” Tertullian says ™, “ Elias 
is to come again, not after a departure from 
life, but after a translation; not to be re- 
Elijah should come before the great and terrible 
Day of the Lord, but in their deninl that He should 
have any forerunner of His Coming in His great 
humility. They erred, not in what they believed, 
but in what they disbelieved. 


WS, Matt. xvil. 11. 11 Dial. ¢. 49. p. 131. Oxf. Tr. 
12 De anima c. 35. v. 539. Rig. 
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stored to the body, from which he was never 
taken; but to be restored to the world, from 
which he was translated; not by way of re- 
storation to life, but for the completion of 
prophecy ; one and the same in name and in 
person.” “!' Enoch and Elias were trans- 
lated, and their death is not recorded, as 
being deferred; but they are reserved as to 
dic, that they may vanquish Antichrist by 
their blood.” And, in proof that the end 
was not yet, “?No one has yet received 
lias ; no one has yet fled from Antichrist.” 
And the ancient author of the verses against 
Marcion; “* Elias who has not yet tasted 
the debt of death, because he is again to 
come into the world.” Origen says simply 
in one place‘, that the Saviour answered the 
question as to the objection of the Scribes, 
“not annulling what had been handed down 
concerning Elias, but affirming that there 
was another coming of Elias before Christ, 
unknown to the scribes, according to which, 
not knowing him, and, being in a manner, 
accomplices in his being cast into prison by 


Herod und slain by him, they had done to 
him what they listed.” &. tppol tus has; 
“$ As two Comings of our Lord and Saviour 


were indicated by the Scriptures, the first in 
the flesh, in dishonor, that He might be set at 
naught—the second in glory, when He shall 
come from Heaven with the heavenly host 
and the glory of the Father—so two forerun- 
ners were pointed out, the first, John, the 
son of Zacharias, and again—since He is 
manifested as Judge at the end of the world, 
His forerunners must first appear, as He says 
throngh Malachi, J will send to you Elias the 
Tishbite before the great und terrible day of the 
Lord shall come.” 

S. Hilary; “®The Apostles enquire in 
anxiety about the times of Elias. To whom 
He answereth, that Elias will come and restore 
all things, that is, will recall to the knowledge 
of God, what he shall find of Israel; but he 
signifies that John came ta the spirit and 
power of Elias, to whom they had shewn all 
severe and harsh dealings, that, foreannounc- 
ing the Coming of the Lord, he might be a 
forerunner of the Passion also by an example 
of wrong and harass.’ “™We understund 
that those same prophets [Moses and Elias] 
will come before His Coming, who, the 
Apocalypse of John says, will be slain by 
Antichrist, although there are various opin- 
ions of very many, as to Enoch or Jeremiah, 
that one of them is to die, as Elias.” 

Hilary the Deacon, A.D. 355, has on the words, 


VId. ib. ¢. 50, p. 519. 

2 de res. carnis ec. 22. p. 385. Rig. 

eae ineert. Auct. adv. Marcion. L. iii. p. 302. 
col. 1 Rig. 

4in S. Matt. xvii. 10. Opp. iii. 567. 

6 de Antichristo c, 44-46 pp. 21, 22. 

Sin Matt. c. xvii. n. 4. Opp. 8 64, 695. 

Tid. Ib. ec. xx. n. 10. p. 710. Ben. 
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I suppose God hath set forth us the Aposiles 
last; “®He therefore applies these to his 
own person, because he was always in dis- 
tress, suffering, beyond the rest, persecutions 
and distresses, as Enoch and Elias will suffer, 
who will be Apostles at the last time. For 
they have to be sent before Christ, to make 
ready the people of God, and fortify all the 
Churches to resist Antichrist, of whom the 
Apocalypse attests, that they will sutter per- 
secutions and be slain.” “® When the faith- 
less shall be secure of the kingdom of the 
devil, the saints, i. e. Enoch and Elias being 
slain, rejuicing in the victory, and sending 
gifts, one to another, as the Apocalypse says ™, 
sudden destruction shall come upon them. 
For Christ at His Coming, shall destroy 
them all.” S. Gregory of Nyssa quotes the 
prophecy under the heading, that “" before 
the second Coming of our Lord, Elias should 
come.” 

S. Ambrose ; “™ Because the Lord was to 
come down from heaven, and to ascend to 
heaven, He raised Elias to heaven, to brin 
him back to the earth at the time He should 
please.” “The beast, Antichrist, ascends 
from the abyss to fight against Ilias and 
Enoch and John, who are restored to the 
earth for the testimony to the Lord Jesus, as 
we read in the Apocalypse of John.” 

S. Jerome gives here the mystical meaning; 
“God will send, in Elias, (which is inter. 
preted ‘My God’ and who is of the town 
Thisbe, which signifies ‘conversion’ or 
‘penitence’)the whole choir of the Prophets, 
to convert the heart of the fathers to the sons, viz. 
Abraham anil Isaac and Jacob and all the 
patriarchs, that their posterity may believe 
in the Lord the Saviour, in whom them- 
selves believed: for Abraham saw the day of 
the Lord and was glad.” Here, he speaks of 
the “coming of Elias before their anointed,” as 
a supposition of Jews and Judaizing heretics. 
But in commenting on our Lord’s words in 
S. Matthew, he adheres twice to the literal 
meaning. “Some think that John is there- 
fore called Elias, because, as, according to 
Malachi, at the second Coming of the 
Saviour ts Elias will precede and announce 
the Judge to come, so did John at His first 
Coming, and each is a messenger, of the first 
or second Coming of the Lord:” and again 
concisely, “15 He who is to come in the second 
Coming of the Saviour in the actual body, 
now comes through John in spirit and 
power ;” and he speaks of Enoch and Elias 
as “'Sthe two witnesses in the Revelation, 


8 App. 8. Ambros, fi. 125. in 1 Cor. iv. 9. 

9 Ib. p. 282. in 1 T hess. v. 1. 10 Rev. xi. 10. 
Nady. Jud. Opp. ii. p. 266. ide pasnit. i. 8. 
Bin Psalm 45, n. 10. Opp. i. 980. “Only one MS. 

has, ‘and John.’ Ben. note. 

144On S, Matt. xi 14, 15. 

% On 8, Matt. xvii. 11, 12. 

36 Ep 59 [nl. 148] ad Marcell. Opp. i. $26. Vall. 
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since, according to the Apocal of John, 
og and Elias are spoken of, as having to 
ie? 

S. Chrysostom, “1 When He saith that 
Elias cometh and shall restore all things, He 
means Elias himself, and the conversion of 
the Jews, which shall then be; but when He 
saith, which was to come, He calls John, Elias, 
according to the manner of his ministry.” 

In S. Augustine's time it was the universal 
belief. “? ‘When he [Malachi] had admon- 
ished them to remember the law of Moses, 
because he foresaw, that they would for a 
long time not receive it spiritually, as it 
ought, he added forthwith; And J twill send 
you Elias the Thisbite &c. That when, 
through this Elias, the great and wonderful 
prophet, at the last time before the judg- 
ment, the law shall have been expounded to 
them, the Jews shall believe in the true 
Christ, i. e. in our Christ, is everywhere in 
the mouths and hearts of the faithful. For 
not without reason is it hoped, that he shall 
come before the Coming of the Saviour, as 
Judge, because not without reason is it be- 
lieved that he still lives. For he was carried 
in a chariot of fire from things below; which 
Scripture most evidently attests. When he 
shall come then, by expounding the law 
spiritually, which the Jews now understand 
carnally, he shall turn the heart of the 
fathers to the children.” 

S. Cyril of Alexandria, his antagonist 
Theodoret, and Theodore of Mopsuestia, who 
was loose from all tradition, had the same 
clear belief. S. Cyril ; “It is demonstrative 
of the gentleness and long-suffering of God, 
that Elias also the Tishbite shall shine upon 
us, to foreannounce when the Judge shall 
come to those in the whole world. For the 
Son shall come down, as Judge, in the glory 
of the Father, attended by the angels, and 
shall sit on the throne of His glory, judging the 
world in righteousness, and shall reward every 
man according to his works. But since we are 
in many sins, well is it for us, that the 
Divine Prophet goes before Him, bringing 
all those on earth to one mind; that all, 
being brought to the unity through the faith, 
and ceasing from evil intents, may fulfill that 
which is good, and so be saved when the 
Judge cometh down. The blessed Baptist 
John came before Him in the spirit and power 
of Elias, But, as he preached saying, Pre- 
pare ye the way of the Lord, make His paths 
straight, so also the divine Elias proclaims 
His then being near and all-but-present, that 
He may judge the world in righteousness.” 
Theodoret ; “* Malachi teaches us how, when 
Antichrist shall presume on these things, 
the t Elias shall appear, preaching to 
the Jews the Coming of Christ: and he shall 
convert many, for this is the meaning of, he 


11n 8. Matt. Hom. 67. Opp. vii. 577. 2de Civ. Dei, 
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shall turn the heart of the fathers to the children, 
i.e. the Jews (or these he calls fathers, as 
being older in knowledge) to those who be- 
lieved from the Gentiles. They who shall 
believe through the preaching of the great 
Elias, and shall join themselves to the Gen- 
tiles who seized the salvation sent to them, 
shall become one Church. He hints, how 
when these things are done by Antichrist, S. 
Michael the Archangel will set all in motion, 
that Elius should come and foreannounce the 
Coming of the Lord, that the then Jews may 
obtain salvation.” And on_ this place, 
“ Knowing well, that they would neither obey 
the law, nor receive Him when He came, but 
would deliver Him to be crucified, He 
promises them, in His unspeakable love for 
man, that He will again send Elias as a 
herald of salvation, Lo, I will send you Elias 
the Tishbite. And signifying the time, He 
added, Before the great and terrible Day of the 
Lord shail come: fie named the Day of His 
Second Coming. But He teaches us, what 
the great Elias shall do, when he comes, Who 
shall bring back the heart of the father to the son 
&c. And pointing out the end, for which 
Elias should first come, Lest I come and smite 
the earth utterly. For lest, finding you all in 
unbelief, I send you all to that endless pun- 
ishment, Elias will first come, and will per- 
suade you, O Jews, to unite you indissolubly 
with those, who from the Gentiles believe in 
Me, and to be united to My one Church.” 
Theodore of Afopsuestia paraphrases: “In 
addition to all which I have said, I give you 
this last commandment, to remem +My law, 
which I gave to all Israel through Moses, 
plainly declaring what they ought to do in 
each thing, and as the first token of obedi- 
ence, to receive the Lord Christ when He 
cometh, appearing for the salvation of all 
men: Who will end the law, but shew His 
own perfection. It had been well, had you 
immediately believed Him when He cam 
and known Him, as He Whom Moses an 
all the prophets signified, Who should put 
an end to the law, and reveal the common 
salvation of all men, so that it should be 
manifest to all, that this is the sum and 
chief good of the whole dispensation of the 
law, to bring all men to the Lord Christ, 
Who, for those great goods, should be mani- 
fested in His own time. But since, 
when He manifested Himself, ye mani- 
fested your own ungainliness, the blessed 
Elias shall be sent to you before the 
second Coming of Christ, when He will come 
from IIeaven, to unite those ‘who, for re- 
ligion, are separated from each other, and, 
through the knowledge of religion, to bring 
the fathers to one-mindedness with the 
children, and in a word, to bring all men to 
one and the same harmony, when those, then 


xx. 29, Opp. vii. G13. 7On Daniel, c. xi. init. 
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children, and the heart of 


found in ungodliness shall receive from him 


the knowledge of the truth in the commun- 
ion with the godly thence ensuing.” 

The African author of the work on the prom- 
tses and predictions of God. (between A. D. 
450-455.) 

“lAgainst Antichrist shall be sent two 
witnesses, the prophets Enoch and Elijah, 
against whom shall arise three false prophets 
of Antichrist.” 

Isidore of Seville A. D. 595. ; 

“2Plias, borne in a chariot of fire, as- 
cended to heaven, to come according to the 
prophet Malachi at the end of the world, and 
to precede Christ, to announce His last 
Coming, with great deeds and wondrons 
signs, so that, on earth too, Antichrist will 
war against him, be against him, or him who 
is to come with him, and will slay them; 
their bodies also will lie unburied in the 
streets. Then, raised by the Lord, they will 
sinite the kingdom of Antichrist with a great 
blow. After this, the Lord will come, -and 
will slay Antichrist with the word of Tis 
mouth, and those whe worshiped him.” 
“This will be in the last times, when, on 
the preaching of Elias, Judah will be con- 
verted to Christ.” 

To add one more, for his great gifts, S. 
Gregory ‘the Grew. “It is promised, that 
when Elias shall come, he shall bring back 
the hearts of the sons to their fathers, that 
the doctrine of the oh], which is now taken 
from the hearts of the Jews, may, in the 
merey of God, return, when the sons shall 
begin to understand of the Lord Gol, what 
the fathers taught.” “* Although Elias is 
relatel to have been curried to heaven, he 
deferred, he did not escape, death. For it is 
said of him by the mouth of the Truth Him- 
self, Elias shall come and restore all things. 
He shall come to restore all things; for to 
this end is he restored to this world, that he 
may both fulfill the office of preaching, and 
puy the debt of the flesh.” “®The hol 
Church, although it now loses many throug 
the shock of temptation, yet, at the end of 
the world, it receives its own double, when, 
having received the Gentiles to the full, all 
Judea too, which shall then be, agrees to 

'1Dimid. Temp. c. 13. App. to 8. Prosper. Enoch 
and Elias are spoken of, as the two witnesses, by 
Ammonius in_the Comm. variorr. on Daniel. Mai 
Scriptt. Vett. Nov. Coll. T. 1. P. iii. p. 52. 

3do ort. et ob. Patr. ¢. 35. Opp. v. 167, 168. 

3¢, Jud. ii. 5.9. Opp. vi. 79. 

# Moral. xi. 16. n. 24. Ben. 

6 Ib, xx. 34. n. 66. Ben. 


Clb. xxxv. 14. 1.24. Sce also on Ezek. L. i. Hom. 
12. u. 8, 9, where he speaks of the coming of Enoch 
0. 


| 89 all Israel shall be seed. 
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cir. 397. 


sZech. 14. 12. 
°Zech. 5, 3. 


the children to their fathers, 
lest I come and "smite the 
| earth with ° a curse. 
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hasten to its faith. For hence it is written, 
Until the fullness of the Gentiles shall come, and 
Hence in the Gos- 
| pel the Lfruth says, Elias shuld come and shall 
restore all things. Vor now the Church has 
lost the Israelites, whom it could not convert 
by preaching; but then, at the preaching of 

Elias, while it collects all which it shall find, 

it receives in a manner more fully what it 

has lost.” “?John is spoken of as to come 
in the spirit and power of Llias, because, as 

Elias shall precede the second Coming of the 

Lord, so John precede: Ilis first. For ag 

Elias will come, as precursor of the Judge, so 

John was made the precursor of the Re- 

deemer. Jolm then was Elias in spirit; he 

was not Elias in person. What then the 

Lord owned as to spirit, that John denies ag 

to the person.” 

Whether Elias is ene of the two witnesses®, 
spoken of in the Apocalypse, is obviously ao 
distinct question. Of commentatoes on the 
Apocalypse, Arethas® remarks that as to 
Elias, there is clear testimony from Hol 

| Scripture, this of Malachi; but that, with 
regiurd to Enoch, we have only the fact of 
his being freed from death by translation, 
and the tradition of the Church. S. John 
Damuscene fixed the belief, in the Eastern 
Church, In the West, Bede e. g. who 
speaks of the belief that the two witnesses 
were Elijah and Enoch, x8 what was said by 
“1 gome doctors,” takes our Lord's declara- 
tion, that Elias shall return, in its simple 
meaning, Yet it was no mutter of faith", 
When the belief as to 2 persunal Antichrist 
was changed by Luther and Calvin, the 
belief of a personal forerunner of Christ gave 
way also. 

6. And he shall turn the hearts of the futhers 
unto the children. Now they were unlike, and 
severed by that unlikeness from each other. 
Yet not on earth; for on exrth parents and 
children were alike alienated from God, and 
united between themselves in wickedness or 
worldliness. The common love of the world 
or of worldly pursuits, or gain or self-exalta- 
tion, or making a fortune or securing it, is, 
so fur, a common bond of interest to those of 
one family, through a common selfishness, 

Tin Evang. Hom. vii. n. 1. 8Seoe vol. i. p. 45. 

*Comm. on Apocalypse printed with Gecumenius 
p. 942, ed. Lau. 

™ De fide iv. 26, N1on Rev. ¢. xi. 

Won S. Matt. xvil. 11.8. Mark ix. 

i Rupertus says here, “ Of the coming of Elias I 
dare not define anything, because some deetors, 
with whom almost all agree, beleve that he will 
come in the letter. and will restore all things, and 


will pay the debt of death; but others not, with 
whom the illustrious S. Jerome seems to agree. 
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though that selfishness is the parent of gen- 
eral discord, of fraud, violence, and other 
misdeeds. Nay, conversion of children or 
parents becomes rather a source of discord, 
embittering the unconverted. Whence our 
Lord says, Think not, that I'am come to send 
on the earth, I came not to send peace on 
earth, but a sword. For Iam come to set aman 
at variance against his father, and the daughter 
against her mother, and the daughter-in-law 
ayainst her mother-in-law: and a man’s foes 
all be they of his own household ; a prophecy 
fulfilled continually in the early persecu- 
tions, even to the extent of those other words 
of our Lord, ? the brother shall deliver up the 
brother to death, and the father the -child; and 
the children shall rise up against their parents, 
and cause them to be put to death. It is ful- 
filled also in the intense hatred of the Jews 
at this day, to any who are converted to 
Christ; a hatred which seems to have no 
parallel in the world. Nor do the words 
seem to mean that fathers and children 
should be united in one common conversion 
to God, as one says, “* All shall be one 
heart to return to the Lord, both fathers and 
children;” for he speaks primarily of their 
mutual conversion to one another, not to 
The form of the expression seems to imply 
that the effect of the preaching of Elias shall 
be, to bring back the children, the Jews then 
in being, to the faith and love which their 


18, Matt. x. 34-36, 2 Ib. 2t. 
albn Ezra. The Jews, although mostly agreed 
that Elijah will come, are disagreed as to the en 
of his coming. By some he is spoken of asa Ite- 
deemer. Tanchuma, (f. 31.1.) “God said to Israel, 
In thia world I sent an augel to cast out the na- 
tions before you, but in the future for, in the world 
to come, Yalkut Shim’oni f. 98-29] myself will lead 
‘ou and will ‘send you Elijah the prophet.’” Pes- 
ikta rabbathi (in Yalkut Shim‘oni 1i. f. 32. 4) “ Both 
redcemed Israel: Mosea in Egypt, and Elias in 
that which is to come.” (Id. ib. f. 68. 2.) “I send you 
aredeemer.” Midrash Shocher tof [b. f. 884, “ Is- 
racl said, ‘It is written of the first redemption, ‘ He 
sent Moses His servant, Aaron whom Ife had chosen ; 
send me two like them.' Ged answered; ‘I will 
sond you Elijah the prophet: this is one, the other 
is he, of whom Isaiah spoke (xiii. 1.) Behold, my 
gervant whom I have chosen” “Shemoth Rabba 
(Sect. 3. col. 108, 2. ad loc.) *In the xecond redemp- 
fon, ye shall be healed and redeemed by the word 
J, i.e. Twill send." Or, as. comforter, “Y will send 
you Elias, he shall come and comfort you.” De- 
rim rabba sect. 3. fin. Or to pronounce some 
things clean, others unclean. Shir hashirim rabba 
f. 27.3. [all the above in Schdttgen ad loc.] Others, 
in different ways, to settle, to which tribe each he- 
longs. Kimchi on Ezek. xIvii. and this with differ- 
ent explanations as to strictness. (See Edaioth fin. 
Mishnah TY iv. p. 362.Snrenhus.) “ Rabbi Simeon 
saya, ‘To remove controversies.’ And the wise, 
and doctors say, To make peace in the world, as is 
enid, “Behold I send.” R. Abraham B. David ex- 
plains the peace tobe “from the nations,” and 
adds, “to announce to them the coming of the re- 
deemer, and this in one day before the coming of 
the Messiah ;” and to “turn the hearts &c.” he ex- 
plains “the hearts of the fathers and chiidren (on 
whom softness had fallen from fear, and they fled, 
somo here, somo there, from their distresses) on 
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fathers, the Patriarchs, had; that “‘as 
these believed, hoped for, longed exceedingly 
for, and loved Christ to come, so their sons 
should believe, hope in, long exceedingly for 
and love Christ, Who was come, yea is 
resent; and so the heart of fathers, which 
efore was turned from their unbelieving 
children, he should turn to them, now be- 
lieving, and cause the Patriarchs to own and 
love the Jews believing in Christ, as indeed 
their children; for > your father Abraham re- 
joiced to see My day; he saw tt und was glad, 
Christ saith.” 
_ Lest I come and smite the earth with a curse, 
i.e. with an utter destruction, from which 
there should be no redemption. ' In the end, 
God will so smite the earth, and all, not con- 
verted to Him. The prayer and zeal of 
Elijah will gain a reprieve, in which God 
will spare the world for the gathering of His 
own elect, the full conversion of the Jews, 
which shall fulfill the Apostle’s words, ° So 
shall all: Israel be saved. 

After the glad tidings, Malachi, and the 
Old Testament in him, ends with words of 
awe, telling us of the consequence of the final 
hardening of the heart; the eternal sever- 
ance, when the unending end of the everlast- 
ing Gospel itself shall be accomplished, and 
its last grain shall be gathered into the 
parner of the Lord. The Jews, who would 

¢ wiser than the prophet, repeat the pre- 


vious verse’, because Malachi closes so aw- 


that day they shall return to their might and to 
one another and shall comfort each other." Abar- 
banel snys, that Elijah shall be the instrument of 
the resurrection, and that, through those who rise, 
the race of man shall be directed in the recogni- 
tion of God and the true faith.” Ibn, Ezra, “that he 
shall come at the collection of the captives, as 
Moses at the redemption of Egypt, not for the res- 
urrection.” [These are collected by Frischmuth 
de Elie adventu. Thes. Theol. Phil. V. T. T. i. p. 
1070. eqq.)__R, Tanchum, from Maimonides, says, 
“This is without doubt a promise of the appear- 
ance of a prophet in Israel, a little before the com- 
ing of the Messiah; and some of the wise think 
that it is Blias the Tishbite himself, and this is 
found in most of the Afidrashoth, and some think 
that it isa prophet like him in rank, occupying his 
lace in the knowledge of God and the manifest- 
ng His Name and that so he is called Elijah. And 
so explained the great Gaon, Rab Mosheh ben Mai- 
mon, at the end of his great beok on urisprudence, 
called ‘Mishneh Torah. And, perhaps he [the 
person sent] may be Messiah ben Joseph, as he 
says ngain—And the exactness of the matter in 
these promises will only be known, when they ap- 
pear: and no one has therein any aceredited ac- 
count, but each of them says what he says, accord- 
ing to what appears to him, and what preponderates 
in his mind of the explanation of the truth.” “The 
turning of the heart of the father to the children,” 
he explains to be, “the restoration of religion. un- 
tilall should be of one heart in the obedience to 
God.” 5 Lap. 
48. John viii. 56. 
6 Rom. xi. 26. 
7The Masora at the end of Malachi notices, that 


in the reading of Dp", i.e. Isaiah, the Twelve [aa 


one hook, ending with Malachi], the Lamentations 
Ecclesiastes, the last verse but one is repeated. 
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fully. The Maker of the heart of man knew 
better the hearts which He had made, and 
taught their authors to end the books of 
Isaiah and Ecclesiastes with words of awe, 
from which mun’s heart so struggles to 
escape. To turn to God here, or everlasting 
destruction from His presence there, is the 
only choice open to thee. “! Think of this, 
when lust goads thee, or ambition solicits 
thee, or anger convulses thee, or the flesh 
blandishes thee, or the world allures thee, or 
the devil displays his deceitful pomp and 
enticement. In thy hand and thy choice are 
life and death, heaven and hell, salvation 


The three do end heavily; but Ecclesiastes only 
ends with the declaration of a day of judgment, 
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and damnation, bliss or misery everlasti 
Choose which thou willest.” Think, aac | 
moment which delighteth, eternity which 
tortureth ;’ on the other hand, ‘a moment 
which tortureth, eternity which delighteth, ” 


“T see that all things come to an end: 
Thy commandment is exceeding broad.” 
Ps. exix. 96. 


“As the hart panteth after the water brooks 
So panteth my soul after Thee,O God” ’ 
Ps, xiii, 1. 


which, it must be su ed, th 
dwell upon. Pposed, they did not tie to 


